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Abstract

This communication will deal with phenomena of religious violence
that appears in Egypt during Late Antiquity. As religious violence is
considered, always in the context of that time, actions such as murders,
torture and persecution of heathens, destruction or confiscation of sacred
buildings and religious objects, as well as the prohibition of worship.
However, they also include the threat of violence. Violence was exercised
both by the state and by individuals and groups of individuals.

Due to the wide scope of the specific research object, we will deal
with the religious violence in Egypt at the beginning of the 5th century,
which led to the assassination of the Neoplatonist philosopher,
astronomer, and mathematician of Alexandria Hypatia. A special mention
will be made to the relationship of bishop Cyril with the Christian and
Jewish population of Alexandria, as well as with the governor of the city
Orestes.

Keywords: Religious Violence, Byzantine Egypt, Hypatia, Bishop Cyril,
Alexandria.

1. The election of Cyril as Patriarch of Alexandria

In 412, the bishop of Alexandria Theophilos died and there were two
candidates for the episcopal see, his nephew, Cyril* and the archdeacon
Timotheos.? Due to the confrontation of the supporters of the two sides, a
standoff® was caused. Then, according to the sources, the Count of Egypt,

! For Cyril's life and his writings, see Wessel, S., Cyril of Alexandria and the Nestorian
Controversy. The Making of a Saint and of a Heretic, New York 2004.

Z Socrates Scholasticus, 352. 24-26 (7.7.2): « Exyudyov ¢ yevousvne kol évraida tic
Emioxonnc ol usv &ijrovv &vlpovictnivar Tiudbeov dpyididkovov, of 6 Kvpillov, oc
1v doeAp1doic Osopilov».

® Socrates mentions that there was a standoff among the people. See, Socrates
Scholasticus, 352.26-353.1 (7.7.3): «ordocwc O¢ Oiarodro uetalv w00 Aaod
xwvnbBeioneo». Wessel, Cyril of Alexandria, 21-22. According to some scholars, violent
riots ensued between supporters of the two candidates, resulting in bloodshed. Haas,
C., Alexandria in Late Antiquity. Topography and Social, Baltimore 1997, 298.
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Abundatios, intervened in the dispute.* On the third day, after Theophilos'
death, Cyril was finally proclaimed bishop.” Immediately after his
enthronement, Cyril closed the churches of the schismatic Nabataeans or
Novatians,® appropriated all their cult objects and the possessions of their
bishop.’

2. Cyril's confrontation with the Jews

Then, in 414, Cyril came into sharp conflict with the Jews of
Alexandria, which, it has been argued, had deeper religious, political and
economic causes, and involved the Christians and Jews of Alexandria in
general.® The reason for the confrontation between Cyril and the Jews
was the riots in the theater of Alexandria, where the Jews, according to
the church historian Socrates Scholasticus, preferred to spend Saturdays

* The sources are not in agreement as to the candidate with whom Abundatius was
drafted. See, Socrates Scholasticus, 353.1-2 (7.7.1): «ovvelaufdvero 6 pépst
Kuvpildov 6 100 orpariotixod tdyuaros nysuav Apovvddvrioos. — On the contrary,
Nicephorus Callistus Xanthopoulos, 1100C: «z@ uéper Tyobsov oV uixpadv 6idovv
pornv APovvddvrioc O tnvikabta TV CIPATIOTIKGV Tayudtov nyovugvoo» Haas,
Alexandria, 296-298. According to some scholars, the proclamation of Cyril as a
bishop would also require the support and election of certain bishops and part of the
people. Cf. Wessel, Cyril of Alexandria, 22

> Socrates Scholasticus, 353.2-3 (7.7.4): «dt0 tpitn nuépa pera v tedsvriv Osopilov
0 KvpiAiog &vhpovicbeic éni tnv émiokonnv dpyikdtepov Ocopilov mapnilfevs.

® The Nabataeans or Novatians were schismatics who refused to accept into the bosom
of the Church those Christians who had sacrificed to idols during the persecution of
Diocletian.

" Socrates Scholasticus, 353.6-7 (7.7.5): «Evfswc ovv Kipilloc tds év Adséavipeia
Nawvariavav éxidnoios drokigioac ndvra uev avtav ta ispa kel Lafev, tov 6
Eriokomov avrdv Osémoumov wdviov ov siyev dpeilero». Haas, Alexandria, 298;
Watts, E. J., City and School in Late Antique Athens and Alexandria, Berkeley — Los
Angeles — London 2006, 197, 208. A reason for the persecution of the Novatians may
have been that they might have supported Timothy. Cf. Haas, Alexandria, 299.
Another reason could be that Cyril wanted to ensure the unity of the Church of Egypt,
i.e., that there would be no schismatic churches. Cf. Haas, Alexandria, 299; Wessel,
Cyril of Alexandria, 20. Indeed, his first speeches speak of the need for unity of the
Church. Cf. Wessel, Cyril of Alexandria, 31.

