Y.

‘ Sruo Ldla

S poluall o5 11 B 02 ;S0 O ) o 5 B Luggdgadr) gl
BIEN LVl B Lusyo o 5 920y aslully
(wailo)

s a0 Ll

il a5, K2 3 w01 gl ol acdk (sl el pgudt il llon S35

& — Loy ol ks b o e IV et 3 3l L2y A
o T E PN B VP PO P U6 [ ORGSR YO [EWAT
S gl ol Ua i s I AL il 3ddl 000 3 L g
CINWAL SO W e wllly ;e ralall 5,31 3 A W ) S
e pr el 6) 058 ool oy 1y Ll el Ll g - W) o 81 Lo
CE ST (V1AA) ihle pB3gag 45y (Vo cle S b 25 Dk gl VY6
313l ¢l pall o ol Lo bl ol ey aanll g2y ellasYl i
Lo oo M 5N Sl 5SS Ly W 15 e el e Sl el
Sl 3 S gilly Sl bl ol S el B Vs sl
725 5 Rmb Gy L (ANY) Jgag -l -4y (W) o papony (VIA) )
) o iy 325 Foah i s Lol kel e 3 3} sl ol
g AS e B3 (0A47) 5l s aasy DA sl 5 aas 325y (VTS
L2 P el i 5 Ll Bl Lt o dly syl s o
Sl 5y (ML) o arlu . b o35 S dedll ol gl UL ST
) eh 2agy c(VAVA) 3lowg Loz 3oy a2 2w ¢ DNl ol nill 5
Ao AN S e S SN a i) 25 ((VAAE) Lo aly (VA

-yl 2,081 220y W . d N Bl e ss ey (9)



@8 OHAN Silea )5 8 Luga sadla¥l ol

Ll o oles 3 U7y u..\\ Rny 2Ll Lol i o WS Y sl i 3,
«m\lb
.Mu.ﬁo,\rmﬁ\oﬁuﬂuau,&&\ubﬂux oo o

u.(xuj\a_?yd\u_s by olg ot S0 Doy, 2l e Vil 7,8 e 13
ua_..c,ladbu_.u&\u_,dju\ SRS ES N TR WAV T A P Y
e L) oleng e Vg SO e 33l o) s cscall s 3 eoloo
Moy gyl 5, 5o YN el Lo joflo agd (Qpebns 28 p2 il L8y (el
6LJ gadedl Ol 5 e Lot LPL}_.,J&,&\JLQJ\M 034 A0 u\.h
SN M apedl ool o 2 31K suledig ol 5y il NUAAY
SN el 3 sl olarys 5L G e et P olls s Y,y 6L

pbY\uM;P; N .;.,,dm&o\.k__.uqdwtwwaju\
ROIE IR VE W J,uwf\,l»yh Oy A ol

Jas ) (VAAY) 58 IS oa Ayl ol S gl ol 5 )

BF 3 bl e Lo j L2, oy s 3 AW Lt ol 3Tl i

S ol U, . Lw,,.co};_u\)\c.ui\_, M\_,L}.\J_A\ua.ﬂuuc«é
Pl ) yad R PRS- &—ﬂ‘w o (V) Law G sy Alile de s
J»L,»u\.aﬂ\uu,q\., Mo W o0 03 SN L2l Ll am A
AR ASTY ‘Q_)ﬁﬁ%)cr.ffj“i’fjoﬁxﬁ@u?@ﬁu‘&
*w;u»abjd\wc\” VY fles e JoY o Bl Jes Lo obbas o))
55 My a¥i el cu)s\_,uw\&*.,w\w\ Sl QLB 3pas st .5
-u\..\u»m)d\omr.: L‘r-"‘) VALY LP#ﬂJ)Y){LGM‘Mww)}‘
L, & g2 i s ) oW el s ST, FPUEVIZ N [ ERUC S
ARAPES TV IUPDX PRI (R ST R B S (RPN P
njloue) ¢ a5 o el 0len 3 Guolsty 301 L y5 N SBIAL o il

Y.

T



Y

¥ Sy L

“‘&M‘JM}; cd\)ﬂ\wj\)wuﬁhtbuﬁvwwjd erp
o il Ysa ) L@\ﬂ\,,.xlb AN ol all e ale b ki
JUL, (...,w\ o) s o K U colplaclly o LSS QL_., iols dals
u“-’"u-’(‘M)‘dL-' ‘--'-‘-""'.)"J'\u"}-’o "LgJu‘Lpru"“"("’U"J‘PfJ-F
- WsLie 3 s )5 e Al odon By LSV A2 Ll g )
Gell g Ll 220 UL oy Ll el 3 s — (g WM Ll S Cis
Y (ORI PE WRIEE RN SR W R O e A N ARRL) EE8Y
o il ol b Loosly LYoot Lo ooy g (oW gyl 702] olasls
o LY, b ol b L L. glal, Al v e Ll e Jam oy iasd
.no-xr\_pw\uﬂyu_ﬂ 39315 Lo s (G320 (Y2 +) domiel) dn )
sl ! Wl b o TG S ST ena Y LA 5l e 3 s ym
AR E Ly asyige o (el Jybi 0,0 J) sow 4 LS LG13 as
o 5l o 23 - oS e g2 Y QU > Boall ool st 2 o aly
oo ¢ \)A\Jubuwl{uwo\,u.,?u \.uwuué,_-;‘i(v -¢) il
R RTS o AT e S RTNY
gm\w Ll d?MMuLanW\uL?ﬂ\de-\fwfbﬁu}
e piaezs oW jadl e S0 Ak Qe 2t 223 3 3 A 1
ot 5 S s o I3 AR5l g sl ey BB ey # o
LS Gl &2 5 i 301 W1y (LW o 250 opllally L ol g,

AS )



s Ldis | %

Mohammed, K. (Spring 2005). Assessing English translations of the Qur'an. The
Middle East Quarterdy, 12 (2). Retrdeved September 19, 2005 from the World
Wide Web:http:// www.mefdrum.org/ article/717

Ozbec, A., Uzunoglu, N., Topuzogly, T. R., & Maksutoglu, M. (2000). The majestic
Onr'an: An English rendition of its meanings. (Eds) Abdal Hakim Murad, Mostafa
Badawi, Uthman Hutchinson. London: The Ibn Khaldun Foundation.

