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Abstract 

       Textual and iconographic evidences confirm the existence of the Osirian 
cult in the crypts of the temples which were regarded as the tomb of Osiris. 
Wabet rooms were connected with Osiris as the cult of solar deities was 
identified with the funerary function of Osiris by the late Period. Temples' 
crypts became the starting point of the Osirian festival of Khoiak. This is 
attested in the temples of Denderah, Edfu, Aramant, and Opet temple. In the 
crypts of Armant, Osiris was connected with Montu and was identified with 
god Sokar in the crypts of Edfu. The Osirian ritual of giving cool water is 
represented in the Crypts of Denderah. Crypts nos. 1 and 2 in Edfu temple 
were consecrated to preserve the reliquary leg of Osiris. The khekeru frieze 
and the Hwt bennu sign, which were connected with the Osirian cult, 
appeared on a large scale in the temples' crypts. 
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Osiris; a God dwelled in the Darkness of Temples' Crypts 

      Osiris was described to be god of the Underworld who dwelled in the 
darkness; a description which perfectly applies on the crypt of the temple 
immersed in darkness away from the eyes of the worshippers. The cult of god 
Osiris gained a remarkable importance in the crypts of the temples١; a 
phenomena that spread on a wide scale during the Greco-Roman period. 
Throwing the light on the Osirian existence in these hidden places led us to 

                                                
١ D. Kurth defined the word “crypt” as a “hidden chamber in the temple, often underground, 
but frequently also in the upper parts of the temple. Place where cult statues and ritual 
equipment were kept”. As for Sylvie Cauville, she identified the crypt as “a room - usually 
long and narrow - arranged inside the walls and in which objects of worship and divine 
statues were kept; Kurth, 2004, p.71; Cauvile, 1990, p. 1. 
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analyze the main reasons behind the cultic centralization of Osiris in the 
temples' crypts. 
 
     The crypt was regarded by the ancient Egyptian the tomb of Osiris where 
the king could identify with him. This concept appeared firstly in the 
Pyramid architecture in Egypt. According to the Pyramid Texts of King 
Unas, the “old” king entered his “crypt” at the sunset being identified with 
god Re-Atum the manifestation of the evening sun. The word “crypt” here 
refers mainly to the burial chamber inside the pyramid. In the crypt, the king 
spent the night and by this way became united with Osiris god of the 
Otherworld in the fusion of the royal mummy of the king.  At the sun rise, the 
deified king left his resting place through the antechamber of the crypt and 
starts a new life ascending to the sun rise in the form of god Rehorakhty٢. By 
the fifth dynasty, the offering halls were introduced to the pyramids 
architecture in Egypt. Thus, the king received food offerings in his crypt and 
left after that by using the false door.  This ritual was documented in the 
Pyramid Texts as well as Abusir Papyri which were archived from the 
funerary temple of Neferkare Neferefer٣.   
 
    Regarding the crypt of the temple as the tomb of Osiris continued to be 
found in the temples' architecture. Many historians declared the sacred 
religious function of these hidden places. For instance, Plutarch described 
these galleries to be “the place for gods”٤. The crypt in Hibis temple at 
Kharga Oasis was used as a sacred tomb for god Osiris٥. A staircase gives 
access to a shaft-designed crypt which lies beneath a chamber which was 
consecrated for the cult of Osiris٦. Texts of Denderah temple describe the 
crypts as “mysterious corridor” leading to the “mysterious places” in 
connection with the ceremonies of the New Year ٧.  In Edfu temple, certain 
texts throw the light on the religious function of these places.  They were 
described to be   “chapels of the deities”  for the Ennead, and  “his chapel 
hidden in its hidden place”٨. This unnamed divinity is most probably Osiris  

                                                
٢ Arnold , 1997, p. 71;  267, note 119-121. 
٣ Arnold, 1997, pp. 71-72 
٤ Traunecker, 1980,  col. 827; Meunier, 1942, p. 148. 
٥ Traunecker , 1994, p. 25.  
٦ Traunecker, 1994, p. 25; Winlock, 1938-1941, pp. 10-13, pl. 33, 37. 
٧ Edfou I 76 (8) and 82 (12-13); Daumas, 1951, p. 393 n.1; Traunecker, 1994, pp. 38, 46, 
note 55.  
٨ Edfou VII 12(5); Traunecker, 1994, pp. 37; The location of the crypts confirms the usage of 
these hidden places in certain sacred rituals. Almost all crypts are located beneath the 
sanctuaries of the temples and provided with a sealed closing system. Using sliding slabs and 
wooden locks appeared in the crypts of Opet at Karnak. The crypts of Denderah present the 
most harmonious type of crypts of three levels covering the whole structure of the temple 
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hiding in a secret place of the temple. Part of the inscriptions of the naos of 
Edfu temple says; “his crypt is deep, all his walls and roofs are 
inaccessible”٩. These walls and roofs, which cannot be accessed by the 
visitors or the ordinary officials, apparently refer to the maze of crypts hidden 
in the thickness of the walls١٠. Texts of Edfu temple which describe  the 
procession of the New Year festival refer to the crypts as “chapels” and “the 
holy place”١١. 
        Both the southern crypt no.4 and the western crypt no. 3 of Denderah 
temple represent the pantheon of Edfu and Denderah. The two crypts 
represent the pantheons of Dendrah and Edfu through two interfacing walls; 
the southern and northern walls in southern crypt no. 4 and the western and 
eastern wall in the western crypt no. 3 ١٢. According to the depicted scenes, 
the pantheon of Denderah consisted of eleven deities; Osiris is depicted as the 
tenth one in order and was named; “Osiris (the victorious Ouennefer) the 
great god which takes his place in Iounet”١٣ (fig.1.a). On the other hand, the 
pantheon of Edfu consists of eleven deities. Osiris is depicted here as the 
ninth god and was named; “ Osiris the Heliopolitan, the great god which 
takes his place in Edfou”١٤ (fig.1.b).   
       In Denderah temple, the western crypt no. 1 (chamber C) has a certain 
significance in the Osirian cult ١٥. In this chamber, on its eastern wall, the 
shape of Osiris on his throne is also depicted١٦ (fig.2). He is depicted wearing 
the Osirian crown and holding the royal insignia. Isis and Nephtys are 
depicted flanking the figure of the seated god.  
 