According to Socrates Scholasticus, the Jews of the city always and in every case,
were hostile to the Christians. See, Socrates Scholasticus, 358.1-2 (7.13.5): «del uév
zmoléuior wavrayod roic Xpiotiavoic kaebsorarec». Cyril's opposition to the Jews has
been argued to be due to the Christianity-Judaism religious rivalry and especially
because Cyril had been concerned with matters of interpretation of the Old Testament
and the attitude of the Jews after the birth of Jesus. Cf. Haas, Alexandria, 300, 308. By
contrasting one religion with another in his speeches, Cyril attempted to ensure that
his flock would avoid adopting Jewish liturgical formalities and Jewish theological
interpretations of the Scriptures. Cf. Wessel, Cyril of Alexandria, 41.

8
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in the theaters watching spectacles with dancers.® The presence of the
crowd led to riots.”® In fact, the confrontation between the Jews and the
Christians became more intense, because the two religious communities
supported different actors in the theater.!* The prefect of Alexandria,
Orestes,'? had tried and succeeded to some extent in stopping the unrest,
but the Jews opposed his restrictive measures.® So, when Orestes was
about to announce some new measures in the theater, some people close
to Cyril were there in order to be informed about the content of the
measures.** Among them there was a certain Hierax, a philologist and a
very ardent supporter of Cyril. The Jews protested to Orestes that Hierax
had come to the theater with the intention of causing a disturbance.™
Orestes ordered the immediate arrest and public torture of Hierax,
because Cyril wanted to know his announcements.®

Cyril, enraged by the fact that the Jews had denounced Hierax to
Orestes, summoned the leaders of the Jewish community and threatened
them with punishment if they did not cease their enmity towards the

® Socrates Scholasticus, 357.27-29 (7.13.4): «&v nuépa caffdrov <0> dpyrovuevos
zAgiovac Syrovg ovviibpoilev té Tovdaiovs dpyovvrac v avthi un 17 dkpodoet 0D
vouov, diia toic Osdrpoic oyoldiciv». Haas, Alexandria, 302-303.

19 Socrates Scholasticus, 57.26-27 (7.13.4) ka1 358.2 (7.13.5): «70 omovddie wept TovG
Spynordc|...] & did tove dpynorde». Wessel, Cyril of Alexandria, 34.

Socrates Scholasticus, 358.1-3 (7.13.5): «&r1 8¢ mldov dia tovc Jdpynords
Ekremoléuwvro kat’ avtdv [Xpiotiavidv.

12 For praefectus augustalis Orestes, cf. PLRE, vol. 2, 810, Orestes 1.

' Socrates Scholasticus, 357.30-358.1 (7.13.5): «kai zovrov zpdmov Tve vz oD
vrdpyov thc Alelavipeiag v tdéer karactdvros ovdsv nrrov éustvav ol Tovdaiot
7015 TOD ETEpOv 1EPoVs dvrimaboivrec».

 Socrates Scholasticus, 358.3-6 (7.13.6): «kai 81 #éte Opéorov 1ov tiic Adelavipeiac
Endpyov molitsiov &v t Osdipw moiovvros (00tw ¢ ovoudlewy eidbacty tds
Snuotikds Siarvrdoeic) mepficav kai o0 moxorov Kvpillov of orovdacrai, tds
yivousvas mopa Tob EXdpyov SIATVAWDCELS yvdval BovAdusvom

1> Socrates Scholasticus, 358.7-12 (7.13.7-8): «ijv J¢ év avroic tic dviip oviuar Tpat,
O¢ ypauudrov usv tév Toudikdv Siddokeloc 1iv, Odmupoc O dkpoarnc Tob
Emioxdmov Kuypillov karsotws kal mepl 10 kpdtovs &v tals didackalioic avtod
Eyeiperv v omovdaibraroc. tobrov toivuv <tére> tov Tépaxa 10 mAGOOC TV
Tovsaiwv év 14 Oedipe Osacdusvor karsfowv svdic, s 81’ ovdev dlio mapafidiiel
10 Osdrpe 1 va otdot @ Sriue gufidiom. The plausibility of the description must be
great, as in the theater of Alexandria, already during the Roman era, the various ethno-
religious groups (Greeks and Jews) accused each other of treason. Cf. Haas,
Alexandria, 65-66.

