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Abstract:

The early Islamic Sufism has long been subject to fierce criticism. Some argue that it is
completely non-Islamic, philosophical fantasy, powerlessness, total isolation or escaping
from the real life and the struggle therein. Besides, some other researchers separate Sufism
from other disciplines of Sharz‘ah knowledge, namely Figh, Hadith and Qur ‘anic Exegesis,
arguing that Sufism and Sufis were both rejected and degraded by scholars of these
Shari‘ahdisciplines. In tracking the historical sources, books of biographies and classes,
this paper investigates these assumptions and discusses the positionand the status of the
early Islamic Sufism (from 1% to the 5'" century of Hijrah) compared to other disciplines of
Shari’ah knowledge. It also provides examples of the Sufi scholars’ contributions in these
disciplines of Shari’ah knowledge. Moreover, it investigates the inter-relationships
between the Sufi masters and the scholars of Figh, Hadith and Qur’anic Exegesis.
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The Arabic word Tasawwuf literally means “to become a Sufi,” and it is
generally translated as Sufism.! The etymologies for the term are various and
researchers have greatly differed concerning the source word of this term and the
etymological derivations to which the “Sufi” is attributed. Some researchers
connect the term Safa’ (Purity), a moral trait and quality which Sufis are always
contending with themselves to attain.2 Others refer the term Tasawwuf to the root
word Saff (line), emphasizing the excellence of Sufis in devotion and piety.3 A third
opinion, however, links the term to Suffah, i.e. the long, covered portico or
vestibule which formed part of the Mosque of the Prophet (#£) at Medina and which
the Prophet built for the poor people who later on came to be identified as ahl al-
Suffah (People of the Bench). # For Sufis, those people are typifying the ideal of
asceticism and piety.°

With these suggestions, which all denote attributes and qualities assumingly
culminated in the character of the Sufis, into consideration, the opinion that
connects the term Tasawwuf to the etymological derivation Sif (wool or the woolen
cloth) has found a wide acceptance among researchers of Sufism, past and present.®
It is noted that this opinion is more accurate from a morphological point of view.
Besides it is supported given the history of Sufis and their well-known practice of
wearing the woolen cloths in the early times of evolution.”

Having discussed all the aforementioned suggestions, al-Qushayri (d. 465
A.H.) —who authored “Al-Risalah al-Qushayriyah” which is held by Sufis as the
most authoritative source in Sufism— took a unique direction when he noted that the
term Tasawwuf has no root word neither linguistically nor etymologically. He

1 Carl W. Ernst “Tasawwuf”, in: Encyclopedia of Islam and the Muslim world, Edited by Richard C.
Martin (New York: Gale Group, 2004), Vol. 2, p. 684.

2 Al-Tast (AbtG Nasr ‘Abdillah ibn ‘Al al-Sarraj), Al-Luma f7 Tarikh al-Tasawwuf al-Islamz, ed.
‘Imad Zaki al-Baradi (Cairo: al-Maktabah al-Tawfigiyah, undated), p. 31; Al-Kalabadht (Aba
Bakr Muhammad ibn Ibrahim), Al-Ta ‘arruf li-Madh-hab Ahl al-Tasawwuf, ed. Nagah ‘Awad
Siyam (Cairo: Dar al-Mugattam li-al-Nashr wa-al-Tawzi¢, 15t edition, 2009), p. 13; Muhammad
Kamal Ja‘far, Al-Tasawwuf: Tarigan wa-Tagrubatan wa-Madh-haban (Cairo: Dar al-Kutub al-
Jami‘lyah,1970), p. 2.

3 ‘Abd al-Qadir ‘Isa, Haqa'iq ‘an al-Tasawwuf (Cairo: Dar al-Mugattam li-al-Nashr wa-al-Tawzi‘,
5th edition, 2013), p. 25.

4 Al-Kalabadhi, Al-Taarruf li-Madh-hab Ahl al-Tasawwuf, PP. 13-14; Shihab al-Din ‘Umar ibn
Muhammad al-Suhrawardi, ‘Awarif al-Ma ‘arif, ed. Nagah ‘Awad Siyam (Cairo: Dar al-
Mugattam li-al-Nashr wa-al-Tawzi, 1stedition, 2009) p. 76.

5 W. Montgomery Watt “Ahl Al-Suffa”, in: The Encyclopaedia of Islam, New Edition, Edited by H.
A. R. GIBB and others (Leiden: E. J. Brill, New Edition, 1986), Vol. I, p. 266.

6 Hasan al-Shafi‘1, Fusal 7 al-Tasawwuf, p. 43.

7 ‘Abd al-Karim al-Takriti, “Risalah ff Ta rif al-Tasawwuf wa-’Ishtigaq al-Safiyah”, Majallat al-
Buhiath wa-al-Dirasat al-Safiyah (Cairo: Al-Markaz al-‘lim1 al-Suft bi-al-‘Ashirah al-
Muhammadiyah, 2" edition, 2006), p. 351s.
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concluded that Tasawwuf is rather a name which has been originated to describe
this specific category of people..2

As far as the technical meaning of the term Tasawwuf is concerned, scores of
definitions are also offered. Sufism, al-Sarraj, al-Suhraward1 and others argue, has
been defined with more than a hundred definitions.® In his book “‘Awarif al-
Ma ‘arif”, al-Suhrawardi even concluded that the Sufi masters’ statements defining
Sufism exceed a thousand.1°

With such multiplicity of definitions, many researchers concluded it is not as
easy task to reach a comprehensive technical definition which would give a general
overview of Sufism.1! Al-Qushayri included in his “Risalah” (Epistle) many of the
early Sufis’ definitions of Sufism. 12 Reviewing the definitions he quoted and the
other definitions quoted by other Sufi researchers are not within the scope of this
paper. Yet, there is a need to spot light on a definition with a much wider scope for
Sufism, and the the definition of Ibn ‘Ajibah (d. 1224 A.H) is suggested here; it
tells “Sufism is the knowledge through which one can know how travelling (sulik)
[in Allah’s path] is commenced, how the inwards are cleansed [from the whims and
evils] and how they are then adorned with the various kinds of good moral traits. Its
beginning stage is knowledge, its middle stage is practice and its final stage is the
bestowed miracle”. 13

With this definition of Ibn ‘Ajibah in mind, some of the collective efforts that
have been exerted by the Sufi scholars and masters in thought, knowledge and
practice will be discussed in this paper.

