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Soul house are domestic structures of one or more stories 

while the term of offering tray will be utilized to allude to 

the clay tray; which are made by hand and takes various 

shapes. On the court of the house and the surfaces of the 

trays are modeled offerings consisting of meats, vegetables 

and loaves of breads. Drainage channels may be present 

also. Furthermore, soul houses are used as inexpensive 

substitute miniature rock tombs or chapels for elite people, 

while offering trays are used as cheap modest offering table 

of stone to emblematically provide food to the deceased 

during the funerary ceremonies. They have been found 

throughout Egypt from El-Lisht to the fortress of Nubia. 

However, no model was found in the delta. All of them can 

be dated to the Middle Kingdom. The current paper 

presents an investigation on seven models of soul houses 

and offering trays1 among collections exhibits in the 

Egyptian Agricultural Museum in Cairo, among of these 

collections pottery soul houses, and offering trays. This 

research also aims to suggest the provenance and the date 

of each model. 

History of the research 

Earlier works on pottery models are relatively limited. The first one who had 

mentioned the pottery models was Petrie, mentioning them in his excavation at 

Kahun, Gurob, Hawara1 and Deir Rifeh.2 Slater3 works on the excavation of Fisher at 

Dendereh and analyzed the development of the offering tray while Tooley4 studied 

the types, the provenance, and proposed a date for them.  Niwinski5 studied the 

distribution, development, the reason of appearance, and use of the trays. Several 

papers are followed; Leclère6 article dealt with soul houses and contain a list of 

almost all sites in which pottery models of houses and trays have been found up to the 

present, Spence7 article presents an explanation of Rifehs' soul houses, Kilian8 

presents an examination on pottery offering trays in general and material from Asyut, 

and the latest article by Lundius9 contains short information about these models and 

their use.         
 

1 These models are the only models in this Museum. 
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The description10 

All the following models are made of pottery and preserved in Diorama hall, Vartine9 

in the Agricultural Museum11. They were discovered in 1934 but the provenance and 

the date are unknown. 

Model 1 (pl. 1): 

Museum No. 666 

Measurements: Height 3.5 cm. depth 33 cm. 

A round plate-shape tray divided into three parts. The largest one was at the back with 

loaves of bread and a small jar of water. The second part on the right has a bounded 

ox, and an ox leg is modeled in the third part. A lightly indicated “T” channel is 

pierced with a single "loop" channel, which in turn pierces through the front wall. 

Model 2 (pl. 2): 

Museum No. 667 

Measurements: Height 6.5 cm. depth 46 cm. 

A tray is formed on the shape of an altar. A square tank with two paralleled channels 

at the front edges of the trays, to the left of which are four water jars. The offerings 

including an ox head with crescent-shaped horns, leg of an animal, vegetables, and 

two kinds of bread (round and triangular), which were placed in the second half of the 

house.  

Model 3 (pl. 3): 

Museum No. 668 

Measurements: Height 12 cm. depth 33 cm. 

The soul house is formed by an enclosed wall; square in shape, with the front part 

open. It has a two-storey building set against the rear wall. The house is mounted by 

stairs on the right side to the roof on which two stools were modeled. At the front 

edge is a rectangular tank with three parallel drainage channels; the third one having 

a circular hole around the spout. A complete ox with horns, a leg of an ox, and a 

round loaf of bread offerings are placed behind the tank. To the left side of the house 

is the granary.  

The shelter is divided into two rooms. The larger of the two have an arched entrance, 

while the other has an entrance with a column in its center. A jar of water and a couch 

or chairs with a hole under it, were furnished in the larger room. It tends to be noticed 

that there were an open arch at the back of the couch/ chair; perhaps leading to an 

interior (sacred) room.  

Model 4 (pl. 4): 

Museum No. 669 

Measurements: Height 10 cm. depth 33 cm. 