'® Socrates Scholasticus, 358.14-16 (7.13.9): «udliora 8¢ 11 kai éxontsvsy avrob 1o¢
Swrvadoeic fovsto Kipildoc. dpmdoac ovv tov Tépaka Snpocip v ¢ Osdipo
<Sewvaic> Pacdvoic vméfallev»s. Haas, Alexandria, 303. - Wessel, Cyril of
Alexandria, 34.

11
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Christians. However, the Jews did not heed the warnings but intensified
the confrontation, when they set a trap for the Christians of Alexandria,
and shouted in the night that a church was on fire. Those unsuspecting
Christians who came out of their homes to put out the fire were murdered
by armed Jews who had ambushed them in the dark.}” The Coptic bishop
and historian John of Nikiu attributes this action to the fact that they
enjoyed the support of Orestes, while Socrates to their reaction to Cyril's
threats.'® The next day, and while the plan of the Jews became known,
the Christians advanced under the leadership of Cyril against the
synagogues, which they captured. They expelled the Jews who had
participated in the murders and looted their property.'® From then on, the
Jews of Alexandria were no longer a significant political factor,”® due to
the loss of their property, while some were baptized Christians.?> Of
course, in Alexandria it is witnessed that Jews continued to live
throughout the following centuries, and therefore their expulsion was not
complete as Socrates claims.?

7 Socrates, Scholasticus, 358.17-359.1 (7.13.10-14): [...] 70 6¢ zAiiboc wév Tovdaimv
¢ AreIAnG aloddusvov PLloveikOTepoy yyove, kai unyavas sxevéovy i PAdPn tdv
Xpioriavav. [...] ZovOnua Sovres gavroic Saxrvliov pdpsua €k poivikog yeyovos
pAo1oD BaAdoD voxrouayiav kara tév Xpiotiavdv énsvonoav. Kai v iud tdv vokrdv
knpvooety kara ta kKAjuara ti¢ oA Tvas mapeckevacay fodvias, ¢ 17 EXBVOLOS
Adeldvipov éxxAnoia mdoa mvpl kaicto. Tobro dxovoaviec Xpiotiavol GAAOG
dAAaydbsv ocvvétpgyov o v ékxdnoiav mepiodoovies. Oi 66 Tovdaiot £v0vG
Eretibevro Kkal dméoparov <***> dAifdov usv dmeydusvor OSikvivres TOUS
daxtvliovs, Tov¢ 68 rpoorintovrac v Xpiotiavdv dvaipoivree»s. Haas, Alexandria,
303; Wessel, Cyril of Alexandria, 35.

18 Cf. John of Nikiu, 345; Socrates Scholasticus, 358.19-20 (7.13.11): «zo 8¢ zAffoc
év Tovdainv trii¢ dreiAnc aloOousvov piloveikotepov yéyove, Kol unyavas Exsvoovy
érxi PAdPn tév Xpiotiavavs. Haas, Alexandria, 303; Wessel, Cyril of Alexandria, 35.

9 Socrates Scholasticus, 359.1-9 (7.13.15-16): «yevouévng 6¢ ruépac ovk dvlavov of
10 dyoc épyacdusvol. Ep’ ¢ kwnlsic 6 Kipiddoc ovv molAp mhiifst éni rac
ovvaywyds t@v lovdaivv mapayeviusvos (00tw¢ yap Tovs EUKINPiOVS avTdv
Svoudéovot Témovs) Tag usv dpaipsiral, TovG 68 éccAavver thc rdAsws, kai tag ovoias
avtdv Swaprayfival vro oD zliibovs dpeic. Oi usv Tovdaiot, éx tév ALsédvipov ToD
MakeSovoc ypdvav v oA olknoavies, 10te avTic yvuvol dravies dravéornoav
kai dllot dllayod OSicordpnoav». Haas, Alexandria, 303-304; Wessel, Cyril of
Alexandria, 35-36.

2 Haas, Alexandria, 304.

2! Socrates Scholasticus 359.9-12 (7.13.17): «Adaudvrioc 8¢ <uc avtdv> iagpikdv
Abywv cogiotng éxl v Kovortavrivovrolv opuiicac kai 1@ EXioKOn® mpoceuymv
Arnik, érnayyelddusvoc te ypiotiavilev avbic Dotépe ypdve v AdsEdvipeiay
@xnoev». Haas, Alexandria, 125.