The Sufis’ Encouragement to master the Disciplines of Shari‘ah Knowledge

Evidently, Sufis were very much keen to learn the other sciences of Sharz‘ah.
They confirmed that learning these sciences before setting out on the spiritual path
of Sufism forms a protective shield for the Sufi novices and pupils against
misconceptions and pernicious innovations. Therefore, many Sufi scholars made it

8 Abi al-Qasim al-Qushayri, Al-Qushayri’s Epistle on Sufism, Trans. professor Alexander D. Knysh
(UK: Garnet Publishing Limited, 15 edition, 2007),p. 288.

9 Al-Tasi, Al-Luma  ff Tarikh al-Tasawwuf, p. 33.

10 Al-Suhrawardi, Awarif al-Ma ‘arif, 72.

11 Abi al-‘lla ‘Afifi, Fi al-Tasawwuf al-Islami wa-Tarikhih: Translated studies of Reynold
Alleyne Nicholson (Cairo: Lagnat al-Ta’lif wa-al-Nashr, University of Faraq I, undated ), pp.
27-41.

12 Aba al-Qasim al-Qushayri, Al-Qushayri’s Epistle on Sufism, Trans. Alexander D. Knysh, p. 23;
73;289;290;291.

13 <Abdullah Ahmad ibn ‘Ajibah, Mi raj al-Tashawwuf ila Haga ‘iq al-Tasawwuf, ed. ‘Abd al-Majid
khayyali (Casablanca: Markaz al-Turath al-Thaqgafial-Maghrib1, undated), p. 25.
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a condition for the Sufi novice (marid)'* to learn Shari‘ah sciences such as Figh,
Tafsir and Hadith first. Sufis also consider that adherence to the Book of Allah and
the Sunnah of the Prophet (#t) and abidance by the rulings of Shari‘ah are
prerequisites for commencing their Path and a threshold to polishing the heart and
purifying the soul.

This is made crystal clear by Al-Junayd, who says: “In this affair [of ours] one
must not follow anyone who has not learned by heart the Qur’an and written down
the reports of the Prophet, because our knowledge is bound by the [Holy] Book and
by the [Prophet’s] custom.”?® In his twenties, al-Junayd — who is known as the
master of the community of Sufis — used to study the Shari‘ah sciences under the
renowned scholars of his time. Al-Qushayri emphasized that he mastered the
principal sciences of the Qur’an and the Sunnah of the Prophet (&) and that he was
a well established jurist in the figh school of Aba Thawr.16

Moreover, Aba Talib al-Makki in his book “Qut al-Qulizb” reported that al-
Junayd used to hear his maternal uncle al-Sarrt al-Sagati praying for him every time
he left his assembly: “May Allah make you a qualified person in Hadith
(Mujaddith) who, afterwards, becomes a Sufi and may He not make you a Sufi
who , afterwards, becomes a qualified person in Hadith.”1” Commenting on al-
Sarri’s saying, al-Makki explained:

He means that if you start with (learning) the science of Hadith and Reports
(Athar), and, then, you commence the spiritual way of renunciation and devotion,
you will excel in Sufism and attain the status of the [Divine] Gnostics (al- ‘4rifm).
But, if you start with devotion and Sufism, you will be entirely preoccupied with
that and as a result you will neglect [the learning of] the Sunnah and consequently
[you will get used to] uttering paradoxical or blasphemous sayings (shatk)'® or
committing mistakes.'®

14 Murid (pl. Muridin) literally means “seeker” or “aspirant”, followers of a Sufi master. The word
is derived from “desire” (iradah), as marid is the one who desires. According to the usage of
Sufis, the murid is someone who has no desire; he who has not stripped himself from desire,
cannot be counted among muridin; See Al-Qushayri, Al-Qushayri’s Epistie on Sufism, pp. 213-
214,

15 Al-Qushayri, Al-Qushayri’s Epistle on Sufism, Trans. Alexander D. Knysh, p. 44,

16 Ab{i Talib al-Makki, Qat al-Qulib fi Mu ‘amalat al-Makbiib wa-Wasf Tariq al-Qawm ila Magam
al-Tawhid, ed. Mahmud al-Ridwani (Cairo: Maktabat Dar al-Tarath, 1%t ed. 2001), vol. 1, p.
437.

7 1bid., p. 43.

18 The original meaning of shatz (pl. Shatakat)in Arabic is “overflow of a pot.” In Sufi terminology,
Shatahat are “seemingly blasphemous words and expressions uttered by Sufis who often in the
state of ecstasy.”

19 Abai Talib al-Makksi, Qizt al-Qulib, Vol. 1, p. 437.

Bulletin of The Faculty of Languages & Translation 305 Issue No. 18, January 2020



Early Islamic Sufism and Shari’ah Sciences: Status and Inter-relationships Muhammad  Abd al-Hamid Muhammad

According to al-SarrT al-Saqgatt and Abt Talib al-Makksi, it is better not to
tread on the Sufi Path without having studied the sciences of Shari‘ah as this is the
foundation upon which worship and devotion are built.

The Status of Sufism Compared to other Disciplines of Shari’ah Knowledge

In the course of Islamic history, different Shari‘ah sciences have come under
severe attacks. Attempts to distort Figh, Tafseer and Hadith and their respective,
specialized scholars were relentlessly made, and Islamic Sufism was not an
exception. Some have tried to isolate and separate Sufism and Sufi scholars from
other branches of Islamic knowledge and competent scholars, arguing that Sufism
was something alien to and unaccepted by the scholars of Sharz‘ah.2? Therefore, the
need arises for investigating the position and status of Islamic Sufism compared to
Shari’ah fields of inquiry, namely Figh, Tafseer and Hadith and the inter-
relationships between the Sufi scholars and the scholars of those Shari‘ah
disciplines.

The relationship of Sufism to other Islamic sciences has long been the subject
of many discussions. Since Sufism is considered by some as the science that is
mainly concerned with correcting the intentions and adhering to sincerity (ikhlas) in
all deeds, some scholars, like Ahmad ibn Ajibah in his introduction to the book al-
Hikam al-‘Ara iyah, hold the opinion that it is a condition for the perfectness and
acceptance of all other sciences. 21 Ibn ‘Ajibah also quoted al-Siyitt as saying:
“Sufism to other Islamic sciences is as important as the science of eloquence (‘ilm
al-bayan) to Arabic Grammar,”?? meaning that it perfects and improves it.