      In Edfu temple, mainly in the second chamber of Osiris (room H), the 
complete myth of Osiris and his resurrection was inscribed on the wall. These  

                                                                                                                         
and sealed with sliding slabs. In addition, the crypts were intended to be designed as hidden 
places in the temples away from the eyes of common people and were only known by the 
high priests of the temples; Traunecker, 1980, cols.823-826. 
٨ Traunecker 1980, cols. 823-826; Edfou II, pl. 25 a; Traunecker, 1994, pp. 21-22; Cauvile, 
1990, pp. 54-55; Daumas, 1969, pp. 62-63;  Moharram, 2000, pp. 445, 448; Pieron,1910, p. 
71. 
٩ Edfou IV, 12 (9); Traunecker, 1994, pp. 37.   
١٠ Traunecker, 1994, pp. 37.   
١١  Traunecker, 1994, pp. 38-39. 
١٢  Cauville, 2004, pp. 59-60; Den. VI, 57-64.  
١٣ Cauville, 2004, p. 60; Den. VI,  61-64, and 159-162. 
١٤ Cauville, 2004, p. 60; Den. VI,  58-60 and 169-173 
١٥ Waitkus, 2007, p. 345; Waitkus,1997, p. 247; Cauville, 2004, p. 31 ff; the same frieze of 
the Osirian chapel on the roof of the temple, Dendara east no. 3; Dendara XI, pl. X 87 and 
90, 92   
١٦ Dendara VI, pl. XLVII, pl.LIV details from pl. DXXIII, Chamber C 
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texts were recited by the priests of Edfu during the Osirian festivals١٧.  On the 
west wall of (room H) that gives accesses crypts nos. 3, 4 and 8, god Osiris is 
depicted seated on his throne١٨. This scene is the solemn scene of offerings in 
this room. The first register represents Horus and Hathour receiving their 
offerings. The second register shows god Osiris seated on his throne which is 
placed inside the canopy used during the Hb sd festival. This canopy was used 
during the royal jubilees referring to Osiris eternity. The representation of the 

Styt evokes the sh-ntr sign of Anubis which god Sokraris used to receive 
offerings during the ritual of the opening of the mouth and receiving both the 
ankh and was symbols. This rite was one of the stages of the Khoaik festival 
of Osiris who is accompanied with Isis and Nephtys in this scene١٩. Thus, the 
second register shows Osiris of Behdet identified with the dead king, who 
receives purification with his two sisters. In the third register, another rite is 
performed. In this part, Osiris Sokaris receives the funeral ritual to be reborn 
again during the morning in the north٢٠  (fig.3).  
     According to the inscription of crypt no.1 of Armant temple, Osiris was 
venerated as god of the Otherworld where darkness dwells in the crypts. He 
was described as “Osiris who presides over the west (ounnefer), king of the 
two, who lives in Ermant”٢١. On the west wall of this crypt, there is a large 
hymn of thirty-four columns forming part of the Hours of the Day٢٢.  The 
presence of this text throws the light on certain Osirian rituals which were 
described to be performed during the hours of day and night٢٣. Flanking the 
entrance to crypt no.2 of the same temple, there are representations of bull-
headed gods holding ropes in their hands٢٤(fig.4.a). This iconography also 
confirms the role of these deities to control over animals or harmful  
 

                                                
١٧  Cauville, 1983, p. 25; Edfou I, 204, 13-14 
١٨ Traunecker, 1994, p. 29, fig. 3; Cauville, 1983, p. 26, fig.3. 
١٩ In the left part of the second register, Ptolemy IV Philopater presents offerings to Osiris of 
Behdet and Isis. The accompanied texts of Osiris says; ʻI give you the South in adoration 
before your white crown, The North in jubilation before your red crown, the west and east 
under your red crown; the Nine Arcs being united under your sandals’. On the right side of 
the same register, Ptolemy IV presents his offerings to Osiris of Behdet and Nephtys. The 
inscription accompanying Osiris says; ʻI give you a fast Nile on its time to inundate your 
fields as it should. It comes at its time of year to make the fields fertile with fresh plants’; 
Cauville, 1983, pp. 27-29 
٢٠ Cauville, 1983, pp. 25-27. 
٢١ Thiers Ch. & Volokhine, p. ٢٩ . 
٢٢ Thiers &Volokhine, 2005, pp. 68-69; Waitkus, 2007, p. 342. 
٢٣ Thiers &Volokhine, 2005, p. 6٩ 
٢٤ Thiers &Volokhine, 2005, pp. 70-72; Waitkus, 2007, pp. 342, 344. 
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enemies٢٥.  It recalls the shape of the slaughter house of Osiris in chapter 17 
of the Book of the Dead٢٦.  In this chapter, the slaughter house of Osiris 
where his enemies were killed, was depicted and led by an animal-headed 
deity who is holding knives in his hands (fig.4.b) The accompanied texts of 
the chapter says; ʻ Who is he? It is the one who uses his hand on that night of 
reckoning up the robbers, on that night of the flame against the fallen, when 
the lasso put on the wrong doers at the slaughterhouse for killing souls’٢٧. 
Thus, this scene in the crypts of Armant recalls the function of Osiris as a 
defender of his enemies and confirms the function of the crypts as a sacred 
place for the cult of Osiris. 
    Among the depicted divine statues in the crypts of Denderah temple٢٨, the 
sacred statues of Osiris were depicted as a flacon-shaped statues pA xm in the 
eastern chamber no. 1 (chamber C, eastern wall)٢٩ (Chamber G, western 
wall)٣٠ and (Chamber A, western wall)٣١. Statues of Osiris are also 
represented on the walls of the crypts as mummified figure wearing the Atef 
crown in the eastern crypt no. 1 (chamber E, west wall)٣٢ western crypt no. 1 
(chamber A, west wall) ٣٣ and (Chamber D, west wall)٣٤. 
    The procession of the divine statues of the temple started from the temple 
crypts where they were preserved. Thus, the ceremony began from the 
darkness of the crypt, representing the netherworld of Osiris or the tomb to 
the sunlight outside the temple. This divine procession resembles the journey 
of the sun evoking the concepts of renewal and rebirth and was confirmed  
 

                                                
٢٥ Thiers &Volokhine, 2005, pp. 69-71; Goyon, 1999, p. 80, col. 37, 1, pl.33 A. 
٢٦ Thiers &Volokhine, 2005, pp. 70-72; The gods holding ropes were depicted under the 
throne of Osiris in a scene from the Book of the Night; Thiers &Volokhine, 2005, pp. 69-71; 
Roulin, 1996, pp. 254-257, 259-261 (8e heure), pl. XII. 
٢٧ Thiers &Volokhine, 2005, pp. 69-71; Von Dassow, 2008, pp. 101-102; Hornung,1990, p. 
76.  
٢٨ Cauville analyzed the inscription of the Dendarah crypts and recorded 162 types of 
preserved statues which reached the number of 284 and placed in four main crypts. In 
addition, the inscribed texts mention the preservation of musical instruments, sacred 
symbols, and figures in the shape of cows, falcons…etc.  The majority of the statues reach 
the height of 52.5 cm and most of them were made of gold beside copper and gilded bronze 
and in less number wood. The eyes of the statues were inlaid and the hair was gilded; 
Traunecker, 1994, p. 23 note 11,12; 109, note 4; Cauville, 1987, pp. 79-117; Hoffman, 2002,  
pp. 109-119. 
٢٩ Cauville, 1987, p. ١٠١; D. V, 15, 9, pl. 336 
٣٠ Cauville, 1987, p. ١٠١; D. V, 15, 9, pl. 336 
٣١ Cauville, 1987, p. ١٠١; D. VI, 71, 10, pl. 512  
٣٢ Cauville, 1987, p. ١٠١; D. V, 29, 7, pl. 343 
٣٣ Cauville, 1987, p. ١٠١; D. VI, 71, 4, pl. 512. 
٣٤ Cauville, 1987, p. ١٠١; D. VI, 87, 16, pl. 527. 
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through the architectural design of the temples. The statues of the deities 
were preserved in the sanctuary or crypt immersed in darkness, and on their 
way out, they gradually entered much larger and brighter halls, till they 
reached the pylon of the temple like the shining sun in the horizon٣٥. 
      During their processional way, the statues of the gods were carried in 
from their residence in temple's crypts to the wabet complex٣٦ which consists 
of an open court, and a slightly elevated chapel. In this chapel, the divine 
statues were purified, clothed, and adorned٣٧. After that, the procession 
continued to a kiosk or upwards to the roof of the temple, where they were 
exposed to the sunlight reuniting with their ba, or their “divine manifestation” 
by performing the rituals of the “opening of the mouth”٣٨.  
 