%2 There are testimonies about the living of Jews in Alexandria from the middle of the
5th and during the 6th century. In the middle of the 5th c. Jews of Alexandria request
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Orestes sent a report of the above events to Constantinople. Cyril did
the same, presenting his own version of events.?® Constantinople's
response was that Jewish and Christian disputes should be addressed to
the governor of the province.?* At the same time, Cyril, at the urging of
the Alexandrians, sent his men to Orestes to mediate in order for the two
men to reconcile, but Orestes refused.” The prefect did the same when
Cyril, probably during the Divine Liturgy, held out the Gospel to him to
kiss it.?® According to the scholars, this action was perhaps taken by
Orestes as an act of submission of political power to the bishop and not a
plea for reconciliation. In this way, however, and because the denial was
made public, it created suspicions among some Christians about the
religious identity of Orestes, specifically that he was a crypto-pagan.?’

3. The sharpening of Cyril's confrontation with Orestes.

Perhaps because of these suspicions against Orestes, five hundred
monks from the monasteries of Nitria went to Alexandria to fight on the
side of the bishop against Orestes.”® The monks met Orestes in the city,

the rebuilding of the city's synagogues, while in the 6th c. Jewish teachers are
mentioned. Cf. C. Haas, Alexandria, 127.

% Socrates Scholasticus 359.12-17 (7.13.18-19): « O zofvov tiic Adecavspéwv &rapyoc
Opéorne ocpddpa i 14 yevoucve garéraive, kai nébvos udya éribero tnAikavny
IOV oUtwe dpdnv tocovtwv Ekkevaldnvar avipdrwv: S10 kai Ta yevousva avépepe
Pacilsi. Kvpillog 8¢ kel avros tac Tovdaiwv mAnuuelsioc yvaopiuovs xabiordv
Poocilen.

? Haas, Alexandria, 304.

% Socrates Scholasticus, 359.16-19 (7.13.19-20): «zepi @iliac mpoc Opéornv
diarpeofevero: w0010 ydp 0 laog T@v AAebavopéwv avTov molEly mpoonvayKaley.
Exci 6¢ tov¢ mepl pidiag Ayovs 0 Opéotng ov mpocedéycton

% gocrates Scholasticus 59.19-22 (7.13.20-21): «mjv Biflov wév ebayyetiov o
Kupilioc mpoicyero, oid tavtne yodv karaidéoety tov Opéornv ijyodusvoc. Q¢ 8¢
0V0¢ T0UTQ T( TPdIew 0 Opéotns ualdocero, dAl’ &usve HETAlD avTdv domoveos
moAguoo» Haas, Alexandria, 305; Wessel, Cyril of Alexandria, 36.

%" Haas, Alexandria, 305-306.

%8 Socrates Scholasticus 359.23-27 (7.14.1-2): «Tav év roic dpeot tiic Nizpiac poveydv
nwvec &lepuov &oviec ppovnue drxo Ocopilov dpldusvor [...] (HAOv 1e tote
KTnodusvol mpodvuas kol vrsp Kvpildov udysobon mponpodvro. dpeusvor ovv tdv
povaotnpiov &vopes mepl Tovs reviaxooiovs kal karaAafovies v zdAw [...]» Haas,
Alexandria, 305. Socrates does not mention that the monks were invited by Cyril.
According to some scholars, Cyril was aware of the uncontrollable violence of the
monks as well as their indiscipline towards Theophilus, and therefore he probably
would not have invited them to Alexandria himself. On the contrary, cf. Watts, E. J.,
Hypatia. The Life and Legend of an Ancient Philosopher, New York, 2017, 110, who
thinks that the monks were invited by Cyril.
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on his chariot. They began to insult him and call him a Paganist.”®
Orestes suspected that the accusation was a trick of Cyril and answered
that he was baptized, but the monks did not accept the answer.*® Finally,
one of them named Ammonios threw a stone at him, which hit him on the
head. Almost all of Orestes' guards scattered in terror into the crowd.®
However, the Alexandrians ran to help Orestes and they expelled the
monks.>> Ammonios was arrested, interrogated by the prefect and
tortured to death for the attack on him. Orestes sent a new report to the
emperor. Cyril did the same, who declared Ammonios a martyr of the
Christian faith. However, the Christians of the city did not share the
energy of Cyril, who eventually let the memory of the events fade.®

% Socrates Scholasticus, 359.27-29 (7.14.2-3): «émrnpoiotv éxi 100 yrjuaroc mpoidvra
ov émopyov, kai mpocerddvies dmeskdiovv Ovtnv xei EAAnva kai dAda moila
repifpilovs.

%0 Socrates Scholasticus, 359.29-32 (7.14.4-5): « O ¢ broromijoac oxevwpiav avrd
zapa Kopitdov yevéoba EBoa Xpioriavic te sivar kai 6o Atrikod t0d Emiokémov v
717 Kovoravrivovrdder PePortiobar. Q¢ 5 ov mpoceiyov tois Asyoudvois oi povayoi
[...]»