Progressive Muslims. (2003). The message: A hieral translation of the final reveatled
sorgpture. [Online]. Retneved May 30, 2005 from the World Wide Web: hup://

www.ProgressiveMuslims. Org

Robinson, N. (1997). Sectarian and ideological bias in Muslim translations of the
Qur'an. Islam and Christian Muslim Relations, 8 (3), 261-278.

Ross, A. (1649). The Aloran of Mahomet translated ont of Arabique into French, by
the sieur Du Ryer, Lord of Malezair, and resident of the king of France, at |
Alexcandria. And newly Englished, for the satisjaction of all that desire to look into
the Turkish vanities, 1.ondon.

Sales, G. (1734). The Koran, commonly called Alcoran of Mobammed, translated into
English immediately from the original Arabic, with explanatory notes, taken from the

most approved commentators, to which is prefixed a preliminary discourse. London:
C. Akers.
Shukr, A. A. (September 2000). On the translation of the meanings of the Qur'an.
Majallat A)-Shari'aa wal Dirasat Aldslameyya, 42,17-01.
Tabibi, A. H. (1986, March 21). The interpretation of the Qur'an and its transhtion.
Proceedings of the Syngposium on Translations of the Meanings of the Holy Qur'an, IRCICA,
Istanbul, pp. 39-48.
Tumet, C. (1997). The QOnran: A new interpretation. Surrey: Curzon



22

o)SIt Ol il )5 (B Lugd gadlundl] H90a
References

Abdel Haleem, M. A. S. (2005). The Qur'an: A new transtation. Oxtord: Oxford

University Press.

Abdul Raot, H. (2001). Cur'an transiation: Discourse, texture and exegests. Surrey:
RoutledgeCurzon. |

Asad, M. (1980). The message of the Quran: Transiated and explained. Gibraltar: Dar
Al-Andalus. |

Bucaille, M. (1979). The Bible, (orian and Science: The holy scripiures examined in the
kbt of modern kenowledge. Transiator Alastair D. Pannell, & Maunce Bucaille.
Indianapolis, IN: Amenican Trust Publications.

Bucaille, M. (1981). What is the ongin of man? Retneved November 12, 2005 from

The Stte of Islam for Today: World Wide Web:
http:/ /www.islamfortoday.com/bucaille(1.htm

Bucaille, M. (December 1985). On translation of the holy Qut'an. The Musém
World I eagme Journal, 13 (384), 10-13.

Bucaille, M. (1986, March 21). Retlections on mustaken 1deas spread by
onentalists through mustranslations of the Qur'an. Proceedings of the
Symposinm on " Transiations of the Meanmngs of the Holy Onrian, IRCICA,
Istanbul, pp. 93-102.

Cleary, T. (1993). The essentral Koran. New York: HarperSanFrancisco.

Cleary, T. (2004). The Our'an: A new transiation. U.S. A.: Starlatch Press.

Ghal,, M. M. (2003). Towards understanding the ever-glonons Ouran. Cairo: Dar An-
Nashr for Universtties.

Khan, M. H. (1986). English translations of the holy Qur'an: A bio-
bibliographic study. The Iilamic Quraterty, XXX (2), 82-108.

Kidawi, A. R. (1987). Translanng the untranslatable: A survey of English
translations of the Quran. Retrieved January 31, 2005 from the World Wide
Web: http: www.quran.org.uk/1eb_quran_untranslatable htm

Ma'ayergy, H. (1984). An academy for translating the exegesis of the holy
Qur'an.Institute of Mushm Minonty Affars, 5, 441-445.



Li)-.l-l-a L_E.“.'.I

Presenting an entirely objective transtaton seems hardly possible; however,
some cntena should be set for translators to constrain subjectivity from
creeping in 1 future translations. Second, in an era where growing hostlity
agamst Islam reached an unprecedented level, a satisfactory translation 1s one
that makes it possible for the "other" to grasp the true spmt and nstructions of
Islam, on the one hand, and not to demote the beauty and meaning potential of
the Qur'an through dispensing with the text complexities and ambiguities for
readers’ conventence on the other. How this can be realized, however, merts
another complete study.

Besides, sections n the prefaces of future translations should be devoted to
clanfying the controversial issues and musconceptions that are always taken
against Islam, e.g. explaining the onginal context of the call for jihad, holy war,
and the status of women m Islam ... etc. — an 1ssue that 1s touched upon by
Abdel Haleem m his mtroduction.

Further, the misconception that Prophet Muhammad was the author of the
Qur'an should be dispelled through highlighting the muraculous sides of the
Qur'an that enjoins the conclusion that 1t cannot be but a divine revelaton — an
initiative that, ironically, was embarked on by a non-Mushm, Dr. Maunce
Bucaille.
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structure of the ongnal text. He declares avoiding "unnecessary close adherence
to the ongnal Arabic structures and idioms, which almost always sound
unnatural in English. Literal translations of the Arabic idioms often result in
meaningless English” (xxxi1). To some degree, he tries to present the idea
without sticking to the exact Arabic wording. In addition, he abandoned the
common renderng of separate numbered verses. His translaton s rather
presented in paragraph form with verse numbers superscripted. He sometimes
breaks a long sentence into shorter uruts and does not necessanly stick to verse
boundanes. As he says, "t happened that a new paragraph was even started
mud-verse in an attempt to solve stylistic difficulties” (p. XXXV).

After this broad review of major trends in Qur'an translations since the
nception of thewr publicatons m the sixteenth century tll the most recent
transhtion in the twenty first century, we can sum up and conclude wath few
points.