      By the Ptolemaic period, the wabet rooms became connected with the 
Osirian cult as the cult of solar deities was gradually identified with the 
funerary function of Osiris by the late Period. The edifice of Taharqa in 
Karnak presents a clear example of the assimilation between the funerary 
sphere of Osiris and the solar cult. In addition, the monumental tombs of in 
Assasif housed large open courts which seemed to be a striking devolvement 
in the funerary architecture in Egypt. Thus, the large court of the wabet 
chapel exposed to the sun light might symbolize the victory of the sun over 
death. In other words, the presence of court exposed to the sun in the wabet 
rooms symbolize the renewal, and the rejuvenation of the deceased who 
became ready for his new life as it became incorporated in the temple and 
solar liturgy during that time٣٩. 
 
        The crypts of the Opet temple٤٠ were related to the rites performed in the 
wabet of the temple٤١.  It is known that the north sanctuary, where the crypt is  

                                                
٣٥  Coppens, 2009, p. 2; Finnestad,1997, p. 216; Waitkus, 1997, 47, pp. 254 - 256, 258, 262 – 
272. 
٣٦ The wabet kiosk played a crucial role during the first feast Htp tpy which occurred during 
the last days of the old year and the first days of the New Year. In this place, the statue of the 
main deity of the temple was exposed to the sun rays through a rite of the ‘union with the sun 
disc’ xnm itn achieving by this way the rejuvenation and the renewal of the divine statues in 
the temple; Coppens F. (May 2009). In Preparation for Regeneration; The Wabet in Temples 
of the Ptolemaic and Roman Period. The Heritage of Egypt, (fifth issue), pp. 35-36. 
٣٧ Coppens, 2009, p. 4; Traunecker, 1995, pp. 241 - 282. 
٣٨  Coppens, 2009, p. 4; Alliot, 1949-1954, pp. 303-433; Cauville, 1984 Edfou, pp. 73; 
Cauville, 2002, pp. 35- 49; Daumas, 1969, pp. 96 - 101; 1982: 466 - 472; Fairman, 1954-
1955, pp. 165 - 203, 183-189. 
٣٩ Coppens, 2009, 39. 
٤٠ The crypt complex of this temple is located in the rear south west corner behind the 
sanctuary. They were formed in the shape of subterranean galleries circulating the sanctuary 
of the temples and are possibly linked with the chambers around the temple's sanctuary  like 
the crypts of Edfou and Dendara. The decoration of the rooms and the cartouches date back 
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found, served as a place for the ceremonies commemorating the resurrection 
of Osiris. This is confirmed by the representation of certain pieces of the 
religious furniture, particularly the funerary bed and a statue of Osiris٤٢. 
According to the texts and scenes in the crypts of Denderah temple, statuettes 
of Hathour and the ritual objects of the New Year٤٣ were preserved in the 
southern crypt no. A.  The texts inscribed in the entrance of this crypt 
describe the ceremonies held in the wabet which was connected to the 
Osirian chapel on the terrace of the temple٤٤. One of the two crypts 
discovered in the Roman temple of Shenhur٤٥ is located beneath the 
pavement of the wabet٤٦.  
 

Temples' Crypts and the Festival of Khoaik 
       The festival of Khoaik was celebrated in certain temples during the 
Graeco-Roman Period being of the major festivals for god Osiris٤٧. 
According to Plutarch, this festival began on the nineteenth day of the month 
of Athyr ٤٨. It included both public ceremonies and sacred rituals as well٤٩. 

                                                                                                                         
to the reign of Ptolemy XII Neos Dionysus Auletes; Thiers, & Volokhine, 2005, pp. 1, 9-10, 
fig.1: Waitkus, 2007, p. 342; Traunecker, 1994, p. 21-46; Traunecker, 1980, cols. 823-830. 
٤١ Traunecker, 1980, cols. 824-825; Varille, 1942, p. 135.  
٤٢  Traunecker, 1994, p. 42, 46, note 64; de Witt, 1958, p. 120. 
٤٣ The crypts of Dendarah temple were a place for preserving the statues of the deities which 
were used in the various sacred ceremonies. According to the inscribed text of the western 
pier of the southern crypt no.1, this crypt was used by the goddess to enter the settlement of 
the sacred statues before and after the festival of the New Year. Calude Traunecker defined 
four main functions of the crypts of Dendarah temple. They were used as a conservatory of 
ancient divine statues of goddess Hathour during the festival of the New Year. They were 
also used as a resting place for particular statues in certain rituals. The walls of the crypts can 
reproduce fundamental texts of local theology. Finally, the crypts also served as reservoir for 
liturgical equipment. Other scholars merely believe that these hidden places housed a certain 
magical power . Thus, it could be said that the crypts of the temple were a sort of hidden 
treasury to preserve the most sacred equipment of the temple by the priests. For further detail 
see; Traunecker, 1994, p.23, 38; Daumas, 1951, p. 393; Dendara V, p. 118 (1); Cauville, 
1990, 54-55; Pieron, 1910, pp. 71-72; Moharram, 2000, p. 448. 
٤٤  Traunecker, 1994, p.38. 
٤٥ De Meyer M., & Minas-Nerpel, 2012, p. 2; Traunecker, 1994, p. 40.  
٤٦ De Meyer& Minas-Nerpel, 2012, 2. 
٤٧ Bonneau, 1964, pp. 252, 368; Dunand & Zivie – Coche, 1991, pp. 311-312; Rossini & 
Anteleme, 1992, p. 147; Wilkinson, 2000, p. 122.  
٤٨ Wiedemann, 1903, p. 44. 
٤٩ The festival began with placing the statue of the god inside his nechmet boat that was 
guarded by wepwawat. On the board of this boat, it was believed that Osiris fought his 
enemies. Plutarch described many rituals of this festival. It included a black bull with golden 
horns, covered with a blanket. Black color represents the grief of Isis on her lost husband. 
The priests appeared with golden bowls in which they poured water. People began to scream 
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Sacred rituals were practiced in the temple of the deity away from the 
crowds. The main purpose behind these rituals was to achieve the mystical 
resurrection of Osiris ٥٠.  
      Symbolizing the tomb of Osiris, temples' crypts became apparently 
starting point of the festival's celebration. Certain papyri describe the 
ceremonies of this festival, mainly the Papyrus of Vatican (38608), pCGC 
581010٥١. The first papyrus is concerned with the rebirth of Osiris which 
occurred in the temple of Opet at Karnak٥٢. This festival was described by the 
inscription of the temple of Denderah ٥٣ and Plutarch ٥٤. Furthermore, texts 
and scenes of Opet temple and Armant temple throw the light on this Osirian 
celebration٥٥. Various rituals were recited on the 26th of Khoaik, at the time 
of revival of Osiris. This day was described to be “divine morning” which 
correspond with “the passage from the status of dead god to that of the rising 
solar god” (feast of Sokar) ٥٦.    
 