®! Socrates Scholasticus, 359.32-360.2 (7.14.5-6): «eic £ avrdv Auudvioc Svoua Aibe
Pdrlet tov Opéornv xard thic kepaliic. Kal mAnpovrar usv aiuati GAo¢ ék oD
pavuaTos, Vroywpovol 68 oi taledral aAnv oAlywv, dlloc dllayoi v td mAbel
dwadvvavree, T0v éx tiic Polic v Aibwv Odvarov pvlartdusvors Haas, Alexandria,
305. The reason the monks did not accept Orestes' answer that he had been baptized
was that they knew that some former monks were only baptized to secure a good
career in government office. Therefore, the monks believed that Orestes was also
baptized out of political interest. Orestes' response that he was baptized by a bishop
from Constantinople would further irritate the monks of a city that was in conflict
(politically, etc.) with Constantinople. Cf. Ronchey, S., “Hypatia the Intellectual” in:
A. Fraschetti (ed.), Roman Women, Chicago 2001, 165.

% Cf. Socrates Scholasticus, 360.2-4 (7.14.7): «Ev tocovte &¢ ovvéppsov of tév
AlebavSpéwv Shuol, duvvachor tovs povayovs vmep 1ol Exdpyov mpolvuovusvor.
Kai tov¢ usv dllovs mdvrac eic guynv égpewav». Cf. Tahopoulos, 1., Oyeic
Opnoxevtikng Piag otnv mpwrtofvlavuviy Aiyomro. EBvikoi, Xpiotiavoi, lovdaioi,
Maviyaior, Athens 2021, 201, f. 1190.

% Socrates Scholasticus, 360.4-16 (7.14.7-11): «Tov Auudviov 8¢ cvilefdvrec mapd
oV &rapyov dyovorv: O¢ Snuocip kard tovs VOUovs fstdost avtov vmofalav Exl
tocovrov Efacdvicev, w¢ arokteival. OVK i pakpav 8¢ kal td yevousva yvapyo
10i¢ Kparovor karéornoev. OV unv diia kai KvpiAiog ta vavria éyvapilev Pacilel
700 68 Apuwviov 10 odua avalofov xal &v pud tdv ExAnoidv drobguevos, dvouav
&rgpov avrg Embelc Oavudoiov Emskdiccev kal udpropa ypnuatilelv xéAcvoey,
Syxapdlov avrod én’ éxxAnoios 10 ppdviua &¢ dydva vracp evoefiag dvetousvou.
AJL’ of €0 ppovodvres, kainsp Xpiotiavol dvies, ovk dredéxovro v mept tovTOoU
Kupillov crmovdriv: nixiotavro yap mporetesias Siknv dedwxévar tov Auudviov, ov
unv avdykn dpviicews Xpiotod évamobaveiv taic Pacdvoic. Ao kal Kvpillos kara
Ppayv o novydiery Aiifnv tod yevouévov eipydoaro». Haas, Alexandria, 306-307.
According to some scholars, Ammonios was tortured in order to confess that Cyril
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4. Hypatia's involvement in the conflict and her murder

The rivalry between Cyril and Orestes, however, did not stop, and at
the center of it was the philosopher Hypatia. The opinion spread among
Christians that the reason for Orestes’ reluctance to reconcile with Cyril
was Hypatia.** According to the sources, Hypatia had frequent contacts
both with Orestes®® and with the members of the ruling class.*® A later
source considers the alleged magical abilities as the reason why Hypatia
negatively influenced Orestes over Cyril.*" Various scholars have
hypothesized that Hypatia was Orestes’ link to the Alexandrian rulin%
class, which gave him the necessary social power to oppose Cyril.®
Other scholars considered that those who spread the rumor could neither
denounce the monks as the cause of the non-reconciliation, nor the
attitude of the Prefect, so Hypatia remained.*® Finally, some consider that
Hypatia frequently visiting the prefect did not help Orestes in his
confrontation with Cyril, but using her influence she asked him for favors
for the benefit of her various students. In related letters to her, Synesios
asks for her mediation to the rulers of the city in favor of his
classmates.*°

ordered him to attack the Prefect. Cf. Tahopoulos, Oweic Opnoxevtiric Siog, 202, f.
1192.

% Socrates Scholasticus, 360-28-361.1 (7.15.4): «&rel ydp ovvervyyavev ovyvérepov i)
Opéorn, Swfolny tovr’ éxivnoe kar’ avtiic rapd @ tiic ékklnoios Aad, o¢ dpa &in
1 un ovyywpovoa tov Opéotny sic piliav 1¢ énickdn ovufnvam. Socrates uses the
word diafo/. for this view, but does not use it anywhere else in his History. The word
diofol that Socrates uses does not only mean slander but also, in general, an
accusation without expressing an opinion about the justice or injustice of this
accusation. According to Lampe’s Lexicon, 344, diofols: 1. censure 2.
blameworthiness. Socrates neither rejects the accusations against Hypatia nor agrees
with them. In two other cases (78.17 and 293.21) he uses the verb xaziyop, in the first
in the sense of slander and in the second in the sense of an accusation that is true.
Furthermore, Damascius mentions that the rulers of the city valued and sought her
opinion.