The foregomng discussion highlighted the fact that the wicious outlook and
negative 1mage of Islam and Muslims with which westerners are currently

overwhelmed can be traced back to the effects of the early renditions of the

. meanings of the holy Qur'an into foreign languages by mussionanes centures

ago. However, this 1s not to deny that some sectanan translations by Mushms
contmbuted to spreading some misconceptions about Islam as well. Despite this
oloomy sttuation, 2 gimpse ot hope can still be aspired for on account of the
amelioration n some of the translations that emerged n the last decade of the
twentieth century and the turn of the new millennium. It can be argued that the
translations surveyed 1n this paper are to a satsfactory extent free from both the
calumnious attacks and sectartan deviant bases encountered m earlier
translations by non-Muslims and Muslims respectively. One even longs that the
fascination with the Quran and the favourable attiude towards Islam,
expressed by Cleary in his 1993 introduction, could find its way to western
media as a response to the libels launched agamst Islam.

Now, let us try to attempt an answer for the question posed eardier about
what constitutes a satisfactory translaton. ‘The first prerequisite is impartiality.
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Among hss strange renditons are the use of "scoffers" for "disbelievers" )
(c1s—Dand "The Master of the Two Centunies” for "Dhull Qamayn” )

(o4 (18:83). However, he should be credited for translating the title of sunz

An-Naml, chapter 27, as The Ants while the other translators unjustifiably
translate 1t as Tbé Apnt..

The last translation to review here 1s the revised edition of MLA.S. Abdel
Haleem's The Our'an, published May 2005 by Oxford University Press. Abdel
Haleem 1s an Egyptian who got a B.A. in Arabic and Islamic Studies from Cairo
Unwersity and a Ph.D. from the University of Cambndge in the United
Kingdom. He taught Arabic and Islamic Studies first at Cambndge and then at
the Centre of Islamic Studies (SOAS) at the Untversity of London. Since 1995,
he has been working as a professor of Islamic studies at the Unwersity of
London, Director of SOAS, and Editor in Chuef of the Journal of Our'anic Studse:.
Abdel Haleem's translation 1s intended for Muslims and Non-Muslims, and it 1s
meant to surpass previous translations in clanty, accuracy and modemity of
language so as "to make the Qur'an accessible to everyone who speaks English”

The translation 1s supplemented with a chronology of the Qur'an, a selected
bibliography, an- ndex, and a useful introduction n which he discusses, among
other things, some mmportant stylistc features of the Qur'an, issues of
interpretation as well as decontextualizaton and musinterpretation of Qut'anic
verses. Introductions for sunas are used in addition to short footnotes that are
meant to "explan allusions, references, ... cultural background, ... reasons for
departing from accepted translationsf}] give alternatives, or make cross-
references’ (XXXV).

The translator made use of some classical Arabic dictionaries and depended
on some commentaries, most important of which is that of Razi. Nevertheless,

he does not seem to be influenced by Razi's movement of scientific exegesis of

the Qur'an. Abdel Haleem took some liberties wath the exact wording and
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an luminating introduction as well as extensive endnotes that he states "should
be viewed as an intnnsic part of the translation iself” (p. XIII), the 2004
translation includes nothing whatsoever but the text. The page s divided into
two columns, and the layout gives a poetic touch. The verses are numbered
singly.

All that 1s known about this translator 15 that he got a Ph.D. in East Asian
Languages and Civilizations from Harvard University, and that he 1s such a
prolific translator who produced a great number of works related to religious
tradihons such as Taoism, Buddhism, Confucianism and Islam. Cleary's religion
15 not known; however, he seems to be a non—Muslim as he states 1n his 1993
translation, "the very least advantage #e can denve from reading the Qur'an is
the opportunity to examine o#r own subjectivity m understanding a text of this
nature” [my emphasis] (p. X). Nevertheless, his words i that introduction
betray a matchless infatuation with the Quran and quite a posttive athitude
towards Islam. Clearjr (1993) argues that "[the] observation that the Qur’an
distinguishes the differences within the adherents of each religious dispensation,
rather than among the dispensations themselves per se, seems to be a key to
approaching-’ the Quran without religious bums" (p. X).  Further, he
acknowledges the "unique and mmmtable hterary qualies of the Qur’an” (p.
X1I1). He intended to present his non-Mushm readers to "the essential wisdom,
beauty, and majesty of this sacred book™ (p. V1I).

Cleary seems to be much atfected by Al-Ghazali, and the quotes he cites in
hts 1993 edition show that he has a Suft leaning. In the 2004 edition, direct
speeches by God are written tn a different font. Pronominal references to God
are replaced with the noun "God" as there "is no third person pronoun
perfectly well sutted to making reference to the transcendent God beyond all
human conceptions” (p. XV).

In general, Cleary's language 1s clear, and he 1s honest n being close to the
expression of the Arabic text. However, this approach without the use of
tootnotes makes the nfended meaning ambiguous to target readers in some

places. The reader can hnd some errors n his translation like 18:29 and 18:30).
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‘eoodness’ " {p. 5). Progressive Muslin—;s_l;elieve that the mital basmalah was part
of the revealed text n old manuscripts; hence, like Tumer, they count it in the
verses numbered sngly.

Progressive Mushims do not use names for s as they believe that these

names were man-made. Henes, they removed them "to maintain authenticity of

the revealed text" (p. 4). Further, according to one of the translators, the
translation 1s intended for "all Englise. speaking people ... It defies the
established hierarchy of religion which 5 men made and requests people to
discover their own personal ink vath God without the need for any scholar or
sheikh or interpreter” (personal communication, October 3, 2005).

Thus, the translators do not depenaon any authorized exegeis. They rather

rely on the dictonary meanings or the surface meanings of words. - This

sometimes yields an odd translation, e.g. "the nount of ages” for " pis—w 45 L"
(95: 2), or one that differs from other translatior. For nstance, in the following

verse, they render the word " pi—alr ' a3 "duplicate” ather than "abrogate” that is
stated by exegetes:

Progressive Muslims: We do not duplicate a sign, or Lake it forgotten,
unless We bring one which 1s like « or even greater.