       The temple Opet was a place of remarkable Osirian festivals which were 
spectacular as well as rare. These celebrations were held to recall the phases 
of the Osirian myth in the secret crypts of the basement and the 
corresponding chambers. Concerning the two crypts of floors whose function 
is still obscure, they housed once divine images٥٧. Short-termed celebrations 
were apparently held in the central sanctuary during the year. Thus, the 
importance of this temple was annually revived during the great Osirian 
festivals. The sealing blocks of the crypts were removed and the preserved 
cultic objects and images were involved in these celebrations٥٨. 
 
     The two crypts of the Opet temple flank the sanctuary and open to two 
rooms which were consecrated for the worship of the temple as they 
preserved the sacred objects of Osiris and Isis. These objects inhabited by the 

                                                                                                                         
announcing that Osiris was finally found. They mixed earth with water and burnt their finest 
type of incense and made small images in the form of a crescent to be the manifestation of 
the watery nature of this deity. After that, the decline of the Nile inundation was symbolized 
by the kill of Osiris by his enemies. Osiris was carried in a funeral procession called Peker (a 
ritual practiced at Abydos); Bonneau 1964, p. 250, 368; Rossini & Anteleme 1992, p. 147; 
Mallet1888, 43-45. 
٥٠ Rossini & Anteleme 1992, p. 147; Kaper, 2008-2009, pp. 31-32; Cauville, 1997, p. 177. 
٥١ Thiers &Volokhine, 2005, pp. 77-79; Waitkus, 2007,  p. 344.   
٥٢ Thiers &Volokhine, 2005, pp. 77- -٧٩ ; Herbin, 2003, p. 75, n. 23-24.  
٥٣ Wiedemann 1903, p. 3; Armour & Baker,1986, p. 45; Dunand & Zivie – Coche 1991, pp. 
311-312. 
٥٤ Wiedemann 1903, pp. 2-3. 
٥٥ Thiers &Volokhine, 2005, pp. 77-79; Waitkus 2007, p. 344   
٥٦ Thiers &Volokhine, 2005, pp. 77- -٧٩ ; Herbin 2003, p. 75, n. 23-24. 
٥٧ Traunecker, 1994, p. 42 
٥٨ Traunecker, 1994, p. 42  
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divine bA confirm the function of this place of as place of worship٥٩. The 
crypts of the basement of Opet (fig.5) were probably used to preserve the 
required objects of the Osirian celebrations commemorating his resurrection 
(no.2) and the birth of Horus (no.1). The sealed closing systems of the crypts 
suggest their occasional usage during ceremonies which apparently took 
place in the hypostyle hall and the terrace٦٠. 
 
    Statues were discovered in the crypts of the Opet temple at Karnak. They 
were found in crypts (no. 4 and 5, fig.5) beneath the northern worship halls 
(resurrection of Osiris) and southern halls (the birth of Horus). In the 
northern crypt (no. 5, fig.5), various life-size statues were found; one of them 
is made of black bronze with a dimension of 1.75 m. The statue is 
empowered with the vital powers of the ten Bas of Amun that are solemnly 
represented only in this place of temple٦١. Thus, the northern crypts 
represents represent schemes of the myth of Osiris' resurrection empowered 
by the ten bas of god Amun which are represented through the discovered 
objects. Concerning the southern crypts, they contained a statue of Isis 
nursing her son Horus (1.08 m). This statue was probably used to reflect the 
union between the Ba of Isis and its statue٦٢.  
 
   Directly beneath the shrine of Opet Temple, there is a crypt arranged to 
receive the statue of goddess Isis. This statue was placed to stand above the 
recess where the relics of god Osiris must have been kept٦٣. Being the place 
which recalls the birth of Osiris, the location of the Isis statue in the crypt 
directly beneath the shrine of the temple commemorates this sacred event.     
      Charloux with his excavation team ٦٤ discovered in 2006-2007٦٥ a 
staircase located between the southwest gate of the courtyard of the temple of  
 
Khonsou and the back of the temple of Opet٦٦. A 2.30 m long and only             
1.10 m wide staircase was found at the rear back of the sanctuary (fig.6). 
Sandstone blocks were used to construct this staircase which is supported 

                                                
٥٩ Traunecker, 1994, p.  36 
٦٠ Traunecker,1980, pp. 824-825; Varille, 1942, p. 135; Thiers & Volokhine, 2005, p. 77. 
٦١ Traunecker, 1980, 825. 
٦٢ Traunecker, 1980, cols. 825-826; Witt, 1958, pp. 139, 6. 
٦٣  Murray, 1931, p. 101. 
٦٤ Supreme Council of Antiquities, Ministère des Affaires Étrangères, Européennes, et Centre 
National de la Recherche Scientifique, & Franco-Egyptian Center of the Temples of Karnak, 
2008, p. 12.  
٦٥ Degardin, 2006-2007, p. 284 
٦٦ Degardin, 2006- 2007, p. 284. 
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from beneath with two mud-brick walls on each side٦٧. The staircase has the 
same axis of the door of the outer chapel of Opet٦٨. 
 
    In the south east corner of the sacred Karnak, the temple of Opet and the 
temple of Khonsu are located. The back door of the temple of Opet gives 
access to the chapel located under the sanctuary and the temple itself, 
corresponding to that of the south-west of the court of the temple of Khonsu. 
This door confirms that the two temples shared certain religious rituals of 
Osiris٦٩. The function of the staircase is a topic of debate. Among the several 
opinions٧٠, this staircase was apparently used it by visitors, mainly priests, 
coming from the Khonsu temple to the Opet temple. This hypothesis is 
confirmed by the location of the staircase, having the same axis of the 
basement chapel at the rear back of the Opet temple and a side door of the 
temple of Khonsu. Thus, this staircase suggests the existence of a crypt which 
was used during foundation rituals٧١. 
 