% Socrates Scholasticus 360.28-29 (7.15.4): «ovvervyyavev ovyvirepov i Opéorip.

% Cf. Dzielska, M., Yratio § AleCavopivij, Athens 1997, 164, 167.

37 John of Nikiu, 344 : “Le préfet de la province I'honorait particuliérement, car elle
I’avait séduit par son art magique : il cessait de fréquenter I’église, comme il en avait
I’habitude, il y venait a peine une fois par hasard”.

% Haas, Alexandria, 313.

% Watts, Hypatia, 113-114.

“0 Synesios, Letters 147.7-11 (Letter 81): « v uév ovv del kai Svvn kai Svvaio kdAdiora
apouévn @ Svvaclar, Nikaws 6¢ xai DiAdAaoc of xalol xdyabol veavia kai
ovyyeves, Snwc énavélfoiev v Siwv yevdusvor xkupiol, mdol uslétw roic ta od
Tdot kal i01dTaIc o€ perd g dpetic Kai dpyovo.
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In any case, in March 415, a mob of ferocious Christians who counted
on nothing and no one, led by a reader or ruler named Peter, attacked
Hypatia.** They then took her to Caesareum, where, after stripping her,*
they murdered her with fragments of vessels and dismembered her
body*® or, according to other sources, dragged her through the streets of
the city until she died.** According to other sources, while Hypatia was
cooling off, her eyes were gouged out.”> Then they carried her body
outside the city to a place called Kinnaron, where they burned it.*°

Hypatia's murder was reported to the emperor, who seems to have
been outraged by the events. Despite this, there was bribery of those
responsible for solving the murder, and the case was closed without
punishment of the guilty. As for Orestes, there is no other information
about him from the sources. Some scholars have speculated that he
resigned or was recalled or simply his term of office expired,*” although
there is no evidence of this in the sources.

* The sources give different location and time of the attack. Socrates, 361.2-3 (7.15.5),
states that the attack took place when Hypatia was returning home: «grzirnpovorv v
AvOpwmov Enavioboav xi olxiav moOsy».

“2 Socrates, 361.4-5 (7.15.5): «éxi miv éxxAnoiav, 1j éndvouov Kaiodpiov, oovélkovor,
anodvoavrés te v Eo0nra».

* Socrates, 361.5 (7.15.5): «dorpdioic dveilov, kai ueAndov Siacmdoavrecy.

# John of Nikiou, 346.

* Damascius, 81.5-6: «xai t00¢ Spladuovc avtiic pikpov vmoomaipovons £t
Ekxomrovoiv».

“® Socrates, 361.5-6 (7.15.5): «éxi rov kadovuevov Kivapdva 1o uén oovdpavres mopl
xaraviiAiwoav». John of Nikiou, 346. Burning the corpses of people considered
criminals who had been brutally killed was a practice known in Alexandria as early as
the Ptolemaic era. The location of Kinnaron is unknown.

*" The length of the term of office of the governors of Egypt on average term was less
than two years. Watts, Hypatia, 112, 121.
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Conclusions

Regarding the identity of the murderers, Socrates Scholasticus writes
that they were Christians, «dvdpec 10 ppOvinua &0epuor».*® No source
mentions the parabalani. A law of 416, which removes the authority over
the parabalani from the bishop and assigns it to the Prefect, specifies as
the reason for this decision the terror caused by the parabalani in the
meetings of the municipal council of Alexandria, and their interference in
the matters of its competence, while it does not mention the commission
of murders on their behalf.*® It has been suggested by modern scholars
either that the murderers were generally residents of Alexandria,* or that
they belonged to the parabalani corps,> or that possibly the parabalani
collaborated with the Christian mob, because the others would-be killers,
the monks, had fled into the desert earlier, after the attack on Orestes.*
Finally, according to an interesting case by E. J. Watts, at the time of the
assassination, in March, there was a crowd of periodically unemployed
internal migrants from Egypt who roamed Alexandria and depended —
during their idleness — on the bishop's charity. This crowd may have
followed Peter the reader, and had the conditions (natural muscularity,
fanaticism) for such an act.”

