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Abstract : 


        

        
          
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     

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     
     
       

     
      

        

          




         
    
        
     


        
    
          

Fig.1, 2


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          
   

      
          
        




        

 -t 





Fig.1      
   

       
      

    The 
Complete Gods and Goddesses in 
Ancient Egypt




Fig.2    



   
     

From 
Alchemy to Chemistry

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          
       

 


         
          
   
        

          

 


Fig.3




of God in Ancient Egypt: 
the One and the Many
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         

 




        
         


  
      

B- The Appellation of the Serpent: 


           
       

        
         
     
 
 

 Repto"      
     

    dft

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  mfq,   qn


        

 n w

 rqrq

  serpens      
serpere         

           
    reptile
       repere  


         
           


       
        
        
  
 
           



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        


        
       
         
       
         
           
         



       
   
   

         

 

  t t
            

    

 
        

i rit nsrt

       
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wj t       

    

       



    fnt   fntw
        


      
Z
         
  F    

        
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 
    


),


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 
         
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         


 
The Divinity and Symbolic Value of the Serpent: 

 Fertility and Rebirth: 
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 


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         
         
   
         


    
       

         
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    
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
      
         
        
         


Guardianship : 

         

       


      
        
  
 
 

       

   


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
        
          




Fig.26

   Amulets of Ancient Egypt 


Good and Evil 
        

         

         
          
       
       
         
       

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       
   
        




 
Poison and healing 

       

         
      
       
       



 

        
 
      


     



        
         
          


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