The edges at sides and back of this model were destroyed. At the front is the tank with 

four drainage channels under the surface to keep the water cool in the summer and 

they have a pierced "loop" on the right side for the spout. Remains of offerings were 

formed on the court (including the leg and head of unknown animal). The hut had 

stood at the back of the left part; it has a circular open door and a Mulqaf (this 

opening hole is in generation interpreted as sensor in Arabic or window)12 to entrain 

https://jaauth.journals.ekb.eg/
https://jaauth.journals.ekb.eg/
https://jaauth.journals.ekb.eg/


Taher Abd Elhaimd                   (JAAUTH), Vol. 21 No. 3, (December 2021), pp.1-18.  
 

3 | P a g e  

https://jaauth.journals.ekb.eg/  

the breeze of the north. The second floor was accessed by a stair of eight steps. The 

roof is flat and has a chair at the right end. It can be noted that there are four 

protruding clay pieces on the left of the hut; it might be an imitation of the wood 

board of the real house ceiling.  

Model 5 (pl. 5): 

Museum No. 670 

Measurements: Height 4 cm. depth 33 cm. 

A horseshoe-shape tray has two parallel drainage channels with two small transverse 

channels in the middle. The tray has at its’ center back an ox head with crescent 

horns, in front of which are an ox leg, a round loaf of bread and two jars as storage of 

water. In front of the door and to either side are modeled conical loaves13 of bread and 

vegetables. 

Model 6 (pl. 6): 

Museum No. 672 

Measurements: Height 9 cm. depth 29 cm.  

A tray made on the shape of the round plate-shape. It is divided into two parts by a 

drainage channel. A single hole is piercing the front wall for drainage. The right part 

has a complete bound ox, conical loaves of bread and two jars while the left has 

conical loaves of bread and a leg of ox. The shelter stood at the center back. Inside the 

shelter is a table or mastaba on which two jars and a statue stood (?).   

Model 7 (pl. 7): 

Museum No. 676 

Measurements: Height 9 cm. depth 56 cm. 

A rectangular tray is divided into two parts separated by a wall with two entrances. 

The first part is partitioned into three parts by two drainage channels leaning to the 

spout and reaching the two entrances of the second part of the tray; two heads of oxen 

with crescent horns and a round loaf of bread are to the left, two legs of oxen in the 

middle, and the third has a place for crushing grains.    

An offering table divided the second part of the tray into two parts; the right contains 

a complete bound ox with crescent horns, (his head annihilated aside from the horns) 

and another bound ox without head, while the left has two jars and an arched shelter.  

The placement of soul houses and offering trays  

Petrie14 noted that offering-trays were frequently found on or close to the outside of 

the graves and tombs. Leclère15 and Niwinski16 hypothesized that these finding were 

placed outside or over the grave.   

 Tooley17 examined 370 models. She mentioned that 83 trays (22.4%) were found in 

unknown places, at least 3 (0.8%) were found in waste dumps, 195 (52.7%) were 

discovered in a tomb mouth context, 9 (2.4%) originated from the superstructure or 

shaft, and 80 (21.6%) were found in the burial chamber. Subsequently, she assumed 

that all offering trays were not placed in a particular place.18 However, she proposed 

that if these models were used as a cheap substitute for the offering stone slabs it 
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would be expected that they should be placed only in tombs, shafts, or in a position 

where the living could pour libations for the dead.19  

Emery20 suggested that the offering trays could have been brought by the children 

into towns utilizing them as toys. He discovered trays at Buhen underneath the temple 

of the New Kingdom, whereas Bourriau21 referenced that offering trays and soul 

house were used in a private houses instead of a specific workshop.  