Moreover, Zarriq is reported to have been exemplifying the relationship of
Sufism to Islamic faith as the relationship of the soul to the body.2?® Although these
opinions suggest the importance of Sufism to other Islamic sciences theoretically,
the need arises to probe the inter-relationship developed between Sufism and these
sciences and the link that connects scholars of both sides. For the purpose of
investigating this, the following part explores the inter-relationships between
Sufism and Sufis on one hand, and Figh, Tafsir, and Hadith and their competent
scholars on the other hand.

20 ‘Abd al-Hafidh al-Makki, Mawgqif A’'imat al-Harakah al-Salafiyah min al-Tasawwuf wa-al-
Sufryah; ‘Abd al-Rahman al-Wakil, Hadhihz Hiya al-Sifiyah; 1hsan llahi Zahir, Al-Tasawwuf:
Al-Mansha’ wa-al-Masadir; Sa‘id ‘Abd al-‘Azim and Muhammad Jam1l Ghazi, Al-Safiyah: Al-
Wajh al-4khar.

21 Jgaz al-Himam f7 Sharh al-Hikam (Cairo: Dar al-Ma‘arif, undated), pp. 22-23.

22 1 bid.

23 |bid
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Sufism and Figh

The word “Figh” was originally used as a comprehensive term referring to a
number of sciences, such as jurisprudence, doctrines of theology, morality, ethics
etc. This is concluded by Siddiq Hasan Khan in his encyclopedic book Abjad al-
‘Uliim. ** Khan also quoted Abu Hanifah as saying: “Figh is the science that was
originally concerned with the soul and spirituality”. Al-Ghazali also suggested that
the term Figh was originally put to denote the knowledge of the Hereafter and the
principles of diagnosing the subtle faults of one’s self (afat al-nafs); and in the
course of time, the originally intended meaning of the term has been expanded to
become connotative of the knowledge of issuing Fatwas (non-binding legal
rulings).2®

Although both disciplines became distinctive from each other, they are
considered interrelated and complementary to each other. Some Sufi scholars even
argue that Sufism complements the study of Figh as it helps Muslims to fulfill
Allah’s Commands in a way that allows them to taste the sweetness of belief and
that would lead them to a stronger commitment to following Allah’s commands.
This explains Zarriiq’s statement: “Jurisprudence and Sufism are partners in
guiding people to Allah, His Rulings and His Commands.”?%

Zarriiq’s previous statement can be understood in the context that both Figh
and Sufism deal in most cases with the same rulings, yet the former deals with the
principles and conditions of perfecting the deeds, while the later, however, details
the principles and conditions which lead to the acceptance of these deeds and
therefore attaining the pleasure of Allah and drawing nearer to Him.

For example, books of Figh usually begin with a chapter entitled
“purification” (al-taharah), but rarely do they dwell upon its inner aspects and
spiritual dimensions the same way Sufism tackles it. By the same token, the books
of Figh expounds on the rulings related to performing prayer: its prerequisites,
pillars, required actions, recommended actions, disliked actions, actions that
invalidate it, etc.; but they usually do not discuss internal states that should be
adhered to during observing prayers and they also lack discussions on how one can
attain humility before Allah (khushii) in prayer, and what actions lead to its
realization. Assuch, Sufism and Figh complement each other.

24 Abjad al- ‘Uliam (Damascus: Publications of Culture and National Guidance Ministry, 1978), Vol.
2, p. 400.

25 |bid.

26 Qwa ‘id al-Tasawwuf, p. 16.
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Practically speaking, many Sufis learned Figh and became well established in
its rulings and principles. Many of them were even reported to have studied under
the renowned scholars of four famous schools of Figh and have attained advanced
levels in their learning circles. As a way to examine and explore the involvement of
Sufis in the circles of Figh and the inter-relationships between Jurists and Sufis, this
paper presents the following examples, highlighting, first and foremost, the
relationships which the early Sufis developed with the founders of the four famous
schools of Figh; and the opinions of the four Imams of the famous Fighi madh-habs
concerning Sufism and the Sufis.

It is a noteworthy to find that the major Sufi biographical works, such as
“Hilyat al-Awliya’”, “al-Kawakib al-Durriyah”, “al-Tabaqat al-Kubra”, “Kashf
al-Mahjizb” and many others include entries for the four founding Imams of the
famous Fighi schools, thus counting them among the early masters of Sufism given
their embodiment of the principles of the sound and authentic Sufism that is
basically defined as khulug (good moral traits). In addition, the early Sufi
encyclopedic works, like “Qut al-Qulib”, “Ihya’ ‘Ulam al-Dirn”, and “al-Risalah
al-Qushayriyah” are ample with reports and anecdotes about their moral traits.
These Sufi sources also included their statements, virtues and actions.

First: Imam Aba Hanifah (d. 150 A.H/767 A.D): He was known for his
asceticism and piety. Most of his students were proven to be symbols and masters
of Sufism. The most prominent among them were ‘Abdullah ibn al-Mubarak,
Dawad al-Ta’1, al-Fudayl ibn ‘lad and Shaqiq al-Balkhi. It is reported that the
Sufis’ peculiar way of worship, devotion and asceticism really appealed to Aba
Hanifah and that he used to advise those who tread on this path to seek Shari‘ah
knowledge first before they commence their spiritual journey.

One time, he reportedly met Ibrahim ibn Ad-ham and said to him: “O’
Ibrahim, you have been bestowed a good manner in devotion and dedication to
worship, yet | advise you to pay attention to seeking knowledge as it is the
principal of worship and the support of things.”?’

Moreover, Sufi masters and scholars boast that their link of transmission
(sanad) in Sufism goes all the way back to him. Ibn ‘Abidin stated in his book “al-
Durr al-Mukhtar” reported a chain of transmission proving that the Sufi master
Abu ‘Ali al-Dagqgaq received the knowledge of the spiritual path from Abu al-
Qasim al-Nasrabadhi, who received it from al-Shibli, who received it from al-Sarri
al-Saqatt who received it from Ma‘raf al-Karkhi, who received it from Dawad al-

27 gshihab al-Din Ahmad ibn Hajar al-Haytami, Al-Khayrat al-Hisan fi Manaqib al-Imam al-A zam
Abi Hanfah al-Nu ‘man (Beirut: Dar al-Argam, undated), p. 115.
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Ta’1, who took from Aba Hanifah2® Based on this, it is clear that Imam Abi
Hanifah was so close to the circles of Sufism and that the early Sufi masters used to
frequent him for receiving knowledge in both Figh and Sufism.