Regarding the motives of the perpetrators and whether the murder was
an expression of Christian-Pagan rivalry, some sources ascribe political
motives to the murder and claim that the killers saw Hypatia as an
obstacle to the reconciliation of the Bishop with the Prefect.>* Others cite

*8 Socrates, 361.1-2 (7.15.5)

“ C. Th. 16.2.42: “[...] quod quidem terrore eorum, qui parabalani nuncupantur,
legationi insertum est...ut nihil commune clerici cum publicis actibus vel ad curiam
pertinentibus habeant. [...] Quibus neque ad quodlibet publicum spectaculum neque
ad curiae locum neque ad iudicium adcedend”. The above law prohibits the presence
of parabalani in theaters, courts, and parliament, while Hypatia was not allegedly
murdered or abducted in any of these places, so it does not appear that the law was
enacted because of her murder. As mentions Haas, Alexandria, 314 observes, the
involvement of the parabalani in the murder would not only cause the “disgrace”, but
the accusation of homicide against the bishop by Cyril's enemies in Alexandria to
Theodosius I1.

% Gaddis, M., There Is No Crime for Those Who Have Christ. Religious Violence in the
Christian Roman Empire, Berkeley — Los Angeles — London 2005, 222, f. 59.

° Dzielska, Yraria, 179-181; Haas, Alexandria, 237, 314-315.
%2 Dzielska, Yraria, 180-181.
%% Watts, Hypatia, 114-115.

% Socrates Scholasticus, 360.30-361.1 (7.15.4): «aizn 1§ un cvyyawpovoa tov Opéornv
&gl piliav ) émioxdne ovuPivar- Theodore the Lector, 92.17-18: «vzovoricavres a¢
avtn metber Opdornv tov Umopyov Alséavipeios <un> Evwbivar mpoc dydanv
Kuvpidde»- Nicephorus Callistus Xanthopoulos, 1105CD: «diagfoAnv kat’ avric Exiver
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envy of Hypatia's fame and prestige as a motive.>> Some sources cite the
Alexandrians’ innate tendency to riot as a cause.”® Finally, there are
sources that state that the perpetrators were motivated by the use of
magic (which they associate with Paganism) on the part of Hypatia.’’
Thus, the opinions of the researchers, respectively, vary.*®

On the issue of Cyril's responsibility regarding Hypatia's murder, the
sources give conflicting information, and they can be divided into the
following groups. In the first group are placed those who associate Cyril
with the murder, either directly or indirectly. To this group belong
Socrates, Damascius, John of Nikiu and John Malalas.®® The second
group includes those who express ignorance about the moral author of
the murder or attribute it to others, except of Cyril, the responsibility for
planning and ordering the murder of Hypatia.®® Corresponding to the
sources, modern scholars either more or less incriminate Cyril, or acquit
him due to doubts and consider that he did not order the murder.
Regarding Cyril's participation in spreading the rumors against Hypatia
as a witch, also the opinions of scholars differ.®*

Based on the above, Cyril's moral authorship is not proven, without at
the same time being ruled out. Those who assembled the mob that
committed the assassination could have been Cyril's advisers having
come to a pre-consultation with him, but they could also have been
simply his enthusiastic followers who took the initiative entirely on their

roic mepl Kupillov idnpixois, o¢ dp’ Exeivn el un ovufival zpos karallayds édoa
Kvpil Ao tov énapyov».

% According to Damascius, Cyril, learning of Hypatia's honors and fame, envied her and
decided to kill her.

% Suidae, IV 644: «dé¢ 5 nvec S 10 Lupurov tév Adscavépéov Gpdooc kol
OTACIDOES.

> John of Nikiu, 346 : “se mit & la recherche de cette femme paienne qui, par ses
artifices de magie, avait séduit les gens de la ville et le préfet”.

*® For the opinion that the murder was politically motivated and that the fact that
Hypatia was a Hellene only increased her inability to defend herself, cf. Dzielska,
Yrazia, 167-168, 170, 194. On the contrary, cf Haas, Alexandria, 308, who believes
that the assassination was also religiously motivated.

% Cf. Tahopoulos, Oyeic Opnoxevtiriic Piag, 208, f. 1238.

% Suidae, IV 644: «d¢ uév nvec vmo Kopiddov, d¢ ¢ tvec did 10 &upurov tév
Alséavipénv Gpdooc kal oraciddec» Nicephorus Callistus Xanthopoulos, 1105D:
«OafoAnv kar’ avtic éxivel toic mspl Kvpillov kdnpixoic, o¢ dp’ éxeivn &in un
ovuPivar mpoc karallayds édoa Kvpilde tov éxapyov. Kai 6n tives éxeivav [onu:
1@V mepi Tov Kupiddov idnpixdv] &0spuov Kvpidl e tpépovies épwtan.