Soul houses were put above the tomb structure22 or among the stone of the wall.23 

Stadelmann24 stated that soul houses were placed above the grave. At Reifh, they 

were put on the northern side of the tomb from the end of the Old Kingdom.25 Pinch26 

mentioned that the soul houses of Abydos were transferred from the cemeteries of the 

First Intermediate period or the beginning of the Middle Kingdom to the houses 

during the festivals of the deceased. Thus, she suggested that these houses were 

fundamental in the houses just as the tombs. In addition, soul houses were put in the 

north or the east side of the tomb or in the contrary side of the tomb in the west. 
Spence27 suggested that the majority of soul house are placed toward the tomb shaft 

but the small number found in settlement interpret that they used by people who fare 

away from the burial place to carry out the rituals for the dead man.  

Lundius28 mentioned that soul houses have been found in different mortuary contexts, 

so she though that they all have common features that might be associated with the 

sacred landscape and mortuary architecture. 

It is obvious that neither offering trays nor soul houses have a specific place. 

Nevertheless, the study assumed that these models were placed in a funeral place even 

tomb or shafts and this mirrors their funereal purpose. 

The use of soul houses and offering trays  

Niwinski29 mentioned that offering trays were a modest replacement for stone 

offering slabs and for the cult of the tomb-chapels belonging to the middle and upper-

class of the Ancient Egyptian Society. In addition, Leclère30 stated that trays are used 

as cheap substitutes of offering table and placed in the chapels of the tomb receiving 

fluid offering of the deceased during the funeral ceremonies.  

Tooley31 pointed out that offering-trays were used as substitute stone altars, and 

placed in positions inaccessible to the living (except the deceased's family) however 

not to the dead. She suggested that they were used as a cheap material for people but 

she did not assume that all trays originated from modest burials32. Aufrère33 think that 

the tray may represent the tomb itself; the drainage of the tray works as the door or 

the entrance and the base resembling as the courtyard. Verhoeven34 mentioned that the 

function of the tray is closely related to the original place in which they set. 

Eventually, if it was put in the cult chamber or near the mouth of the shaft it could be 

used in libation ceremonies. Kilian35 assumed that when it was located inside the 

sarcophagus chamber its’ function must be a burial object. Hence, she suggested that 

they are used as a substitute to nourish the tomb owner in the afterlife, and the cubic 

or stone blocks are interpreted as seats in which the deceased rest during ceremonies. 
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In brief, it could be noted that the offering trays were a cheap substitute for stone slab 

of offerings and cult chapel; it is indicated by representing a throne with the statue of 

the dead and models of offerings. In addition, they were used in libation ceremonies 

and providing the deceased with food and beverage in the afterlife.36  

Barbara Watterson37 suggested that soul houses were models for offering tables in 

houses' shapes made by the high officials at the end of the Old Kingdom. 

Furthermore, Helck,38 Petrie,39 and Quibell40 defined them as a house for the kA of the 

deceased having a role during the funerary rituals. In addition, Stadelmann41 and 

Spence42 mentioned that they are cheap dwelling houses in the house-form of the 

princes of Middle Kingdom with sacrificial courtyard, portico, halls and stairs to the 

top floor.  

Badawy43 referenced that soul houses spread during the Middle Kingdom for 

religious purposes to provide the soul of the dead man with offerings. He also 

mentioned, that the most primitive house-unit, as given by the hieroglyphic signs 

 (O1) pr, was a typical component which was found developed in the soul house 

models of the late Old Kingdom and the early Middle Kingdom as a pillared portico, 

sometimes also on columns, in front of the rooms, a courtyard, a water tank, a 

stairway rises in one corner of the yard to the terrace and a shelter raised at the rear of 

an open yard facing north to be used during the hot summer nights.44 Therefore, its 

features are copied from the real houses during this period. 

Niwinski45 suggested that soul houses emulate a field with its irrigation system which 

has a line of water containers associated with the drains and are enriched with stairs, a 

wind catcher or a fan (so-called Mulqaf) "windows", furniture, and wall decoration.  

Snape46 assumed that soul houses appear to be an endeavor by the owners to be 

modest graves providing some sort of superstructure which might simulate the 

offering chapels of elite tombs as places of offering and, perhaps, residence by the kA 
of the deceased. Therefore, he thought that these soul houses were a part of the tomb 

itself, rather than an object within it. Moreover, he mentioned that soul houses were 

simulated the architecture of tombs at Beni Hassan and some similar tomb structures 

at Asyut and Rifeh,47 as well as at Kahun and Lisht.   