     The presence of the Osirian cult in the two temples might explain this 
architectural connection. In the temple of Khonsu, the inscription on the 
southwest gate of the courtyard describes Osiris-Onnophris as “making it 
possible in Opet to renew itself ”. On the southern wall of the northeast 
chapel, Osiris-Onnophris is represented lying on his deathbed, watched over 
by Isis and Nephthys and the bA bird٧٢. Furthermore, Khonsu adopted certain 
aspects from god Osiris representing his death and resurrection. In the north  
 
wall of northern chapel of his temple, Khonsu appeared in the fusion of the 
mummified Osiris.  The living Osiris-Onnophris who appears in the scene of 
the upper register on the east wall of the hrt-ib. The accompanying 
inscriptions say; “who arises in the form of light beside bnnt (the temple of 
Khonsu)"٧٣… ʽ in his name Of Khonsou-Osiris ”٧٤.  

                                                
٦٧ Charloux, 2006-2007, p. 270-271. 
٦٨  Supreme Council of Antiquities, Ministère des Affaires Étrangères et Européennes, et 
Centre National de la Recherche Scientifique, Franco-Egyptian Center of the Temples of 
Karnak, 2008, p. 12; Charloux, 2007, pp. 270-271. 
٦٩ Degardin, 2007, p. 283; Degardin, 1985, pp. 115-131. 
٧٠ It was assumed that the staircase was used for descending at a time when ground level of 
the sanctuary was located above. This was confirmed by the threshold of the nearby 
sanctuary. For further details see; Charloux, 2007, 270-271; Another opinion confirms the 
existence of an earlier temple For further details see; Supreme Council of Antiquities, 
Ministère des Affaires Étrangères et Européennes, et Centre National de la Recherche 
Scientifique, Franco-Egyptian Center of the Temples of Karnak, 2008, p. 12. 
٧١ Charloux, 2007, pp. 270-271.  
٧٢ Degardin, 2007, p. 283; Degardin, 1985, pp. 115-131. 
٧٣ Degardin, 2007, 283-284; Mendel, 2003, p. 138; Cauville, 2008, p. 28, n. 33: De Wit, 
1968, p. 123, n. 18. 
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     On the other hand, the Osiris myth was represented in the temple of Opet 
on a large scale. A scene from the north room, mainly in the second register 
of the north wall, Osiris appears lying on his bed٧٥. The text under the bed 
says: “... Nout gave birth to Osiris inside Pr-ipt-wrt, on the western side of 
the house of Khonsu ”٧٦. The previous scenes confirm the interrelationship 
between the two temples through Osirian life cycle. Death and regeneration 
occurred in a perfect harmony between the two temples٧٧. According to the 
depicted scenes in the two temples, it could be assumed that the temple of 
Khonsu which lies in the east became the place of the living Osiris. On the 
contrary, the temple of Opet which lies to the west became the realm of the 
deceased Osiris٧٨.  
      
      In addition to the remaining staircase, more than six-hundred graffiti were 
discovered on the roof of the temple of Khonsu. These inscriptions were 
engraved by the wab priests, divine fathers, prophets, lector and chief priests, 
administrators, scribes, as well as high-ranked clergy. Part of these graffiti 
represents figures relevant to the lunar cult of Osiris confirming that certain 
lunar Osirian rituals were performed on the roof of the temple. The figure of 
a bull, a crescent, the ithyphallic form of god Amun, Khonsu in his naos, the 
boats of Amun and Khonsu, the baboon with his lunar disk, an obelisk 
reliquary, and the leg of Osiris are engraved in this place of the temple. This 
is confirmed by the existence of the crypt looking onto room VI and to the 
roof٧٩.   
      The staircase seems be constructed after the decoration of the chapel 
northeast of the temple of Khonsou (Ramses IV) and before the  
 
establishment of  temple of Opet during the Greco-Roman period. The 
settlement of the staircase gives access to a building at a much lower level 
than that of the Opet monument which was apparently a subterranean crypt. 
The narrow width of the staircase suggests that the statue of Osiris was 
carried in a naos without any divine barks٨٠.  By this way, it might be 
assumed that both the Khonsu temple and the Opet temple shared the certain 

                                                                                                                         
٧٤ Degardin, 2007, p. 283; 
٧٥ Degardin, 2007, p. 283; Witt, 1958, pp. 4, 61-63, 118-21. 
٧٦ Degardin, 2007, 283; C. De Wit, 1968, p. 63 B. 
٧٧ Degardin, 2007,  pp. 283-284. 
٧٨  Degardin, 2007, p. 284. 
٧٩ Degardin, 2010, pp. 227-241. 
٨٠ Degardin, 2007, p. 284. 
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Osirian rituals on the roof of the two temples٨١. According to the discovered 
graffiti, the Osirian rites took place on the roof of the temple of Karnak. 
Participants of these festivals used the staircase for their descending 
procession to the Opet temple where they continued their rituals. Finally, the 
objects were preserved in the crypts of the Opet temple. 
 
     In the Opet temple of Karnak, the inscription of Osirian cult throws the 
light on the resurrection and rebirth of Osiris. On the contrary, the inscription 
in the crypts of Armant deals with the renaissance of god Montu- Rahorakhty 
in the fusion of god Osiris٨٢.The Osirian funerary rites of Djeme include the 
ritual of opening the mouth by “the primordial gods”٨٣ (fig.7). 
      In crypt n1, the hymn of the hours of the day is inscribed being related to 
the Osirian funerary rites. Passing to crypt no. 2 which is devoted to the 
primordial gods, the Theban Amun is depicted practicing some rites in order 
to be assimilated with  Osiris himself: “Montui Re, mistress of Ermant, king 
of the gods, Osiris of which the members are complete, father of the fathers 
of all The gods ”. In the same crypt, Montu god of Ermant is represented 
leaving this complex, passing in front of the hymn of the Hours of the Day 
inscribed on the west wall of the crypt n 1 symbolizing the Osirian rebirth٨٤. 
    The religious relation between Montu and Osiris is emphasized through the 
rites of Djeme on the 26th of Khoiak and the offerings to the primitive god. 
Thus, many scholars firstly connected between the crypts of Armant and 
Taharqa building in Karnak where god Amun completed libation in Djeme. 
God Montu-Re returned back from Djeme to Armant and appeared in the  
 
crypts no.1 and 2  in the shape of Osiris٨٥. “Montou Re" Lord of Ermant, king 
of the gods, Osiris, whose members are full of the fathers of all the gods ” ٨٦.  
     On the 26th of Khoaik, as a part of the ritual of the “procession of Sokar”, 
the priests of Karnak went to the temple of Opet in Karnak, after offering 
their libations. On their way to the temple of Opet, they sang a hymn: “ O 