Second: Imam Malik (d. 179 A.H/795 A.D): The renowned Sufi shaykh
‘Abdullah ibn al-Mubarak was one of Imam Malik’s studious disciples and he
related some of Malik’s spiritual states (ahwal). Moreover, there is a well-known
statement attributed to Imam Malik in which he refers to the correlation between
Sufism and Figh: “He who follows the path of Sufism while neglecting
jurisprudence is a heretic; and he who learns jurisprudence while neglecting the
Path commits transgression. But he who combines both has attained the Truth.”2°

Third: Imam al-Shafi‘t (d. 204 A.H/819 A.D): Al-Shafi‘T confirmed the
Sufis’ steadfastness in devotion. It is reported that al-Shafi‘T accompanied some of
the Sufis of his time and benefited from them. In his book “Madarij al-Salikin ”, ibn
al-Qayyim (d. 571 A.H.) quoted al-Shafi‘T’s famous statement: “I accompanied the
Sufis and received from them but two statements: ‘Time is as a sword. If you do not
cut it, it cuts you’; and ‘if you do not keep yourself busy with truth, it will keep you
busy with falsehood’.”30

Al-Shafi‘T has also been quoted as saying: “Three things in this world have
been made beloved to me: avoiding affectation, treating people kindly, and
following the ways of the people of Tasawwuf’.31

Fourth: Imam Ahmad ibn Hanbal (d. 241 A.H/855 A.D): Imam Ahmad
was known for his vast knowledge of the mystical facts and realities, and he used to
discuss the subtle matters of Sufism with Sufis. It is even argued that his fame in
asceticism (zuhd) is as great as his fame in the sciences of Hadith and Figh.32 He
had been reported as saying about Sufis: “I do not know people on earth better than
them.33

28 |hn ‘Abidin (Muhammad Amir, Radd al-Mu#tar ‘al@ al-Durr al-Mukhtar Shrz Tanwir al-Absar,
ed. ‘Adil ‘Abd al-Mawjid and ‘Ali Muhammad Mu‘awwad (Riyadh: Dar ‘Alam al-kutub,
2003), Vol. 1, pp. 156-157.

29 This statement of Imam Malik is found in many sources, including: Zarriig, Qwa ‘id al-Tasawwuf,
p. 7; Mulla ‘Al al-Qarri, Shark ‘Ayn al-‘llmwa-Zayn al-Hilm (Cairo: Maktabat al-Thagafah al-
Diniyah,undated), Vol. 1, p. 33.

30 Al-Siytti (Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr), Ta yid al-Hagigah al- ‘Alzyah wa-Tashiyd
al-Tarigah al-Shadhuliyah, ed. ‘Asim al-Kayyal (Beirut: Dar al-Kutub al-‘limiyah, 15t ed.,
2006), p. 12.

31 Al-“Ajlant (Islma‘il ibn Muhammad), Kashf al-Khafa’ wa-Muzil al-llbas ‘amma ushtuhirah min
al-Ahadith ‘ala Alsinatal-Nas (Cairo: Maktabatal-Quds, 1351 A.H.) Vol. 1, p. 341.

82 Mustafa Hamdi ‘Alyan al-Hanbali, Al-Hanabilah wa-Ikhtilzfihimma ‘a al-Salafiyah al-Mu ‘Gsirah
(Oman: Dar al-Nir al-Mubin, 1stedition, 2014), p. 678.

33 Ibid.
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Moreover, Imam Ahmad wrote a book entitled “al-Zuhd” (asceticism) in
which he included the statements of the Prophet’s companions and their followers
and the masters of Sufism, like Ibrahim ibn Ad-ham, Malik ibn Dinar, al-Fuday! ibn
‘lyad and many others. Some scholars consider this book as the earliest
authenticated source on Sufism in its early stages.3*

Inaddition, Imam Ahmad was a contemporary of a group of Sufi scholars and
masters, and his relationship with them was evidently based on mutual respect,
appreciation and veneration. He lived at the time of the Sufi master Bishr ibn al-
Harith (d. 227 A.H.). When he was asked about him, Ahmad said: “He is the fourth
of the seven substitutes®® (abdal)”.26 Moreover, when Bishr died, Ahmad said: “He,
may Allah be pleased with him, died and there is nobody equal to him in this nation
(ummah) but ‘Amir ibn ‘Abd Qays, for both of them died and left nothing behind
them, and he continued, ‘Had he (Bishr) got married, he would have been achieved
a loftier status.”37

Another case in point indicating the good relationship between Imam Ahmad
and the Sufi masters is when ‘Abdullah, the son of Imam Ahmad, asked his father
about the Sufi master Ma‘raf al-Karkhi (d. 200 A.H.): “Did Ma‘raf have something
of knowledge?” To which Imam Ahmad replied: “He had the head of knowledge,
and it is the fear of Allah’s wrath (khashyat Allah)”.38 It is even said that Ma‘raf al-
Karkhi was one of Ahmad’s masters (shuyzkh) in sulik (spiritual journey of
Sufism) as Ahmad used to frequent him and ask him3° on matters related to sulizk,
and this could explain why Ma‘riaf al-Karkhi has entry in Ibn Ab1 Ya‘la’s
biographical work of the Hanbalis, as he considered him one of Ahmad’s masters or
shyizkh.40

It is even related that Imam Ahmad frequently met with many Sufi masters
like al-Sarri al-Saqati (d. 253 A.H.) and Abt Hamzah al-Safi (d. 269 A.H.) as Imam
Ahmad used to refer to the latter concerning the juristic issues and he would say to

34 Hasan al-Shafi‘1, Fusil f7 al-Tasawwuf, p. 133.

35 Abdal (Sing. Badal), literally means "substitute”, one of the degrees in the Sufi hierarchical order
of saints. See Goldziher, 1. and H. J. Kissling, “Abdal”, in: Encyclopaedia of Islam, Second
Edition, Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs.
Consulted online on 28 March 2019 http://dx.doi.org/10.1163/1573-3912_islam_SIM_0132

36 Al-Khatib al-Baghdadi (Aba Bakr Ahmad ibn ‘AR), Tarikh Baghdad aw Madinat al-Salam, ed.
Mustafa ‘Abd al-Qadir ‘Ata (Beirut: Dar al-Kutub al-‘limiyah, 2" edition, 2004), Vol. 7, P. 76;
‘Abd al-Fattah Abt Ghuddah, Al-‘Ulama’ al-‘Uzzab alladhina athara al-‘llam ‘ala al-Zawaj
(Beirut: Maktabatal-Matba‘atal-Islamiyah, 15tedition, 1982), pp. 33-34.