Leclère48 describe soul houses as real models of dwelling utilized by people who do 

not have the material to bear the cost of lavish grave and stone offering tables. Thus, 

they made present features that evoke more frankly a domestic architecture such as 

Mulqaf "air sensors", stairs, terraces, floors. Furthermore, he added that the 

architecture of the tombs of the Middle Kingdom at Qaou, Beni Hassan,49 and Deir 

Rifeh are inspired from domestic character of the household structure. In addition, the 

funeral chapel was well considered in a way like the home of the deceased; from this 

point of view, it is not unusual that the soul house was substituting  the cult chapel or 

the tomb itself. In case of Meketra tomb models, the position of soul houses within 

the tomb was an indication that they were a comfort shelter for the deceased50. In 

addition, Spence suggested that Spell 297 and 355 at Coffin Texts refer to a structure; 

this structure refers to r-pr "chapel" in Spell 297 and pr which means "house" in the 
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other spell. This indicates that Soul houses were used in ritual as well as a comfort 

shelter for the deceased51.   

An important soul house was discovered at Qubbet el-Hawa (QH 106/1) 52 inscribed 

by the following text53: 

  pr-xrw m t H(n)qt kAw Apdw mA HD imAxw 

offering consisting of bread, beer, oxen, fowl, and deer for the reverend. 

The researcher believes that soul houses imitate the architecture of real houses and 

tombs. In addition, it was used by the lower classes as substitute for the tomb or the 

chapel to ensure the sustenance for the dead man in the afterlife.   

Niwinski54 suggested that not exclusively is the offering tray a substitute altar, but 

that the soul house in specific forms represents the tomb superstructure or offering 

place. Tooley,55 however speculated that the offering trays served to provide the 

deceased with a continued supply of food and beverage much as soul house. 

Furthermore, Petrie,56 Niwinski,57 and Lundius58  mentioned that soul houses are 

probably the late tried form as among the offering trays developed into soul. 

Moreover, Snape59 referenced a similar thought of Petrie and Niwinski who said that 

the offering trays and soul house have appeared with food offerings modeled on them, 

which were adequately smaller, cheaper of the large stone offering tables found in 

elite tombs. This idea developed into the tray becoming a model offering chapel, or 

the columned façade of a rock-tomb or a detailed model of a house. 

In Coffin Texts, one spell alludes directly to the provision of an offering slab or altar 

"offering slabs have been made ...." (CT 942),60 affirming the importance of offering 

trays61 to the survival of the kA within the tomb. Tooley62 assumed that Coffin Texts 

spells which manage the establishing of a house in the Afterlife might refer to soul 

houses.63 Lundius64 mentioned that soul houses and trays may not exclusively be 

considered as small representations of houses for the kA, but could likewise have been 

utilized as center pieces in ritual spaces, similar to those in front of elite tombs. 

Furthermore, most soul houses have a courtyard, a portico and a façade, a spout 

inferring that water was poured over them to become invigorated before being led 

into the shaft of the tomb via drainage canals, or simply poured into it.  

Soul houses, as well as offering trays, were the domain of the poorer populace. In 

addition, both of them represent beliefs and burial custom of the middle and lower 

classes to furnish the deceased with food and drink in the afterlife. Furthermore, they 

have courtyard, shelters, and stairs. Also, the offering trays looks like the offering 

stone slabs or altar cult chapel, while soul houses imitate the architecture of real 

house, tombs,65 or chapel.    