                                                
٨١  The temple of Khonsu houses a subterranean crypt looking onto room VI. For further 
detail see; Degardin, 2010, pp. 227-241  
٨٢ Thiers &Volokhine, 2005, pp.77-79; Waitkus, 2007, p. 344; The religious assimilation 
between Montu and Osiris through the flood was also attested at Deir Chelouit where crypts 
were discovered by Trauneckener; Thiers &Volokhine, 2005, p. 77; Zivie-Coche, 1986, n. 
152, 17; Traunecker, 1994, p.21-22, 44, no. 17; Traunecker 1980, col. 823, no. 10, 22, 26, 
col. 824, n. 58 

٨٣ Thiers &Volokhine, 2005, p.78-79. 
٨٤ Thiers &Volokhine, 2005, p. 78-79. 
٨٥ Thiers &Volokhine, 2005, pp. 77-78; Waitkus, 2007, p. 344.  
٨٦ Thiers &Volokhine, 2005, p. 77. 
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Osiris come to your soul ... ʽto the end”٨٧. Versions of this hymn have been 
recorded in Ermant's crypt no. 1, as well as in the second part of P. CGC 
58010 (1.7-12 )٨٨ and Fr. Vatican 38608٨٩. 
   Furthermore, the Osirian cult appeared in part of Edfu crypts where Osiris 
and Sokar where identified together. In Edfu temple, along the wall of the 
Mesen room, which is located north of the sanctuary, there are chapels 
dedicated to the cult of Sokar and Osiris٩٠ or mainly Osiris identified with 
god Sokaris٩١. Rooms G, H and F, considered as “the palaces of Osiris of 
Behdet” ٩٢. Room H gives access crypts nos. 3٩٣ and 8٩٤ (fig.8). This room is 
called “the Castle of the Prince” ٩٥. The function of the Edfu crypts is related 
to the chapels annexed to the crypts. Being connected with the three chapels 
of Osiris (chapels G, H, F), crypts nos. 3 and 8 belong to the palace of Osiris 
and played a certain role in the Osirian celebrations of the month of           
Khoaik ٩٦. 
     The decoration of chapels of Osirs Sokaris present the mysteries of Osiris 
which were prepared in the month of Khoaik including all the iconographic 
and textual elements necessary for the resurrection of Osiris. The first 
chamber room (G) represents the identification of Osiris with Min and part of 

                                                
٨٧ Thiers & Volokhine, 2005, pp. 78, 81; Barguet P., (1962). Le papyrus N. 3176 (S) du muse 
du Louvre, BdE, 37, Le Caire, p.22 (IV, 6). 
٨٨ Thiers &Volokhine, 2005, p. 78; Goyon, 1972, pp. 296-299. 
٨٩ Thiers & Volokhine, 2005, pp. 78-79;   
٩٠  Fairman, 1954-1955, pp. 170-171; Arnold, 1997, p. 221; Traunecker, 1994, p.36 
٩١ Cauville, 1983, pp. 25-32.  
٩٢ Traunecker, 1994, p. 36; Edfou VII 13 (4); Arnold, 1997, p. 193, fig. 89 
٩٣ Crypt no.3: is accessible by a shaft in the northwest hall (H) which is the second chamber 
of Osiris Sokaris. In the north-west corner of the room, a shaft gives access to a basement 
crypt of the north wall and is divided into three sections. The first one is occupied by a 
staircase compensating for the difference in ground level of this part and ground level of the 
second section which is 145 cm higher. The third and final section is 97 cm higher and 
occupies the axis of the temple. The total length of these parts is 2.9 m of 3.8 m and 6.30 m. 
Unlike the two first sections which houses two niches respectively, the axial room did not 
receive any niches; Traunecker, 1994, p.28, fig. 2 
٩٤ Crypt no. 8: is accessible through hall (H). opens in the western end of crypt 6 in the 
basement of the west wall. It is 4.13 m long and runs along the undrilled masonry of the 
foundation and has no niche; Traunecker, 1994, p.30, figs. 2,4   
٩٥ Traunecker, 1994, p. 36; Edfou VII 13(3). 
٩٦ Traunecker, 1994, p. 39, 46, note 58; Cauville, 1983, pp. 26-32, 179, Cauville 1990, pp. 
42-44; Among the various osirian celebrations, a festival was consecrated for the cult of 
Osiris as a water god. This festival was called "the fall of the Nile" or "the festival of Khoiak 
. The festival of Khoiak, which took place in the fifth month of the Egyptian year (probably 
between 27 November and 26 December) was annually celebrated between the decline of the 
Nile flood and the season of harvest; Bonneau, 1964, p. 252, 368; Dunand, & Zivie- Coche, 
1991, pp.311-312; Armour, & Baker,  1986, p. 45; Rossini, & Anteleme, 1992, p. 147; 
Wilkinson, 2000, p.122.  
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Osirian celebration which were held in Kotpos. Furthermore, rites of the 
Osirian Khoaik festival were depicted; anointing, purification, and 
embalming. The second chamber or inner room (room H) shows the stages of 
the rebirth of Osiris which occurred on the 26th of  Khoaik symbolizing the 
renewal of the water cycle vegetation and the astral and royal cycle in ancient 
Egypt٩٧. 
 

Osiris and the Ritual of Giving Cool Water: 

         In the southern crypt no. 2 (chamber C) of Denderah temple, four 
divinities were depicted receiving libations from the king. These deities are; 
Hathour, Osiris, Isis, and Harsires. The king is depicted pouring water and 
presenting a vase of plant to Osiris who is depicted here in the standing 
position and wearing his Atef crown٩٨ (fig.9).Part of the accompanying texts 
of the king says;  
 

 ٩٩ 

di qbHw mrt.f  in nTr dwAt  

Giving cool water to him, come god of the other world 

      The same water libation is practiced by the king in the presence of two 
seated divinities, namely Harsomtus, and Osiris. This scene is found on the 
northern wall of the southern crypt no.3١٠٠ (fig.10).  

      The two scenes reveal the role of a crucial Osirian ritual which is  
di kbHw “giving cool water”. Spells from the Pyramid Texts reveal the role of 
Osiris as the god of the Otherworld who controlled over the cold water in the  
 
Afterlife. He is described to be the only one who can give the deceased king 
this water. For instance spell 32 of the Pyramid texts says; 

 

 
qbHw ipn wsir qbhw.k ipn hw  

This cold water is yours. Oh, Osiris this cold water of yours ١٠١ 

 

                                                
٩٧  Cauville, , 1983, pp. 31-32. 
٩٨ Dendara VI, pls. CCCCLXXXV, CCCCLXXXIX, DI, pp. 41-44. 
٩٩ Dendara VI, p. 42. 
١٠٠ Dendara VI, pls. CCCCXCVI, DI, pp. 50-51. 
١٠١ Pyr., 22; Faulkner, 1969, p. 6; Centrone, 2005, pp. 356-357. 
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Spell 436 of the Pyramid Texts is called  di kbHw “giving cool water” 
and says; 
 

 
DD mdw mw.kn.k baHi.k n.k 

You have your water you have your flood 
 

 
 

RDw pri m nTr 
The fluid which issued from the god 

 

 
 

Hwt prt m wsir 
The exudation which issued form Osiris ١٠٢ 

 
       This type of waters was subsequently identified with the exudation (rDw) 
coming from Osiris itself .Therefore, the deceased king was purified with the 
fresh water of Osiris to be resurrected once more in the other world ١٠٣. 