37 Al-Khatib al-Baghdadi, Tarikh Baghdad, Vol. 7, p. 76.

38 Ibid, vol. 13, p. 202.

39 Mustafa Hamdi ‘Alian al-Hanbali, Al-Hangbilah wa-lkhtilafihimma ‘a al-Salafiyah al-Mu ‘@sirah,
p.692.

40 1bn Ab1 Ya‘la, Tabaqat al-Hangbilah, Vol. 1, p. 381.
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him: “What would you say concerning such and such matter O’ Sufi?”*** Moreover,
al-Zirikly, in his biographical work “Al-A ‘lam”, argued that Imam Ahmad met with
Abt Turab al-Nakhshabi (d. 245 A.H.), Dha al-Nn al-Misr1 (d. 246 A.H.) and Aba
Ja‘far al-Tast (d. 254 A.H.) and benefited from them.*?

Based on the aforementioned discussion, it becomes clear that mutual respect
and veneration were the normal case with regard to the relationship between the
Sufi masters and the founders of the famous four schools of Figh. Nevertheless, if
this was the case with the masters and founders of both sides, i.e. the Sufis and the
Jurists, a careful investigation is needed for examining if this has also been the case
with the scholars of later generations and classes. This paper made a careful review
of the biographical books of Jurists to investigate the inter-relationships between
both sides and found that the books of the Jurists’ classes and biographies are
replete with the Sufis who were proven to excel in the study of Jurisprudence. The
following is a quick review of some cases:

a. The Hanafi Sufis:

e Al-Balkhi (Shaqig ibn Ibrahim Aba ‘Al) (d. 194 A.H/810 A.D): He was a
Sufi master of Khurasan and one of the Sufis whom al-Qushayri included in his
Epistle on Sufism.#3 He was well known for his much elucidation on the mystical
station of Trust in God (tawakkul). He was also one of the teachers of the Sufi
maser Hatim al-Asamm (d. 237 A.H/851 A.D). Besides, he was one of the masters
of Hanafr school of Figh, and he accompanied the famous jurist Ya‘qab ibn
Ibrahim al-Ansari, better known as Aba Yusuf (d. 182 A.H/798 A.D), who was a
direct student of Aba Hanifah and who served as the Chief Judge (qadr al-qudah)
during the reign of Haran al-Rashid. Shaqiq learned under Aba Yusuf and read
some books on the Hanafi Figh to him.4

41 Al-Khatib al-Baghdadi, Tarikh Baghdad, Vol. 1, p. 407.

42 Khayr al-Din al-Zirikli, Al-A‘1am (Beirut: Dar al-Kutub al-‘limiyah, 15t edition, 2002), Vol. 4, p.
233.

43 “He is one of the men of al-Qushayri’s Risalah” (min Rijal al-Risalah) is a phrase researches of
Sufism usually use to denote the authenticity and authority of the person quoted. Al-Risalah al-
Qushayriyah has long been accorded a high esteem among the researchers of Sufism, some
even called it “the constitution of Sufism” as a way to convey that the status it commands to
Sufism is just like the status al-Shafi‘T’s al-Risalah commands to the science of Principles of
Figh. From this, the Sufi masters mentioned in al-Risalah derives their authority and
authenticity.

44 Al-Qushayri, Al-Qushayri’s Epistle on Sufism, p. 30; Abii ‘Abd al-Rahman al-Sulami, Tabagat al-
Sufryah,p. 61; ‘Abd al-Qadir ibn Muhammad ibn Nasrullah al-Qurashi, Al-Jawahir al-Mudiyah
fi Tabaqat al-Hanafiyah (Karachi: Mir Muhammad Kutub Khanah, undated), Vol. 1, p. 258;
Shams al-Din Muhammad ibn ‘Uthman ibn Qaymaz al-Dhahabi, Siyar A lam al-Nubala’, ed.
Shu‘ayb al-Arna’ait (Beirut: Mu’asasat al-Risalah, 3™ edition, 1405 A.H.), Vol. 9, p. 313.
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e Al-Sulami (Ahmad ibn Ahmad ibn Ibrahim ibn ‘Al) (d. 409 A.H/1018
A.D): He was a well known Sufi and ascetic who authored the famous biographical
book “Tabagat al-Sifiyah”. He is counted as one of the Hanafi scholars and his
biography is founded in the biographical books of Hanafi Jurists.*®

b. The Maliki Sufis

e Dha al-Nan al-Misri (Abt al-Fayd Thawban ibn Ibrahim al-Misri) (d. 245
A.H/1053 A.D): On the one hand, he was one of the Sufi masters whom al-
Qushayri included in his al-Risalah; and on the other hand, he was a Maliki Jurist
and one of the famous narrators of the renowned book “Mwatta’ al-lmam Malik”.
His teacher and master in Sufism was Shagran al-Qayrawani, in addition, Sahl ibn
‘Abdillah al-Tustarrt was one of his disciples and students.*6

e Abu Talib al-Makki (Abt Muhammad Makki ibn Abi Talib) (d. 386
A.H/996 A.D): He was a Maliki scholar, Hafidh (i.e. one of the grades of the
scholars of Hadith) and Mugri’ (the one who teaches people to recite Qur’an). He
authored the voluminous book of Sufism “Qit al-Qulab”.4’

c¢. The Shafi‘t Sufis

e Al-Muhasibt (Abt ‘Abdillah al-Harith ibn Asad al-Baghdadi) (d. 243
A.H/857 A.D): He is one of the Sufi Masters whose biographies are included in al-
Qushayrt’s Epistle. He has many books in asceticism and Sufism. He is one of the
early disciples and students of Imam al-Shafi‘t and one of the renowned Shafi 7
Jurists.*8

e Al-Qushayri (Abu al-Qasim ‘Abd al-Karim ibn Hawazin al-Naysabari) (d.
465 A.H/1072 A.D): He was a renowned Shafi7 Jurist and a Sufi master. He

45 Al-Qurashi, Al-Jawahir al-Mudiyah ff Tabaqgat al-Hanafiyah, Vol. 1, p. 92; Abt Is-haq Ibrahim
ibn Muhammad ibn al-Azhar al-Ssarifini, Al-Muntakhab min Kitab al-Siyaq li-Tarikh Naysabar,
ed. Khalid Haydar (Beirut: Dar al-Fikr, 1414 AH.), p. 87.