Soul house, offering trays and the opening of the mouth" ritual: 

This ritual has been created to re-animate a mummy or to imitate a statue or image of 

the dead man66. In additions, Roth67 mention that the steps of the "opening of the 

mouth"68 ritual resembled to the steps of the embryo to become a child which started 

with the connection of the placenta, saving the umbilical cord when nursing and lastly 

https://jaauth.journals.ekb.eg/
https://jaauth.journals.ekb.eg/
https://jaauth.journals.ekb.eg/


Taher Abd Elhaimd                   (JAAUTH), Vol. 21 No. 3, (December 2021), pp.1-18.  
 

7 | P a g e  

https://jaauth.journals.ekb.eg/  

became a child. Furthermore, this ritual is mentioned in the upper register on the north 

wall of the burial chamber of Unas's pyramid and mentioned in Coffin Texts69 (Spells 

30-41). 

The component of offering trays and soul houses reflect their connection with this 

ritual as follows: 

- The court, Roth70 in his delineation about the burial chamber of Unas's pyramid 

mentioned that there is a blank space71 that may mark the actual rebirth.  

- The statue, the opening of the mouth is done in front of the statue of the deceased.  

- The purification, most of offering trays and soul houses having drainage canals 

basins, and spouts.   

-  Offerings, particularly oxen, leg of oxen, geese,72 and bread.  

- Statue dragging, sometimes, was drawn in scenes on the T- shape form;73 some 

houses' and trays' canals were modeled on the same form.  

Furthermore, these models were associated with Osiris.74 Therefore, there are dark 

rooms with the statue of the deceased on the form of Osiris, and their connection with 

the opening of the mouth ritual which considered an Osirian ritual.       

The composition of soul houses and offering trays: 

The component of these models had a religious symbolism; the stairs were helping 

the Ba of the deceased to go up and down through the house75. The stair in Pyramid 

Texts (PT 30576 and PT 365a77) as well as Coffin Text (CT 4, a, b78 and CT, 832a79) 

represents the ascending of the king to the sky to join with primeval deities. In 

addition, the stools and chairs were depicted to comfort the Ba when it receives the 

offering. In addition, the chairs and shelters with dark rooms were connected with the 

secrets of Osiris resurrection.80 Thus, investigate the appearance of the soul houses. 

The basin and canals are the symbol of purification in temples during festivals81. In 

addition, Blackman82 mentioned that the basin is used during the ritual of "opening of 

the mouth". The T-shape canals are similar to the T-shape road on which the deceased 

walked in front of the valley temple during the "opening of the mouth ritual"83.  

The air sensor or wind catcher (mulqaf) is needed by the deceased to give him the 

ability for breathing as prerequisite for life after death. Coffin Texts (spell 355) had 

an explicit text for the same meaning.84  

The jars which showed up on the models of this study are similar to the nmst jar; this 

jar is included mDt (perfume), different kind of beer, milk, and water85. Along these 

lines, all the components of these jars are used in "pouring water ritual".86 

The modeled offerings on pottery models have funerary purposes; the oxen (bulls) 

were widely used type of offerings87 which were placed on trays and soul houses. 

There are two kinds of them that are placed on the studied models; the first one has 

long horns (No. 666 and No. 668), and the second has crescent-shaped horns (No. 

667, 670, and 676).   
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The presentation of oxen as a sacrifice offering was a symbol of god Thot, so when 

the heart and the thigh of the ox were presented, it means "the presentation of the eye 

of the moon" which refers to the "eye of Hours" which gets back to him.88 

Furthermore, Bulls' head refers to power, preventing the evil spirits in the afterlife. In 

addition, it was presented between the offerings to help the deceased lead a peaceful 

life in the netherworld.89 Moreover, the presentation of the foreleg of the bull was 

presented by priests and people in festivals which have been held in temples.90 

Bread was presented to the gods in daily life rituals and religious festivals91. It was 

also found between the preferred funerary offerings in the afterworld.92 It was known 

in Pyramid Texts (PT 61- 62, 72ef,93 and 45594) and Coffin Texts (CT 165,95 702 a- h, 

and 939) as a funerary offering for the deceased.96  

The bread was necessary for the deceased in the afterlife; it was used in the "opening 

of the mouth" ritual, for feeding the dead man, and to pay the wages of the worker 

who worked instead of the deceased.97 

Three kinds of bread were modeled on the presented models98; the round one (No. 