81 According to Dzielska, Yzazia, 182, Cyril was the main instigator of the related smear
campaign against Hypatia.
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own from their own motives. Socrates' charge of uduov is general
enough to constitute a charge of moral sleight of hand. Given the relative
our ignorance of the existence and degree of moral authorship of the
bishop, and based on the data so far, moral authorship can be traced with
certainty at most to the reader Peter, who led the crowd against Hypatia,
and according to one version he was a local lord.®* Our ignorance of the
existence and degree of moral authorship of the bishop, and based on the
data so far, moral authorship can be traced with certainty at most to the
reader Peter, who led the crowd against Hypatia, and according to one
version he was a local lord. It is also certain that the murderers were
friendly with Cyril and his peers. It is not provable to attribute everything
that the Christian community did to Cyril.

Regarding Cyril's attitude towards the Jews, and especially his raid on
the synagogues and the expulsion of some Jews, according to some
scholars, the laws provided for exile and the death penalty for those
involved in the attempt to burn or damage foreign property, and churches.
However, these laws did not give the bishop the right to apply the
penalties against the guilty. Consequently, Cyril usurped the powers of
the prefect and acted irregularly. Cyril probably felt that he had no choice
but to defend his community himself from, once again, a recurrence of
anti-Christian actions in Alexandria, and to enforce the laws himself,
even though he knew full well that he had no jurisdiction to do s0.%

As for Orestes, Cyril's first actions seem to have been merely the
occasion for the proconsul's later prejudiced reaction to the matter of
Hierax.®* By his inaction where his action as the highest local authority
was required, Orestes strengthened the situation to which he opposed
from the beginning, namely the taking of arbitrary political initiatives. It
is true that because of the short tenure of the proconsuls, Orestes actually

82 Even Caesars, such as Julian, had received the office of reader. In fact, many bishops
of Alexandria in the early stages of their careers were readers. Cf. Haas, Alexandria,
223.

8 Cyril's reasoning must have been that since in the past (339, 374) the Jews had
unnecessarily attacked Orthodox churches and participated with impunity in killing
Christians, the bishop of Alexandria could not wait if and when the prefect would
decide to implement the law, which was mobilized directly only in cases against Cyril.

% Orestes in general and before Cyril's episcopate was resentful of the fact that the
political power of the bishops of Alexandria was increasing. Cf. Socrates Scholasticus,
358.12-14 (7.13.9): « Opéorne 8¢ kai mpdrepov uev guicer v Svvaocrteiov tdv
Emioxonwv <Aleéavdpeioc>, St mapnpoivro molv thic Efovoias TV éx Paciléws
dpyev teTayusvovs.
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had little potential for legal intervention. However, he either did not
consider this reality or was not informed about it.®®

Finally, as far as Hypatia is concerned, some scholars argue that she
really did not suggest to Orestes the reconciliation between Cyril and
Orestes, guiding the latter in a negative way.?® It is unknown; however,
what degree of involvement she had in shaping Orestes' attitude towards
the bishop, mainly because Orestes resented the growing influence of the
Alexandrian bishops anyway. Hypatia may have considered it harmless
and legitimate to socialize herself with Orestes just as she socialized with
previous political rulers, for political favors and advice, while neither
Cyril nor Orestes had concepts and politics similar to those of their
predecessors. Without the support of the ancient religions, Hypatia chose
to get involved or let herself — possibly without realizing it — be publicly
seen to be involved, as a consultant of Orestes®’ in a conflict whose
vehemence was beyond her strength. It is very likely that if the political
dispute between the prefect and the bishop had not arisen, Hypatia would
have lived undisturbed as under bishop Theophilos. Her murder,
according to researchers, caused the creation of a pagan identity among
the national philosophers of the city.®®

% Orestes did not legally prosecute the arsonists. Thus, he allowed a power vacuum to
be created or grow under irregular conditions in the city, which anyone could exploit
to the detriment of social peace and the applicable legislation. On the contrary, if it
implemented the law in the first place, it could tame the propensity for violence of
various religious communities. The law ordered the prefect to act immediately and
without the bishop's request in cases of attacks on church buildings, and provided for
the dismissal of judges (the prefect was also a judge) who did not sentence to death
those who had committed them.

% Haas, Alexandria, 469 (f. 73) who argues that no it is unlikely that Hypatia advised
Orestes in favor of a pro-Jewish policy in order to counter Christianity.

8 Watts, City and School, 198.

% While until then the association of Gentiles with Christians was blameless, then, after
the murder of Hypatia, Gentiles such as Damascius accused those who had deals or
collaborated with Christian clergy as impostors.
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