46 Makhluf, Shagarat al-Nar al-Zakiyah, Vol. 1, P. 90; Al-Qushayri, Al-Qushayri’s Epistle on
Sufism, p. 40.

47 Makhlaf, Shagarat al-Nir al-Zakiyah, Vol. 1, p. 160; Al-Dhahabi, Siyar A ‘lam al-Nubala’, Vol.
17, p. 591; Abtu al-‘Abbas Ahmad ibn Muhammad ibn Ibrahim ibn AbT Bakr ibn Khallikan,
Wafayatal-A‘yan, ed. Ihsan ‘Abbas (Beirut: Dar Sadir, 15ted. 1994),p. 274.

48 Al-Qushayri, Al-Qushayri’s Epistle on Sufism, p. 51; Al-Sulam1i, Tabagat al-Safiyah, p. 56; al-
Dhahabi, Siyar A‘lam al-Nubala’, Vol. 12, p. 110; Ibn al-Ssalah, Aba ‘Amr Uthman ibn ‘Abd
al-Rahman, Tabaqgat Fugha’al-Shafi 7yah, ed. Muhyi al-Din ‘Ali ‘Afif1 (Beirut: Dar al-Basha’ir
al-Islamiyah, 15t ed. 1992), Vol. 1, p. 438; Abu Nasr ‘Abd al-Wahab ibn ‘Al al-Subki, Tabagat
al-Shafi 7yah al-Kubra, ed. Mahmuad al-Tanaki and ‘Abd al-Fattah al-Hilw (Giza: Hagar li-al-
Tiba‘ah wa-al-Nashr, 2nded., 1992), Vol. 2, 275.

Bulletin of The Faculty of Languages & Translation 312 Issue No. 18, January 2020



Early Islamic Sufism and Shari’ah Sciences: Status and Inter-relationships Muhammad  Abd al-Hamid Muhammad

compiled his famous book “al-Risalah al-Qushayriah” which is held among the
researchers of Sufism as the “constitution of Sufism”.49

e Al-Ghazali (Muhammad ibn Muhammad ibn Muhammad ibn Ahmad al-
Tasi) (d. 505 A.H/1111 A.D): He was described as the Second great Shafi 7 scholar
right after Imam al-Shafi‘t. He fame in both sciences, namely, Figh and Sufism
were so considerable. Moreover he authored and compiled voluminous books in
both sciences.>°

d. The Hanbali Sufis

e Abu Hamzah al-Safi (d. 289 A.H/1095 A.D): He was one of the disciples
and companions of Imam Ahmad ibn Hanbal and he used to accompany him and
attend his classes. Imam Ahmad is reported to had frequently asked him about Figh
issues saying: “what is your opinion in such and such O’ Sufi”. He was one of the
Sufi masters whose biography was included by Imam al-Qushayri. He was also
well-learned and deeply established in the science of Qira’at (the variant modes of
recitations of the Qur’an).5!

e Abu Isma‘1l ‘Abdullah ibn Muhammad ibn ‘Alf ibn Muhammad ibn Ahmad
ibn ‘Ali ibn Ja‘far ibn Mansar al-Ansari al-Harawi (d. 481 A.H/1088 A.D): He
authored the famous book “Manazil al-Sa 'irin” which is considered one of the early
and authoritative books in Sufism. He was also a Hanbali scholar.52

The examples mentioned above are selective and connotative. This paper is
not indented to, and practically cannot, be inclusive and comprehensive. It
nevertheless aims at indicating that Sufism has never been away from or alien to
Figh nor Figh was opposing to Sufism. Both sides used to show respect and to
attend to one another, and in this way, the sciences of Islam were emerged
interdependent, correlated and harmonized. These were some glimpses and
examples that would provoke thinking and drive other researchers to delve deep
into this topic.

49 Al-Subki, Tabaqat al-Shafi iyah al- Kubra, Vol. 5, P. 153; Aba al-Fida’ Isma‘il ibn ‘Umar ibn
Kathir, Tabagat al-Shafi ‘iyin, ed. Ahmad ‘Umar Hashim and Muhmmad Zinhum (Cairo:
Maktabat al-Thagafah al-Diniyah, 1413 A.H.), p. 451.

50 Al-Subki, Tabagat al-Shafi 7yah al-Kubra, Vol. 6, PP. 201-2017; Ibn Kathir, Tabagat al-
Shafi 7yin, p. 533.

51 Al-Qushayri, Al-Qushayri’s Epistle on Sufism, 88; Ibn Ab1 Ya‘la, Tabaqat al-Hanabilah, Vol. 1,
p. 268; Al-Khatib al-Baghdadi, Tarikh Baghdad aw Madinatal-Salam, Vol. 1, p. 407.

52 Al-Dhahabi, Siyar A‘1am al-Nubala’, Vol. 18, p. 503; Al-Salam1, Dhayl Tabagat al-Handgbilah,
Vol. 1, p. 115; Aba ‘Abdillah Muhammad ibn Ahmad ibn ‘Abd al-Had1 al-Dimashqi, Tabagat
‘Ulama’ al-Hadith (Beirut: Mu’asasatal-Risalah,2"ed., 1417 AH.) Vol. 3, p. 376.
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Sufism and Hadith

Sufis gave a special and tremendous care to the science of Hadith. Their keen
advice to their disciples to learn Hadith and involve themselves in recording and
preserving the Prophetic traditions was evident many sources. Besides, many pieces
of advice found in the books of Sufism prove that Sufis held the science of Hadith
and its scholars in a high esteem.

A quick look into the books of classes and biographies of both Hadith and
Sufi scholars clearly demonstrate how Sufis were very much engaged in this field,
and would also gauge the degree of respect and appreciation that scholars of both
sides used to show to one another.

It should be emphasized that not only the Sufis were keen to learn the science
of Hadith, scholars of Hadith were also very much encouraged to adhere to Sufism
and engage themselves in the Sufis’ spiritual exercises that lead to purity and
attainment of sublime moral traits. This is quite clear from al-Dhahabi’s statement
in which he concluded that the qualified scholar must feature both sciences, i.e.
Hadith and Sufism, for when a scholar of Hadith lacks Sufism, on the one hand, his
dedication to Allah may not be complete, and when the Sufi, on the other hand, is
ignorant of the science of Hadith, he might fall into errors and deviate from what is
right.>3

Many famous Hadith scholars narrated fkadiths from Sufis. Furthermore,
statements of praise and appreciation were reciprocally released from the scholars
of both sciences. On the one side, al-Hakim al-Naysaburt (d. 405 A.H/1014 A.D)
narrated some hadiths in his book “al-Mustadrak” from the Sufi master Ja‘far ibn
Muhammad ibn Nusayr al-Khalad1 (d. 348 A.H/959 A.D) and he used to describe
him as “the master of Sufism of his time” (Shaykh al-Tasawwuf fi ‘Agsrihi).>*
Moreover, Al-Hakim argued that Sufis following the footsteps of Ahl al-Suffah and
actualize their conditions in every time given their way in asceticism and dedication
to Allah and His Messenger (#).%°

On the other side, the famous scholar of Hadith and Hafiz Aba Nu‘aym al-
Asfhani (d. 430 A.H/1038 A.D) who enjoys a considerable fame as a scholar of
Hadith, was a Sufi. He wrote the voluminous book “Hilyat al-Awliya " in which he
collected the biographies of the Sufi masters, men and women, with a special focus
on the manifestations of Sufism in the personality of every scholar he mentions.