667, 668, 670 and 676), the conical (No. 672), and the triangular with pointed top 

(No. 667).   

Provenance 

Niwinski99 considers the northern limit of tray production at El-Lisht and Sedment 

and places the southern limit at Edfu. In this regard, the distribution through Egypt is 

reaching Lower Nubia and in the oases.100 In spite of Tooley's101 opinion that models 

may appear in the current Delta excavations, the fact that no model was found in the 

Delta strengthens this perspective102 strengthens Niwinski’s view.  

Offering trays take several forms which can be identified to the site of provenance. 
Niwinski,103 Tooley104 and Leclère 105 explained the different forms of offering trays 

and soul houses. Therefore, the researcher suggests the provenance of the seven 

models according their features as follows: 

− Model (1) (No. 666) round platform trays with T-shape drainage channel, similar 

trays could be found at Armant.106 

− Model (2) (No. 667) Altar-form tray having an ox head in one corner. A feature 

that confirms that it originated from Rifeh.107  

− Model (3) (No. 668) rectangular soul house with granary dome and an open arch 

at the back of the couch /chair; which leads to an interior (sacred/dark) room. It is 

similar to Meir108 and Rifeh109 soul houses.  

− Model (4) (No. 669) soul house with four drainage channels under the surface of 

the floor and the court is in the form of an altar. These features indicate that it 

came from Esna.110 

− Model (5) (No. 670) horseshoe-form tray with an ox head at the center back and 

two parallel channels. El-Tarif111 and Deir el-Ballas models are distinguished by 

these features.   
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− Model (6) (No. 672) plat-form tray with a hut at the center back. This from has 

looked like the trays of Dendera112 and Armant.113 

− Model (7) (No. 676) a rectangular tray with a hut at the left corner, it was came 

from Middle Egypt (Deir Rifeh, Asyut, Sedment, El-Lahun, and Ehnasia El-

Madina) where the capital  iTt tAwy was located,114 but their origin was Asyut and 

Rifeh.115 

Dating 

As a result of the lack of inscriptions on the pottery models and their discovery at 

poorly inscribed tombs, it makes their chronological origin difficult. Thus, to date the 

models, the researcher needed to rely on either the place in which they were 

discovered or their shapes and components. Firstly, the study presents the previous 

studies concerning the dating of pottery models which discovered throughout Egypt, 

and then it suggests the date to each model.  

Although Petrie116 was the first one who assumed a date to these models, recent 

studies cited that he based on incorrect assumption.117 In addition, Blackman,118 

Badawy119 and Leclère120 suggested that they have appeared from the end of the Old 

Kingdom to the end of the Middle Kingdom while Niwinski121 states that, offering-

trays originated in the north (Lisht/Sedment) during the early 12th Dynasty or slightly 

earlier then spread southward. Moreover, Salter122 suggested that Dendera trays span 

the period of First Intermediate Period to the 12th Dynasty. Furthermore, Tooley123 

mentioned that the earliest trays date back to First Intermediate Period and the latest 

to the reign of Senusert II. Kilian124 mentioned that they cannot be dated exclusively 

to the 12th Dynasty because they have been found on places were still used until the 

13th Dynasty.125   

The pottery models in this paper are chronicled as the following: 

− Model (1) (No. 666) dates back to the 12th Dynasty because it is similar to Armant 

trays.126  

− Model (2) (No. 667) is similar to Rifeh trays, thus it may be span between 11th 

Dynasty to mid-12th Dynasty127.  

− Model (3) (No. 668) this soul house simulate Meir and Rifeh models; Kamal128 

speculates the 11th Dynasty for Meir houses whilst Petrie129 put the 12th Dynasty 

for Rifeh houses.  