Besides, they have a certain philosophy regarding the letts with which
twenty nine suras of the Qur'an are initiated, and they link themn 1, identifying
the mubkamat (clear) and muashabebat (open to interprefation) Verses .enyoned
n 37 in the Qur'an. This philosophy affects their interpretation and henw theip
franslation of certain verses {ct.55:2, 5: 38). "Thus, readers who are mterste g
0 this mranslation should bevare that it deviates from the manstrexq
understanding of verses in some paces.

Tumning to Thomas Cleary's translation, it was published in 2004 by
Startatch Press. In 1993, Cleary produced a translation of only selected verses of

what he considers to be the essential Qur'an. While the 1993 version included
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contemporary readers using modern idiom, in his preface Ghali emphasizes
"strict adherence to the Arabic text, and the obwvious avoidance of trrelevant
explainations and explicatons” (p. xu). Like the Bewleys' translation, some
Arabic words, eg. Tawnh (Torah), Inil (the gospel), Zakat (Ams), Naira
(Chnstans) etc., are used in transliterated form within the text; however, they
are explaned i footnotes rather than in a glossary. Ghalt also sticks to the
Arabic pronunciation of proper names, e.g. Ibrahim for Abraham, Musa for
Moses ... etc. and explans them m footnotes. He uses spectal transcrnibed
symbols 1n writing to represent certamn Arabic sounds. Even the pages in Ghalr's
translation run form nright to left like the system in Arabic books.

Ghali 1s to be credited for his admurable honesty in fidelity to the onginal
text. Most of the time, though sometimes needlessly, he follows the word order
of the ongmnal which 1s sometimes a marked structure meant for a certain
purpose, thus keeping 1ts eftect. The same approach s followed in mamtaining
imagery and parallel repettive structures that are unique Quranic styles.
However, wooden adherence to the Arabic idiom m other places renders the
style unnecessanly unnatural -- an aspect which may slow down comprehension
by target readers.

The other 2003 translaton s The Messqoe: A 1iterdl Transiation of the Final
Revealed Scrpture, pubhished by tUniverse, Inc. It 1s also available online at the site:
www.ProgressiveMushms.Org. As the title indicates, 1t is a hiteral translation of
the Qur'an. However, 1t 1s more flexible than Ghali's translaton as regards word
order and adherence to the ‘Arabic idiom and structure. It is meant as an
attempt  "to remntroduce people to God’s words with authenticity and
objectivity” (p. 4).

Like the transhton by the Turkish commuttee, The Majestic Qur'an, it 1s 2
collective work by a group ot Arab and non-Arab students of the Scrpture.
Similar in a way to the Bewleys' translation, it is based on the Warsh verse
count. As for the readings, the translators compare all vamatons in the
acceptable readings and "follow the best’ meaning in light of the overall spint
of the Scripture and our knowledge regarding the essence of God being
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professor of Arabic; then, he became a fellow of St Anthony’s College in
Oxford. Professor Abdal Hakim Murad was educated at Cambndge University
and Al-Azhar Unwersity in Cairo.  Perhaps this combmation made the end
product indeed a distinguished work. The translators strive for close adherence
to the ongmnal text while the language 15 luaid and smooth. To a great extent,
they managed a balance between fidelity to the onginal and readability through
orving explanatory additions that are marked within square brackets.

This translation 1s supplemented with translator and publisher prefaces, an
mtroduction, a transhteration key, introduction for swms, extenstve foototes
that betray a Suft leaning in a number of places as well as an index. Besides the
first sura, AlFatha (The Opentng) 1s supplemented with transhteration for the
conventence of readers as it 15 part and parcel of the daily prayers. The book
includes both the Arabic and English texts side by side. The team of the work
seemns to be extremely reader-onented. It 1s ther aim, in the different editons,
to retine the language to swt the modemn readers, and they take mto
consideration all the observations the readers bring to their attention.

The first translation we are concemed with in 2003 1s the third revised
editon of Towards Understanding the EverGlonows (ur'an by Muhammad
Mahmoud Ghali, an Egyptian professor of English at the Faculty of Languages

and Translation, Al-Azhar University. It was published by Dar Al-Nashr 1l
Game'aat and revised by Al Ah Ahmad Shaaban, Ahmad Shafiq Al-Khatb and
Alfwine Acelas Mischler. The book is supplemented with a preface, an
introduction, a table for Arabic sound transcoption and short footnotes. It
mncludes both the Arabic and English texts side by side. Verses are numbered
singly.

Ghal's translaton 1s unique m a number of respects. He defines as his
methodology "the differentiation between synonyms" which "has not been
strictly observed before” though "it can reveal many areas where shades of
meaning should be kept distinct” (p. x1). Besides, the translation differs from all
the other translations in being extremely source-language onented. Unlike the

other translators who are manly concemed with rendenng a translanon for

15
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In this edition, Dawood correct—;d— one often ated mustranshton n 7:31

replacing "Children of Allah" with the correct "Childen of Adam" (oo i),
However, the mistranslation of 2:191, rendenng "idolatry 1s more gnevous than

bloodshed” instead of "bersecution is worse than killing” (& e 14 4i sl ),

still exists. Besides, his translaton of the names of s#nas in 2 number of mstances
is strange and inaccurate. For instance, he translates A/ Takyrr; rolling up or
darkening, as Cessation; ALNas; victory, as Help; ALSgida, prostration, as
Adoration; A~-Hashr, mustenng or gathenng, as Exile, and surpnsingly .A/Ru,
the Romans, as The Greeks.