Therefore, the deceased king was usually depicted offering cool water to 
Osiris. He confessed that he watered the land of Egypt in the honor of Osiris. 
This concept was stated in spell 173 of the Book of the Dead as follows; “Oh 
Osiris, I am your son Horus. I came and I watered the banks. Oh Osiris I am 
your son Horus. I came and I built canals for you. Oh Osiris I am your son  
 
Horus. I came and I brought to you cold water from Elephantine to make 
your heart fresh”١٠٤. 
 

  The Leg of Osiris and the Temples' Crypts 

        In Edfu temple, crypts nos. 1١٠٥ and 2١٠٦ are  accessible by the north-east 
hall (K) “Chapel of the Leg” and were  accordingly used to preserve the 

                                                
١٠٢ Pyr ., 788-789; Faulkner, 1969, 143; Similar spells mention the same idea; see spell 553, 
536, 553, 676; Centrone, 2005, pp. 356-357. 
١٠٣ Centrone, 2005, pp. 356-360. 
١٠٤ Hornung, 1990, pp. 132,334, 266-270; Centrone, 2005, pp. 356-358. 
١٠٥ Crypt 1: In the north-west corner of Room K. a 2 meter-deep square passage leads to the 
crypt which is 95 cm wide and 3.70 m long. A high niche with a width of  93 cm 63 cm and a 
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Reliquary of Osiris' Leg١٠٧ (see fig. 10). The legs of Osiris were one of the 
sacred relics of this deity. They were mentioned in the Book of the Dead 
spell 18 as well as the Ramesside pChester Beatty VIII (pLondon BM EA 
10688). Part of this document records a magical spell which focuses on the 
lower parts of Osiris' body; xpd pn Hnn pn, rdwy pn, pH pn, HAp pn, n(y)t wsir 
“that buttock, that phallus, that leg, that behind, and those vital parts of 
Osiris”. All these parts were said to be preserved in a wooden chest in 
Hierakliopolis١٠٨. Furthermore, on the outer east wall of the naos of Edfu, the 
procession of the “ right leg and an upper arm” (wart wnmyt wa rmn is) is 
mentioned as being the Osirian limb of Hieraklipolis١٠٩.  
 

The Hwt.bnw sign 

    The Hwt.t bnw sign, which was connected with the cult of Osiris, decorates 
the crypts of the temple of Armant which١١٠. The walls of the crypts bear the 
decoration in the lower basement register which consists of the bennu or the 
phoenix bird with the Ht sign and the papyrus plant over which the sun disc is 
carved١١١. The frieze of the Hw.t plant over which the phoenix perches 
symbolized the death of Osiris١١٢. The phoenix bird was connected to the  
 
Osirian cult in ancient Egypt together with the papyrus plant they form the 
sign of Hw.t-bnw١١٣ (fig.11).  
         
      The same decoration is found decorating the walls of the crypts of 
Denderah temple forming the basement frieze of the wall decoration (see 
fig.2). For instance, this frieze appeared in the eastern crypt (chamber 
A)١١٤(chamber B)١١٥(chamber C)١١٦(chamber D)١١٧(chamber E)١١٨(chamber 
F)١١٩(chamber G)١٢٠. It appeared also in the southern crypt (chamber A)١٢١  

                                                                                                                         
depth of 63 cm occupies the center of the north wall 95 cm above the ground; Traunecker, 
1994, p. 28, fig. 2. 
١٠٦ Crypt 2: At the eastern end of this crypt, a low passage (93 cm) leads into the basement 
crypt of the eastern wall. It has three niches: two in the eastern wall is one at the northern 
end; Traunecker, 1994, p. 39, 46, note 59; Cauville, 1990, p. 41. 
١٠٧ Traunecker, 1994, p. 39, 46, note 59; Cauville, 1990, p. 41; Arnold, 1997, p. 216; 
Watterson, 1998, pp.  72-74; Kurth, 2004, p. 58.  
١٠٨ Diaz  & Llanos, 2017, p. 62-63. 
١٠٩ Diaz & Llanos, 2017, pp. 62-63, 266; Edfou I, 343, 3-8. 
١١٠ Thiers & Volokhine, 2005, pp. 10-11; Kakosy, 1982, cols. 1030-1039.  
١١١ Thiers & Volokhine, 2005, p. 10, fig.20; Waitkus, 2007, p. 342. 
١١٢ Thiers & Volokhine, 2005, p. 77; Leitz Chr. (1994). Tagewählerei, Das Buch HAt nHH 
pHwy Dt und der verwandte Texte, ÄgAbh, 55, Wiesbaden, pp. 161-163.  
١١٣ Thiers & Volokhine, 2005, p. 77; for Hwt-bnw see; Leahy, 1999, pp.185-192. 
١١٤ Cauville, 2004, pl. VIII. 
١١٥ Cauville, 2004, pl. pl. IX. 
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(chamber B) ١٢٢(chamber C)١٢٣(chamber D)١٢٤ (chamber E)١٢٥. The same 
frieze occupies the lower register in the western crypt no.1 (chamber A)١٢٦ 
(chamber B)١٢٧ (chamber C)١٢٨ (chamber D)١٢٩(chamber E)١٣٠ (chamber F)١٣١ 
 

The Khekeru Frieze 

       The khekeru sign was a remarkable decorative band which appeared in 
the Thebean tombs by the Eighteenth dynasty١٣٢. It consists of three floral 
elements١٣٣. In Denderah, this frieze decorates the walls of several crypts as a  
remarkable sign relevant to the cult of Osiris١٣٤ (see fig.2). It  is found in 
eastern crypt no. 1 (chamber B) ١٣٥  (Chamber c) ١٣٦(Chamber D)١٣٧ (Chamber  
 
e) ١٣٨ (Chamber F) ١٣٩ (Chamber G) ١٤٠ eastern crypt no. 2 (Chamber C) ١٤١ 
eastern crypt no. 3 ١٤٢ eastern crypt no.4١٤٣ southern crypt no.1١٤٤ (chamber 