53 Al-Dhahabi, Siyar A lam al-Nubala’, Vol. 15, p. 410 (Ibn al-‘Arabi’s entry).

54 Abii ‘Abdillah Muhammad ibn ‘Abdillah al-Hakim al-Naysabiiri, Al-Mustadrak ‘ala al-Sakihayn,
ed. Mustafa ‘Abd al-Qadir ‘Ata (Beirut: Dar al-Kutub al-‘limiyah, 2" ed., 1422 AH.), Vol. 3,
p.18.

55 Ibid.
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After each biography, he used to mention a definition of Sufism that fits most to the
spiritual and mystical status of the person in question.>®

Another example that demonstrates the engagement of scholars of Hadith in
Sufism is the book written by the Aba Bakr ibn al-‘Arabt al-Ishbilt al-Malik (d.
453 A.H/1148 A.D) entitled “Siraj al-Muridin” which Zarraq argued to be a book
on Sufism.>” Moreover, al-Hakim al-Tirmidhi (d. 320 A.H/869 A.D) was a well-
known Sufi and scholar of Hadith, who authored valuable books in both sciences.
In Sufism, he authored “Al-Akyas wa-al-Mughtarrin, ” “Riyadat al-Nafs,” and “al-
Kasb”. And in Hadith, he wrote his renowned book “Nwadir al-Usil fi Ma ‘rifat
Akhbar al-Rasi/ .58

Also, Ibn al-A‘rabi (d. 340 A.H/951 A.D) authored “Tabaqat al-Nasa 7, ” and
“Tarikh al-Basrah” in the science of Hadith and, in Sufism, he wrote “Manaqib al-
Sitfiyah .59 In addition, al-Kalabadht’s (d. 384 A.H/994 A.D) works in Sufism and
Hadith are very popular. In Hadith, he wrote “al-Arba un fr al-Hadith”; and, in
Sufism, he authored “al-Ta ‘arruf li-Madh-hab Ahl al-Tasawwuf’. Besides, he was
known for his attentive and unique memory, and al-Siyati described him as having
the most attentive memory in Transoxiana. Al-Hakim and al-Daraqutni furthermore
praised him for his vast knowledge and attentive memory.%°

Based on the aforementioned, it can be said that Sufism-related topics (ethics
and morality) were the preoccupation of many scholars of different branches of
Islamic knowledge and this, again, indicates the importance of Sufism and its
subject matter, namely ethics.

Sufism and Tafsir

Mostly all Islamic schools of knowledge have contributed their share in the
service of the Qur’an through Tafsir or Ta'wil, and Sufism was not an exception.

56 Abii Nu‘aym al-Asfhani, Hilyatal-Awlya’, for example pages27; 35; 37; 103; 318.

57 Zarriig, Qwa ‘id al-Tasawwuf, p. 40.

58 Al-Dhahabi, Siyar A lam al-Nubala’, Vol. 13, p. 439; Hajji Khalifah, Sullamal-Wusil ila Tabagat
al-Fuhal, Vol. 3, p. 195; Al-Dimashqi, Tabaqgat ‘Ulama’ al-Hadith, Vol. 2, p. 352; Kahalah,
Mu jam al-Mu alifin, Vol. 10, p. 315; Shams al-Din Muhammad ibn Ahmad ibn ‘Uthman al-
Dhahabi, Tarikh al-Islam wa-Wafayat al-Mashahir wa-al-A‘1am, ed. ‘Umar Tadmuri (Beirut:
Dar al-Kitab al-‘Arabt, 1%t ed., 1991), Vol. 21, p. 176; Jalal al-Din ‘Abd al-Rahman ibn Abi
Bakral-Siyiit1, Tabaqat al-Huffaz (Beirut: Dar al-Kutub al-‘lImiyah,2"ded., 1994), p. 286.

59 Al-Dhahabi, Siyar A‘lam al-Nubala’, Vol. 15, p. 407; Al-Sulami, Tabagat al-Sifiyah, p. 320;
Kahalah, Mu jam al-Mu ‘alifin, Vol. 2, p. 1.3; Ibn Nuqtah, Aba Bakr Muhammad ibn ‘Abd al-
Ghani, Al-Taqyid li-Ma ‘rifat Rwat al-Sunan wa-al-Masanid, ed. Kamal Yasuf al-Hat (Beirut:
Dar al-Kutub al-‘lImiyah, 1sted.; 1988)p. 166.

60 Al-Dhahabi, Siyar A‘1am al-Nubala’, Vol. 13, p. 439; Al-Siyiti, Tabaqgat al-Huffaz, p. 286; al-
Dhahabi, Tarikh al-Islam, Vol. 6, p. 814; al-Dimashqi, Tabagat ‘Ulama’ al-Hadith, Vol. 2, p.
352.
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Sufis started interpreting the Qur’an according to their religious experience and
their general view of faith. As mentioned earlier, Sufis always liken religion to a
seed composed of a kernel and a husk or shell. and their way in approaching the
Qur’an was not so far from this conviction as they believe that every verse of the
Qur’an features an outer meaning and inner meaning as well. This view is usually
substantiated by a Prophetic zadith in which the Prophet (#2) states that the Quran
has an inner meaning, and that this inner meaning conceals a yet deeper inner
meaning, and so on (up to seven successive levels of deeper meaning).6!

The Sufi’s intrinsic goal in approaching the Qur’an is to manifest the inner
dimension of it without being oblivious to the Shari‘ah or the outer and apparent
meaning of the text.62 Thus they were so concerned with discovering the hidden
meanings of the Qur’anic phrases as opposed to other scholars who directed their
attention to the apparent meaning (al-Zahir) of the verses. This inner method or
esoteric interpretations of the Qur’an does not usually contradict the conventional
or exoteric interpretations; rather, it discusses the inner levels of meaning of the
Quran.