Despite being a Jew, in his introduction, Dawood does not launch the earlier
fierce polemics against Islhm. He seems to be advocating an objective attitude
towards the Qur'an as he states that "it is the text itself that matters; and the
reader should be allowed to approach it with a free and unprejudiced mund" (p.
x1). Moreover, contrary to earler cntics who think that the Qur'an s a
wearisome disconnected jumble, he admuts that 1t 1s "by far the finest work of
classical Arabic prose” (p. ix), and that 1t "is not only one of the most influential
books of prophetic Iiterature but also a literary masterpiece in its own nght” (p.
x1). In general, this work does not reflect the earlier missionary religious biases,
and it is meant to "to present the modern reader with an intelligible version of
the Koran in contemporary English™ (p. X).

The other translation that appeared in 2000 is that of The Maestic Our'an,
published by Al-Nawaw1 and Ibn Khaldun foundations. It 1s a huge bulky
expenswe revised fourth edition of a work that onginally appeared in 1992
under a difterent ttle, namely The Holy Quran with English Transiation. Unlike all

the other translations reviewed, except Progressive Mushms' The Message, it 1s a
collective work of a Turkish commuttee consisting of four transhtors — Al
Ozbec, Nureddin Uzunoghi, Mehmet Maksutoglu and Tevfik R. Topuzogu —
and three editors: Abdal Hakim Murad, Mostata Badawi and Uthman
Hutchinson. The first three translators are speculized n Islamuc studies while

the last 15 a protessor of Arabic. Mustafa Badaw was orginally an Egyptian



Sruo Ldbs

Ghali: They said, '"T'wo kinds of sorcery mutually backing each

other!"

The Bewleys' translation 1s one of the very good translations. The language
s luaid and natural. At the same time, the translators are honest in keeping close
to the onginal text. However, the lack of footnotes can, in some cases, make the

intended meaning naccesstble to the target reader.

As for Dawood, he 1s the only Jew known to have translated the Quran into
English. His full name 1s Nessim Joseph Dawood. He was ongmnally an Iraqp
then, he moved to London as a scholar in 1956. Later, he established and
headed a publishing and advertising company there.

Apart from Turner's translation mtended as an mterpretation, Dawood's
latest revised edition (2000) of his earlier 1956 translation seems to be the most
liberal, m all the translations reviewed, in not sticking closely to the wording ot
the onginal. He himself admits avoiding close adherence to the text as he
believes that "[in] adhening to a ngidly hteral rendenng of Arabic idioms,
previous translations have ... practically faled to convey both the meaning and
the rhetorical grandeur of the onginal” (p. x1). 'Thus, most of the time, Dawood
translates the idea disregarding sentence structure or close adherence to the
words or figures as they are i Arabic.

This edition, published by Penguin, includes both the Arabic and Englsh
texts side by side for easy comparison. It is furnished with an index and a
chronological table listing the main events in the Prophet's hfe. Here, Dawood
maintains the traditional sequence of swm which he abandoned i earlier
editions opting for a chronological sequence. He does not wnte the verses
individually but group a number of verses together in paragraph form. He also
does not number the verses singly but group them at intervals of four or five,
which makes 1t rather a bit difficult to locate a certain verse. He does not use
introductions to suras but uses scanty footnotes including cross-references to
Biblical verses, which is a useful guide far those mterested i cross-cultural

studies and compansons.

13
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prolific translators, 1s "to allow the r;;ning of the ongmal, as far as possible, to
come straight through with as littde ingustic mterface as possible so that the
English used does not get in the way of the direct transmission of the meaning’
(p- ). Hence, they do not provide any intermediaty explanation and hardly use
footnotes. Moreover, there are no mtroductions to swas. The translators also
preferred to keep key Islamic terms, whose translation would be misleading as
there are no exact equivalents i English, as they are in transliterated form
within the text However, the book 1s supplemented with a glossary at the end
providing definitions for such terms. Through a spectal page layout and use of
rhythm, the translators attempt to be "faithful to the original" rendenng "at least
a taste of [its] essential attmbute” (p. 1v). They number the verses singly.

The Bewleys seem to have a Sufi leaning as they pay homage to therr "guide
and teacher” Shaykh 'Abdalgadir as-Sufi in their preface, yet this 15 not
obviously reflected in the translation itself. Besides, though they do not abstain,
like the Mu'tazlites, from using anthropomorphic references to God mn therr
translation, they assert that such references "are not to be taken literally refernng
to any sort of physical charactenistics but rather to an atmbute or quabty
indicated by the expression used” (p. v). A distinctive feature of this translaton
is that it is based on the reading of Imam Warsh rather than that of Imam Hafs
on which almost all other translations are based except that ot Progressive
Mushms. Due to shght vamations between the readings of these two Imams,

tew ditferences appear 1n the translations. For example, based on the reading
"l sabran, rather than "y [, sibran, in verse 48 of suru 28 (Al

Qwas, The Story), the translations of Bewley and Progressive Muslims differ

from the other translations:

(48 «pauall) "oy A LS Sy ) 15l ) alld ol e 15108 .
Bewleys: They say, "T'wo magicians who back each other up.'
Progressive Muslims: They had said: “I'wo magicians assisting one another.”

Abdal Haleem: They say, "Two kinds of sorcery, helping each other,’

Cleary: - ‘They have said, ''two sorceries, assisting one another. "'

Dawood: ‘They say: "T'wo works of sorcery complementing one
another!’
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| (34 a) " o1 Asaa S o Uikl g clasles i silg
that 1s normally translated as something like:

Pickthall: And venly We tried Solomon, and set upon his throne a (mere)
body. Then did he repent.

Yusuf Al: And We did try Solomon: We placed on his throne a body
(without life); but he did tum (to Us in true devotion).
s rendered by Turner as:

In truth We tried Solomon: in his dream We placed a blindingly bright Star-
of-David on his throne; so marvelous was this spectacle that men, jinns and
birds flocked to witness it. Solomon thought that this was a sign that his
favourite wife would soon give him a son, and that the son would attain
kinship and majesty without parallel. But the son that was bom to his
favourite wife came into the world still-born, and when We placed the

lifeless infant on his throne, Solomon realized that he misinterpreted the
dream. And so he tumed to God and asked his forgiveness. (p. 273)

In a translation like that of Turmner, the reader can by no means realize where
the translation ends and the exegesis begins. The problerh s that 1t does not
satisfy the needs of Muslims who seek to read the Qur'an through a translation
due to the language barner. Such Muslims need to find a rendition of the exa
wordings of the ongmal as far as the transhation process allows rather than a
commentary with addittons or omussions.