− Model (4) (No. 669) may be dates back to 11th Dynasty to mid-12th Dynasty130 as 

it is similar to Esna models. 

− Model (5) (No. 670) dates back to the 12th Dynasty because it is resembles Deir 

El-Ballas131 and El-Tarif132 models.  

− Model (6) (No. 672) dates back to the 12th Dynasty because it is similar to 

Dendereh133 and Armant134 models.  
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− Model (7) (No. 676) it was famous at Middle Egypt. It has modeled offering 

consisting of round bread bound oxen with head and another without head, these 

features are determined at Asyut models. Therefore, the12th Dynasty135 is the 

preferred date for this model.  

Conclusion 

Regarding soul houses and offering trays, it is feasible that these models were 

miniature substitutes for the large rock tombs or chapels of the high officials and 

stone offering tables respectively. They have nearly the same function; as the court of 

the house is related to the tray that served the same purpose. 

This research is a publication of seven pottery models that exhibit in the Agricultural 

Museum at Cairo. On the other hand, it attempts to present their description, usage, 

placement, and composition to attain their provenance and date. Additionally, the 

study suggested that these models have been found in different places and dated back 

to the Middle Kingdom. 

These models seemed to execute a religious function in the afterlife particularly in the 

"libation" and "opening of the mouth" rituals. Furthermore, they are coupled with 

Osiris resurrection. 

 Finally, these models appeared from the end of the Old Kingdom to the thirteenth 

Dynasty and then disappeared. Their disappearance may be linked to that of the 

models in wood, which results from the generalization of Ushabti.136   

Plates1  

 

. 

 
1 All plates were after the courtesy of the Agriculture Museum at Cairo. 

Pl. (1) Round plat-form offering tray (No. 666). 
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Pl. (2) Altar-form offering tray (No. 667). 

 

Pl. (3) Rectangular soul house (No. 668). 
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Pl. (4) Soul house with altar-from court (No. 669). 

 

Pl. (5) Horseshoe-form offering tray (No. 670). 
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Pl. (6) plat-form offering tray with a hut at the end (No. 672) 

672) 

 

Pl. (7) Rectangular offering tray (No. 676). 
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منازل الروح عبارة عن هياکل منزلية من طابق واحد أو أکثر بينما سيتم استخدام 
صينية   إلى  للإشارة  القرابين  صينية  وتتخذ   الفخار؛مصطلح  باليد  تصنع  التي 

من  تتکون  نماذج  توجد  الصواني  وأسطح  المنزل  ساحة  وفي  مختلفة.  أشکالًا 
وجودة أيضًا. علاوة على  اللحوم والخضروات والخبز، وقد تکون قنوات الصرف م

الروح  كانت    ،كذل منازل  أو كتُستخدم  الصغيرة  الصخرية  للمقابر  رخيص  بديل 
الدولةالمقاصير   مائدة قرابين رخيصة ك، في حين تُستخدم الصواني  لكبار رجال 

ولقد تم العثور   ،من الحجر لتقديم طعام رمزي للمتوفى خلال الاحتفالات الجنائزية
عليها في جميع أنحاء مصر من اللشت إلى حصون النوبة. ومع ذلک، لم يتم  
الدولة   عصر  إلى  منهم  کل  تأريخ  ويمکن  الدلتا.  في  نموذج  أي  على  العثور 

تقدم الورقة الحالية تفسير عن بعض معروضات المجموعات بالمتحف  و  .الوسطى
وعات بيوت الروح الفخارية وموائد  من بين هذه المجم  بالقاهرة،الزراعي المصري  

کل  وتأريخ  اکتشاف  مکان  اقتراح  إلى  أيضًا  البحث  هذا  يهدف  کما  القرابين. 
المعروضة والتى تنشر لأول مرة فى   النماذج  نموذج وتاريخه من خلال مقارنت 

 هذا البحث بمثيلاتها المکتشفة والمؤرخة.
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