With this in mind, Sufis usually affirm that their commentary of the Qur’an is
no more than “allusions” (isharat) or “striking similitudes” (darb al-mithal) that are
bestowed to the perfectly devoted masters, and this does not necessarily mean
averting the apparent meaning of the text because the exoteric meaning of the text is
evident and well established and is not placed in contradiction with these allusions
and illuminations. This is asserted by lbn °‘Ata’illah al-Sakandari in his book
“Lara ’if al-Minan” and al-Siyafi in his book “al-ltqan .63

To illustrate, the following are few examples of the Sufis who contributed to
the commentary of the Qur’an. It is noteworthy to mention here that most of the
Sufi commentaries of the Qur’an are still manuscripts and have not been published
yet:

e Abi Muhammad Sahl ibn ‘Abdillah al-Tustart (d. 273 or 283 A.H/886 or
896 A.D): He was one of the students of the Sufi master Ma ‘raf al-Kharkhi. His
book in Tafsir entitled “Tafsir al-Tustar?”” and it was printed in Egypt in a middle-

61 The hadith tells “No verse of the Qur’'an has been revealed which has not an external aspect and
an inner aspect. Every letter has its definite sense (kadd) and every definition implies a place of
ascent (magla).” This hadith is related by ibn Hiban and ibn ‘Abd al-Barr and al-Tabarani and
ibn Hazm and many others,and reported by ibn Mas‘ad.

62 “TAFSIR”, in: The Qur'an : An encyclopedia, Edited by Oliver Leaman (NY: Routledge, 2006),
p.632.

63 ‘Abd al-Rahman ibn Abt Bakral-Siyiti, Al-ltgan fi ‘Ulizm al-Qur’an, ed. Muhammad Abi al-Fadl
Ibrahim (Cairo: General Egyptian Book Authority, 1974), Vol. 4, 224; Ibn ‘Ata’illah al-
Sakandari, Laza ‘ifal-Minan, p. 103.
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sized volume under the name of “Tafsir al-Qur an al- ‘Azim” in 1908.%4 This book
includes al-TustarT’s teachings and commentaries compiled by Abt Bakr
Muhammad ibn Ahmad al-Baldi. Al-Tustari’s Tafsir is held as the oldest completed
Sufi commentary on the Qur’an.5® The book does not include the commentary of all
the Qur’anic verses, but rather it deals with specific verses of the Qur’an.
Apparently these commentaries were Sahl’s answers to questions he was asked.

e Al-Samargandi (Abia al-Layth Nasr ibn Muhammad ibn Ahmad ibn
Ibrahim) (d. 372 A.H/983 A.D): He was a Sufi master and an exegete. He wrote in
Sufism “Tanbih al-Ghafilin”, and in Tafsir, he authored “Bakr al- ‘Ulim” .56

e Al-Sulami (Abt ‘Abd al-Rahman Muhammad ibn al-Hussayn) (d. 412
A.H/1021 A.D): He was a prolific writer. There are more than 100 books are
attributed to him, with about 30 of which are extant. His Tabaqgat al-Sifiyyah, the
oldest extant Sufi hagiographical collection, and his two compilations of Sufi
exegesis, “Haqa’iq al-Tafsir” and “Ziyadat Haqa'iq al-Tafsi-” are invaluable
because they preserve the oral and written teachings of the Sufis of his time. In the
introduction to his Tafsir, al-Sulami states that he included two types of quotations
in his compilation: Ayat (verses), in which he included the interpretations of
specific verses; and Agwal (statements), in which he included the Sufi sayings
related to key Qur’anic terms.8’

e Al-Qushayri (Aba al-Qasim ‘Abd al-Karim ibn Hawazin al-Naysabari) (d.
465 A.H/1053 A.D): He authored al-Risalah al-Qushayriyah which is considered
by many as the classic formulation of the Sufi doctrine. As for the Qur’an
commentary, he wrote “Lata’if al-Isharatr” which includes al-Qushayri’s own
commentaries of the Qur’anic verses and the commentaries of other Sufis as well.
He also wrote “al-Taysir fi al-Tafsir” and “al-Tafsir al-Kabir”.68

64 There are two editions of the book: One of them edited by Mahmiid Jiratullah and it was published
by Dar al-Qafiyah li-al-Nashr in 2002; and the other edition was edited by Muhammad Basil
‘Yan al-Std and was printed by Dar al-Kutub al-‘lImiyah in Beirut, 2002.

65 Kristin Zahra Sands, Sufi Commentaries on the Qurlan in Classical Islam (NY: Routledge, 2006),
p.68.

66 Al-Qurashi, Al-Jawahir al-Mudiyah, Vol. 2, p. 196; Hajji Khalifah, Sullam al-Wusil ila Tabaqgat
al-Fuhil, Vol. 3, p. 3687; Nwayhid, Mu jam al-Mufassirin, Vol. 2, p. 700; Al-Dawadi, Tabagat
al-Mufassirin, Vol. 2, p. 346.

67 Nwayhid, Mu jam al-Mufassirin, Vol. 2, p. 520; Sands, Sufi Commentaries on the Qurlan in
Classical Islam, p. 69.

68 Nwayhid, Mu jam al-Mufassirin, Vol. 1, p. 299; Al-Subki, Tabaqat al-Shéafi 7yah al- Kubra, Vol.
5, p. 153; Ibn Kathir, Tabagat al-Shafi iyin, Vol. 1, p. 451; Al-Safadi, al-Wafr bi-al-Wafayat,
Vol. 19, p. 63.
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Conclusion

Throughout this research paper, the position and the status of Islamic Sufism
compared to other branches of Shari’ai knowledge, namely Figh (Jurisprudence),
Hadith (Prophetic Traditions) and Tafsir (Qur’anic Exegesis) is established. Inter-
relationships between the Sufi masters and scholars of Figh, Hadith and Qur anic
Exegesis have been put to investigation and selective, but connotative, examples of
the Sufis’ involvement and contributions in these Islamic disciplines of knowledge
have been provided.

Considering these inter-relationships and examples, the study concludes that Sufism
has never been away from or alien to other disciplines of Shari‘ah knowledge, nor
the scholars of other disciplines of were opposing to Sufism and Sufis. Both sides
have been proven to show respect and to attend to one another, and in this way, the
sciences of Islam arguably emerged interdependent, correlated and harmonized.
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