Within the context of this approach, Tumer enforces on the reader in many
places unduly additions. For instan ce, n yura 18 — ALKahf (The Care) — Qur'anic
verses themselves express people's surmises about the exact number of the

young people of the Cave and do not specify it for certan. Turner, however,

translates the second part of verse 13:
(13 «cag<h) " aalia jg a1 | i) A8 agd) ...

as ' ...they were forr cloquent young men ..." (p. 172).

The Bewleys' transltion (1999), published by Madinah Press, is the
culmmation of twenty five years of grappling with "amving at the best way of
expressing the meaning of its ayats in English” (p. u). The book includes only
the Enghsh translaton without the Arabic text. It 1s basically intended for
Englsh speaking Muslms. Aisha Bewley was ongmally a Chnstan and

converted to Ishim in 196R "The onal of Awcha and hore hosho-d oo
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the Ever-Gilorions Our'an (2003), oﬁgin_a-]l; published (1997); Progressive Muslims’
The Message: A Laterdd Tranilation of the Final Revealed Scmpimre (2003), Thomas
Cleary’s The Curan: A New Translation (2004), M. A. S. Abdel Haleem’s revised
edition of The Cur'an: A New Transiation (2005), ongnally published (1994).

It 1s worth mentioning that in his essay "Sectanan and Ideological Bias in
Mushim Translations of the Qur'an”, Robinson (1997) discusses a number of
ssues supplemented with verses that can help judge the theological leaning of
translators. Testing the above mentioned new translatons m the hight of these
issues, they seem to be free from the major theological tendencies that
charactenized other translations. This 15 a good step- on the way towards
presenting satisfactory translations. It bridges one gap so that we can focus our
attention on the degree of thetr closeness to the ongmnal text while rendening the

meaning accesstble to target readers. Checking these eight works reveals that

they tollow different approaches to translation as will be shown in due course
below.

Coln Tumer 15 2 Mushm lecturer of Islamic Studies and Persian at the
University of Durham. Through his translation, published by Curzon, he aimed
at conveying "the meanings of the Quran in as lucid and readable and English
style (o) while preserving the integnity of the onginal text” (p. xvi). The book
contains both the Arabic text and the English translation but not side by side. It
15 rather divided into two parts. Turner uses transliteration for the names of
suras (chapters), and he uses neither foomotes nor introductions for each sum.
He writes the verses singly, each preceded with s number; however, he
deviates from the common tradition as he counts the initial baswalah in the
verses ot each sum — a feature shared by the so-called "Progressive Muslims"
translators as will be mentioned in due course. Besides, his translation is unique
among all other translations as it encompasses interpretation within the verses
themselves. He depended on the textual exegesis entitled Ma'ani al-Ouran
(Mearings of the Cur'an) by Muhammad Bagir Behbudi and "opened out" the
verses to "reveal some of the layers of meaning expounded by the prophet .. ."

(p. xw1). For example, verse 34 of sunat Sad
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contain interpretations which are eccentrnic and speculative and do not reflect
the mamstream understanding of the text, which most readers wish to know"
(VIID). Apart from the atorementioned works, some other moderate
translations by Mushms appeared. However, 1t was thought crucal to shed light
on the previous cases to stress that translations are not always a relable source
to judge Islaim. Any translator bnngs to his work the beliefs, nferences and
doctrines that are the substance of personal biases, theological leaning, and even
tactical scheming. Hence, the only cntenon for judgment 1s the text in Arabic. It
should be borne m mind that translations, no matter how accurate, can hardly
be objective.

It was only natural nn the late eighties of the twentieth century, on account of
the abovementioned shortcommngs coupled with the fadure of most well-
mtentioned translators to convey the intended meaning smoothly, that A. R
Kidawn (1987) would state, "[tjhe Mushm Scrpture 1s yet to find a dignified and
tathful expression in the Englhsh language that matches the majesty and
orandeur of the ongmal”. Similarly, Abdul Hakeem Tabibi (1986) asserted, "l
now, there 15 no complete consensus on a satistactory translaton. Hence,
Mushms strive to produce a complete satistactory translanon ..." (p. 44). This
raises the question: what makes a satistactory translaton?

Betore attempting an answer, let us fust briefly survey a few mmportant
translations that appeared since that time tll the present moment. The last
decade of the twentieth century witnessed the appearance, among others, ot the
tollowing works: The Onwr'an: A New Interpretaiion by Colin "Turner (1997), Lhe
Noble Onr'an: A New Renderzne of ity Meantng in FEnghsh by Abdalhaqq and Assha
Bewley (1999), a new edtion of The Koran by N. J. Dawood (2000), and 1%

Magestic Quran: An English Rendsfion of Ifs Meanngs by a Turkish commmuttec
(2000), which 1s a revised edition of an earher work. At the tum of the century,
there was no sign ot cascade subsidence. Similarly, 4 number ot brand new
translations appeared in additon to new ediions of some already avalable
translations trom the previous century. Among the most important of these are

the last revised ediion of Muhammad Mahmoud Ghali's Towards Understanding



@S H1al ban )3 0 Lugd gl Heaa

———

verses in some places to reflect their own doctrinal biases rather than give an
accurate presentation of the Mushms' Scripture.