                                                                                                                         
١١٦ Cauville, 2004, pl. pl.X. 
١١٧ Cauville, 2004, pl. pl. XI. 
١١٨ Cauville, 2004, pl. pl.XII. 
١١٩ Cauville, 2004, pl. XIII 
١٢٠ Cauville, 2004, pl. XIV 
١٢١ Cauville, 2004, pl. XXX 
١٢٢ Cauville, 2004, pl. XXXI 
١٢٣ Cauville, 2004, pl. XXXII 
١٢٤ Cauville, 2004, pl. XXXIII 
١٢٥ Cauville, 2004, pl. XXXIV 
١٢٦ Cauville, 2004, pl. XLVI 
١٢٧ Cauville, 2004, pl. XLVII 
١٢٨ Cauville, 2004, pl. XLVIII 
١٢٩ Cauville, 2004, pl. XLIX 
١٣٠ Cauville, 2004, pl. L 
١٣١ Cauville, 2004, pl. LI 
١٣٢ Prisse D'Avennes , Atlas of Egyptian Art, Cairo, 2000, 13. 
١٣٣ Aufrére, 2013, pp. 140-141. 
١٣٤ Dendara V-VI, pl. XXXII; Waitkus, 1997, p. 247; Cauville, 2004, p. 31; Waitkus, 2007, 
p. 345; see also this frieze in the Osiris chapels on the roof of the temple of Dendarah; 
Dendara XI, 87, 90, 92. 
١٣٥ Cauville, 2004, pl. IX.  
١٣٦ Cauville, 2004, pl. X. 
١٣٧ Cauville, 2004, pl. XI. 
١٣٨  Cauville, 2004, pl. XII. 
١٣٩ Cauville, 2004, pl. XIII. 
١٤٠ Cauville, 2004, pl. XIV. 
١٤١ Cauville, 2004, pls. XX,  XIX. 
١٤٢ Cauville, 2004, pl. XXII, XXIII 
١٤٣ Cauville, 2004, pl. XXV 
١٤٤  Waitkus, 2007, p. 342; Dendara VI, pl.CCCCXI, Dendara VI, pl. XXVII, 
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A) ١٤٥ (Chamber B) ١٤٦ (Chamber C) ١٤٧ (Chamber D) ١٤٨ (Chamber E) ١٤٩ and 
the southern crypt no. 3١٥٠. It appeared also in west crypt no.1 ١٥١ (Chamber 
A) ١٥٢ (Chamber B/) ١٥٣ (Chamber C) ١٥٤ (Chamber D) ١٥٥ (Chamber E) ١٥٦ 
(Chamber F) ١٥٧of the same temple. The same khekeru frieze is found 
decorating the walls of the Osirian chapel on the roof of the temple١٥٨. The 
chapel no. 2 on the roof of the temple was dedicated to the cult of Osiris 
where his bodily parts were assembled.١٥٩. In Armant temple, the khekeru 
frieze is also found here like the crypts of Denderah١٦٠. It is located in the 
north-west corner of the western wall of crypt no.1 and crypt no. 2١٦١ (fig.12). 
 

 

Fig. 1.a. Pantheon of Denderah temple, Denderah temple, west crypt no. 3, 

east wall 

After: Cauville, 2004, pl. LX  

                                                
١٤٥  Cauville, 2004, pl. XXX 
١٤٦ Cauville, 2004, pl. pl. XXXI 
١٤٧ Cauville, 2004, pl. XXXII 
١٤٨ Cauville, 2004, pl. XXXIII 
١٤٩ Cauville, 2004, pl. XXXIV 
١٥٠ Cauville, 2004, pl. XLI 
١٥١ Waitkus, 2007, p. 345. 
١٥٢ Cauville, 2004, pl. XLVI 
١٥٣ Cauville, 2004, pl. XLVII 
١٥٤ Waitkus, 2007, p. 345; Dendara VI, pl.XLVIII, DXVII, DXXII 
١٥٥ Cauville, 2004, pl. XLIX 
١٥٦ Cauville, 2004, pl. L 
١٥٧  Cauville, 2004, pl. LI, LII 
١٥٨ Thiers, & Volokhine, 2005, p. 77; Dendara X, 151-153; 249-251. 
١٥٩ Kaper, 2008-2009, pp. 31-32. 
١٦٠ Waitkus, 2007, 345. 
١٦١ Thiers, &Volokhine, 2005, p. 11, figs .20, 13.  
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Fig. 1.b. Pantheon of Edfu temple, Denderah temple, west crypt no. 3, west 
wall 

After: Cauville, 2004, pl. LXI 
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Fig. 2. Osiris enthroned and flanked by Isis and Nephtys, the upper register 

bears the Khekeru sign and the lower register shows the Hwt bennu sign, 

western Crypt no. 1 (chamber C), eastern wall, Denderah temple, Ptolemaic 

period 

After: Denderah VI, pl. XLVII 
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Fig.3. Osiris enthroned and flanked by Isis and Nephtys, west wall of room 

H, Edfu temple, Ptolemaic period 

After: Traunecker, 1994, p. 29, fig.3 

 

Fig. 4. a. bull- headed deities holding ropes followed by  a lion-headed god 

holding two knives, south wall of Crypt no. 1, Armant Temple, Ptolemaic 

period 

After: Thiers & Volokhine, 2005, fig.50 

 

Fig.4.b.Osiris and his slaughter house, Chapter 17, Book of the Dead 
 

After: Hornung, 1990, pp. 76-77 
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Fig.5. Crypts of the temple of Opet, Karnak Temple, Ptolemaic Period 

After: Traunecker, 1994, p. 41, fig.7 
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Fig. 6. The discovered staircase at the rear back of Opet temple at Karnak 

After: Supreme Council of Antiquities, Ministère des Affaires Étrangères, 

Européennes, et Centre National de la Recherche Scientifique, & Franco-

Egyptian Center of the Temples of Karnak, 2008, p. 13 
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Fig.7. Plan of the crypt of Armant temple, Ptolemaic period 

After: Thiers, & Volokhine, 2005, fig.1. 
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Fig.8. General plan of crypts of Edfu temple 

After: Traunecker, 1994, p. 27, fig. 2 
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Fig. 9.Hathour,  Osiris, Isis, and Harsires receiving offerings from the king, 

southern Crypt no. 2 (chamber C), northern wall, Denderah temple, 

Ptolemaic period 

After: Denderah VI, pl. CCCCLXXXV 

 

Fig. 10.Harsomtus and Osiris, receiving water libation from the king, 

northern wall,  southern Crypt no. 3,Denderah temple, Ptolemaic period 

After: Denderah VI, pl. CCCCXCVI 
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Fig.11. The Hwt bennu sign, Basement register, west wall, Crypt no.3, 

Armant temple, Ptolemaic period  

After: Thiers, & Volokhine, 2005, p. 24, fig.37. 

 

Fig.12. The khekeru sign as a basement frieze, west wall, crypt no. 1, Armant 

temple, Ptolemaic period  

After: Thiers, & Volokhine, 2005, p. 19, fig.20. 
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