Second, other controversial translations are those mfluenced by scientific
rationalism like those of Ahmad Zidan and Dina Zidan (1979), Muhammad
Asad (1980), and Ahmad Ah (1984). They reject any muraculous references
mentioned n the Qur'an and tend to mterpret them on ratonal or figurative
basis. For example, while Muslims believe that Abraham, peace be upon him,
was saved by God's grace from the fire n which he was plunged by
disbehevers, Asad (1980) argues that the reference m the Quran is "apparently
an allegorical allusion to the fire of persecuton which Abraham had to suffer”
(p. 496). Simularly, he believes that Jesus Chost's miraculous talk n his cradle is
“a metaphoncal allusion to the prophetic wisdom which was to inspire Jesus
from 4 very early age" (p. 73). Similar tendencies are percetved in reference to
the other muracles ot Chnst, Moses, Solomon ... etc., peace be upon them, n
Asad's translation and the other sumilar translations.

Third, the most sertous distorttons by far, however, emerged on account of
the translabons of the members of the Indan Qadiyani and Ahmaddeyya
commurnities. These sects were declared as apostates by major Islamic
mstitutions. Their translations are marred with verses twisted to serve their own
crooked needs. They disseminate ideas that contradict with basic Mushim
belefs. A prime example s their clam that Jesus Chnist, peace be upon him,
was truly crucibied and was not raised alive to God — an idea that is reflected in
ther translations as Neal Robinson (1997, p. 266) points out. They meant to
aive support, on the basis of such perverted translations, to the clims of their
leader Mirza Ghulam Ahmad that he was the Promised Messiah and Mabd:

Indecd, the dissemunagon of such doctrnes that dnft far away trom the
common Mushms' beliefs did severe injustice to Islam. Sadly, in these works lies
the utmost danger — even more than those by orentalists. Being supposedly by
Mushm translators, their distortion and misguidance sail under the banner of
Islam. However, as the translator committee of the Mageste Qur'an (2000) statc,

they "otten
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as a polemic aganst Jews". In like manner, the translation of Muhammad Taq
Al-Din Al-Hilah and Muhammad Muhsin Khan (1996), which was meant to

replace Yusuf Al’s translation, "reads more like a supremacist Mushm, ant-
Semutic, anti-Christan polemic than a renditon of the Islamic scrpture”
(Mohammad, 2005). A famous example that 15 often ated in this regard is the
reference to Jews and Christians that the translators added to the seventh verse

of surat, chapter, AtFatiba (The Opening). In Arabic, the verse reads:
(7 Aadil) "ophuall ¥ 5 agale gl L8 agile Gl il bl

Hilah and Khan rendered 1t as:
The Way of those on whom You have bestowed Your Grace,
not

(the way) of those who earned Your Anger (such as the Jews),
nor

of those who went astray (such as the Christians) [emphasis
minel.

Indubitably, Al as well as Hial and Khan managed to solve part of the
problems of previous translatons. Being free of hostle mntentions, having a
much better mastery of the Arabic language, targeting close adherence to the
onginal text, and providing elaborate explanatory notes, they provided a better
understanding of the Qur'an. However, the type of comments they sometimes
added about Jews and Chnstans gives the unfar impression that Iskam s
intolerant ot "the other”, a notion that gives support to the alleged claims that
have been widely propagated by westerners and Israelis lately.

On the other hand, some translatons project sectantan views that are not
representative of the common Mushm belefs. First, with Shrites' translations,
e.g. that of S. V. Mir Ahmad Al (1964), the basic concern 1s that some ot the
verses are peculiarly translated in accordance with the Shrites' queer imposed
mterpremtons on some general verses that they mean to make parncularly
refernng to Ak, Prophet Muhammad's cousn and son-in-law, and his
household, may God be pleased with them. On the basis of these
interpretations, they support their tendency to confer unbounded glory on Al

Thus, Shiite translators digress trom the manstream understanding ot the
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taken from the Bible. .., while setting forth the principles and rules of the religion
he himself had founded -

Besides, at the International Seminar on Islam in Pans, held under the
auspices of the Organization of the Islamic Conference, Bucaille explains:

When I started my m-depth research on the reality of Islam, for the first time, I
started to study its scopture, the Qur'an and [ was obliged to use translatons done
by vanous Islwnologues or onentabists. Alas, the scopt under these conditons was not
self-explicative, and I remember having found in several translatons of the same
paragraph such differences that it was evident that these mterpretations were due
to translators and their commentanes, often added to the text.

Later on having acquired the knowledge of the Arabic language, enabling me to
read the Qur'an m the ongmnal text, I ... discemed the evident desire to camouflage
or to willfully change the meaning, evidently n order to adapt the text o a
personal pont of view. (p. 10)

These translations distorted the spintuality of the holy Quran and damaged
the concepts of Islam. Unfortunately, as Sir Edward Denson Ross (1940)

asserts in his introduction to George Sales' translation:
[for] many centuries the acquaintance which the majority of Buropeans
possessed of Mohammedamsm was based almost entirely on distorted
reports of fanatical Christians which led to dissermination of 4 multitude of
gross calummnies. What was good in Mohammedanism was entirely ignored,
and what was not good, in the eyes of Europe, was exaggerated or
musinterpreted. (as cited in Sales, 1940, p. 7)

The unfavourable image propagated by westerners' translatons prompted
Mushims to translate the Qur'an themselves even though the legitimacy of such
action was the subject of a heated debate for such a long time. Hence, the
twentieth century witnessed the publication of a plethora of translations, mostly
by Mushms. The axiomatic supposition is that these translations should have
provided a genuine representative tmage of the spitit of Islam and an accurate
version of its Scrpture. However, the situation is not as simple as that. With
some of these translations further new complications have emerged.

On the one hand, the translation of Yusuf Ali (1934), despite being one of
the classics and the most favourable till recenty, s sometimes climed to be
launching anti-Chnstan propaganda. Moreover, Khaleel Mohammed (2005)
argues that writing "at a time both of growing Arab animosity toward Zionism

and in a milieu that condoned anti-Semittsm, Yusuf ‘Ali constructed his oeuvre
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statement of his goal n the mtroduction, "I thought good to bnng it to therr
colours, that so viewing thine enemies m therr full body, thou must the better
prepare to encounter ... his Alcoran.” (p. A3) Besides, the title of this
translation, The Alworan of Mahomet ... newly Englished for the satisfaction of all that
desire to look into the Turkish vamizes, 1s self-explanatory, and 1t undetlines one of
the basic misconceptions prevalent in the West, namely that Prophet

Muhammad, peace be upon him, was the author of the Qur'an. In this context,

it 1s worth mentioning that Maurice Bucaille (1986), an eminent French surgeon
and scientist who defends the Qur'an m his book The Bible, Uur'an and Scence,

states that some westemn translations meant to deliberately mustranslate the

word ",/ " upmme (unlettered), refermng to Prophet Muhammad m some

Qur'anic verses, so as to hide the fact that it could have never been possible for
an unlettered person to be the author of the Qur'an that encompasses historical

events, that he did not withess, as well as meticulous scentfic facts that were

discovered long after his death and could not have been thought of at the time
of revelaton (pp. 94-96). This fact about the Prophet used to shock westemners
whenever Bucaille revealed it to them. In 1734, Sale’s translation came out
based on Marracct’s earlier notorious work. Then, in 1861, J. M. Rodwell’s work
provided a further example of a wnter "gunning for Islam"” (Turner, 1997, p.
Xt).

The wide arculation of these early unfar translanons, essentially
predetermined to discredit Islam, led to embedding distorted facts 1n the
western mentality that have now become like axioms despite the appearance ot
a few subsequent somewhat better translations by non-Mushms. Bucaille (1981)
stresses the existence of mainstream naccurate tdeas that bramwash westerners
stating, "as most people in the West have been brought up on misconcepnons
conceming Islam and the Qur'an; for a large part of my life, I myselt was one
such person”. He adds:

As T grew up, I was always taught that Mahoret' was the author of the Quran; |
remember seeing French translatons beanng this informanon. 1 was mvanably
told that the 'author’ of the Quran smmply compied ... stunes of sacred hastory
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The fact that the defamation of Islam has been on the-nise in recent years can
be endorsed By many. Western media have been propagating the alleged claim
that Islam is a religion that cultivates violence and pror;lotes terronsm. However,
some may not be aware that the commencement of this movement 1s deeply
rooted in the past. Perhaps one of the most important factors that spread a lot of
misconceptions about Muslims' religion goes back to the e2dy renderings of the
meanings of the holy Qur’an into western languages.

Mofakhar Hussain Khan (1986) points out that the first attempt was a Laun
translaton made by Robert ot Ketton in 1143, yet not published tll 1543, at the
request of the Abbot of the monastery of Cluny. According to Afaf Ali Shuksy
(2000), the basic goal behind this translation was to find out the differences that
shook -the foundations of Chnstian beliefs so as to find ways to support
Chnstanity and discredit Islam (pp. 21-22). This first Latn translation was the
first spur that prompted further translanons mto other languages like Itahan,
German and French in 1547, 1616 and 1647 respectively (pp. 82-83). Hussein
Abdul-Raof (2001) asserts that 1t "abounds 1n inaccuracies and
misunderstandings, and was wspired by hostile mntention” (p. 19). In 1698,
another Latin translation by Ludovicus Marraca was published, and 1t was
supplemented with quotes from Qur'an commentanes "carefully juxtaposed and
sutficiently garbled so as to portray Islam in the worst possible light", as Colin
Turner (1997, p. xii) points out. The tde of the introductory volume of such
translation, A4 Refutation of the Quran, leaves no room for questoning the intentton
of the translator.

Ma'ayergt (1984) highlights the crucial role these translaions played in
forming a negative image about Islam. He argues, "[after] the first glimpse of
Islam through these translauons, Europeans grew all the more aggressive in their
fight against Islam. Vardous attacks were launched against Islamic culture and
heritage" (p.442). What aggravated the problem is that such translations formed
the foundation for a number ot subsequent works.

The first English translation was that of Alexander Ross published 1n 1649.

There is no better evaluation of the type of work it is than the translator's
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The Roots of Islamophobia in Sixteenth and Seventeenth
~ Century Holy Qur'an Translations

Towards Satisfactory Third Millenmium Translations

Dahlia Sabry*

Qur'an translations can be said to be extremely important yet gravely serious.

Therr cruaal importance stems from the fact that they represent the prnmary
source of informaton for those who do not know Arabic — Muslims and non-
Muslims — and who want to fathom the depths of Islam through reading its
very revealed word. They are the major recourse of the former who, due to the
language bammer, are deprived of approaching therr revealed Book in Arabic,
and those of the latter who are cuntous to pursue familianty with Islam through
first-hand knowledge mstead of simply "imbibing recetved opinions and
attitudes without individual thought and reflection”; as Thomas Cleary (1993)
puts 1t (p. X). Thewr seniousness lies in the great role they play 0. formulating
recipients’ opinion about Islam. About the benefit of reading the Qur'an by
non-Mushms, Cleary (1993) states:

For non-Mushms, one special advantage i reading the Qur'an 1s thar it provides
an authentic pomt of reference from wiuch to examme the biased stereotypes of
[slam to which Westemers are habitually exposed. Pomary mformation 1s essental
to distinguish between opmion and fact in 4 reasonable manner. This exercise may
also enable the thinking mndividual to understand the mherently defective nature of
prejudice rtself ... (1993, p. VIII).

However, for Cleary's benetit to be realized, translations should be accurate
and objective. This has not always been the case since sometimes, as Hassan
Ma'ayergr (1984) pomts out, "[translating] the meanings of the Quran offered an
opportunity to distort and musinterpret its meanings or to divert Mushm
munortes tving under non-Mushm  mile away  trom the Quranic text and to

reconcile them to [distorted] translations ..." (p. 442).

* Assistant lecturer of English language at the Language and Translation
Centre, Academy of Arts.
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