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The Hebrew paraphrase of Kitab al amanat wal
I tiqadat as a genuine source of Judaic Theosophism

It is confirmed by now that Sa‘adia Gafon (882: 942) wrote several

drafts of his Magnum Opus “Kitab al amanat wal I tiqidat >, and that one
which was translated into Hebrew by Judah Ibn Tibbon “Sefer Emunot We

ha De‘ot” (1186) is merely an epitomized and revised copy.

The original copy (probably a draft) comprises very prolonged and
lengthy details of the topics. Apparently a translator (though anonymous)
rendered it in its exactly detailed form characterized with expansion
(tautology), verbosity, diffuseness of phraseology, incorporation of Arabic
terms and Arabicism (Abdul Fattah, Ph.D thesis).

Since this Hebrew paraphrase (Pitron Sefer ha Emunot we ha De‘ot)
(appendix 1) is considered as the Magnum Opus of Judaic theological
philosophy, the aim of this research is to highlight Theosophical trends that
prevail here, which in my point of view are the genuine source of Judaic
Theosophism considering that they gained access to the essence of
perceiving God through speculation based on the Holy Scripture.

Contemplating the mystery of the existence of the world, it is clear in the
Paraphrase that the world is existed ex nihilo, unprecedented with any tiny
particle. This confirms the concept of its being created out of nothing, this
nothing is a mere negation. Also confirms that all existents are created, as it
is stated in the Scripture: (Genesis 1:1 In the beginning God created).

Sa‘adia's theosophic thoughts are expressed in the Paraphrase as to
deducing evidences to confirm the existence of the world out of nothing
(nidush) (appendix 2) a, (2)b as follows:
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1. Evidence of Finitude

Earth and heavens are finite (appendix 3). Since the earth is in the center
surrounded by heavens. Together they make a complete revolution in finite
time (24 hours). They both ought to have finite force. It is impossible to
have an infinite force in a finite body. When their force runs out, they both
must have a beginning and an end. Hence, it is impossible to think that earth
and heavens will ever exist after cessation of being or they have ever existed
before being.

2 . Evidence of composing parts and forming joints.

Bodies as composed parts and formed joints prove the finesse work of
the Maker and the marvel of Creation. Earth is composed of soil, stones and
sand, heavens consist of spheres (one within the other). The spheres are
adorned with stars and plants with various lights (sunlight, moonlight..).

This compostion, this formulation proves that heavens and earth were
created.

3. Evidence of accidents

Bodies are full of accidents. Humans and animals born, grow and
die, perish, just as earth is full of plants, sprouts
grow and wither. These accidents are not eternal since they come and go.

4. Evidence of time

Time is past, present and future. The present is the starting point. It is
impossible for human who wishes to go forward or backward in time from
this point if he thinks that time is infinite.

Humans are not beings; existents are not existents unless time
passes. This proves that time is finite and nothing which is subject to time
can be eternal.
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Sa‘adia's evidences are based on those of Mu‘tazilites” i jid who

believe that the Universe is created, that it is created out of nothing
(negation), and that everything in the Universe, and all the creatures are
finite.

Although conceiving of God as a Creator is unimaginable, it attracts all
Muwanidin (believers of God's Unity) to request more knowledge of it in

order to intensify their belief. Sa‘adia endeavors as well to discern the
mystery of Creation.

Believing that the whole world and all existents exist signifies that there
is a cause of their existence. It is affirmed in the Paraphrase through
speculation that the cause of the existence of all things is a Creator and that
the Creator is God.

Meditating on the idea that all things are created leads to the idea that it
is inconceivable that they created themselves, but created by a Creator who
should be different from them, other than them and that He created
everything out of nothing". He is the Creator of every human, air, space, fire
and every known existent (Amanat, Arabic, PP. 37, 47, 57). "Allah is the
Creator of all things and He is wakil (Trustee, Disposer of all affairs,
Guardian over all things" (Quran 39:62)

Proving the existence of the world by God, Sa‘adia believes that God
created substance and accidents. These accidents are classified according to
their powers of duration, but they all have limited (finite) length of time.

Sa‘adia seems to be influenced by the Mutakallimun's atomic theory of
accidents inhere in groups of atoms (as opposed to Aristotelian theory of
matter and form (Husik, P. 25).

Believing that the world was created ex nihilo leads to believing in God,
as the Creator. He is imperceptible by senses (the most reliable source of
knowledge). Whenever human advances gradually to higher thoughts he

(1) Mu'tazilites belong to Mu‘tazila school of thought (a branch of Kalam school of
thought). They are called “people of Monotheism and Justice after their belief in the
purity of these two tenets, proving the creation of the world on the theory of God's
Will.
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stops at a limited end. Being finite, his thinking capacity must be limited.
Therefore his comprehension cannot reach the idea of God’s existence.

Conceiving of God as the Creator is due to the fact that He is
incomparable with anything (nothing resembles Him). He is unique,
Incorporeal, Indivisible.

Speculating the Creation, it is stated in the paraphrase, that God created
all things in heavens and earth (appendix 4). He created them intentionally
by His Command and Will (appendix 5), not through vanity, futility,
necessity. He created them out of His Benevolence and Goodness (appendix
6), He benefits His creatures by enabling them to worship Him. He bestows
life upon creatures in order to enable them to worship Him. All Creatures
are subject to His Dominion.

Evidences of God's Capabability (appendix 7) as the Creator are for
example creating the sun, the moon, the earth and everything between them,

making the moon go around the earth (the sun according to Sa‘adia), seizing

pneuma out of a body (death), taking out pneuma from a body (giving
birth).

Sa‘adia's concept of God as the Creator of the whole world out of

nothing coincides with the concept of Mutazilites & fxall who believe that
the relationship between God and creatures is a relationship of Creation not
of making or motivating (as to Plato or Aristotle). God is the Only Creator
with no partner. He alone preserves and guards the circulating system of the
whole Universe.

“He has created the heavens and the earth with truth. He makes the
night to go in the day and makes the day to go in the night. And He
has subjected the sun and the moon. Each running (on a fixed
course) for an appointed term. Verily He is the All Mighty, the Oft
Forgiving”. (Quran 39:5).

The belief that the Creator who brings everything into perfection is
symbolized in the Paraphrase that the Creator created the composite (such

as dust and hair) as the most fine, tiny and as well inseparable, integral part
(Amanat, Arabic, 42).
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The idea of God's creating everything and bringing all into perfection is
based on the Scripture (Genesis 14: 19) Qoneh shamaim we Ares Qoneh)
signifies here originating and creating (B.D.B)

Believing in the fact that the world is created reinforces perceiving that
the Creator is God and He be Exalted is the Only One. This fact is the true
access to believing in Monotheism (appendix 8)

It is stated in the Paraphrase that knowledge is finite and limited.
Achieving knowledge is gradual i.e. step by step. The first step is tough
while the last is simple. Human makes gradual progress till he reaches the
upper most knowledge.

Being unable to go beyond knowledge indicates that it is finite and
limited for three reasons:

1. As long as human body is finite, all his forces, including knowledge
should be finite.

2. As long as knowledge is finite it is limited to human beings.

3. As long as the source of knowledge i.e. perception is finite,
everything that originates from it should be finite. Finitude of force
leads to finitude of knowledge.

Based on the Scripture (Deuteronomy (6:4) the Lord our God in One
Lord), Sa‘adia proves the Unity of God as follows:

Proving that God is the cause of the existence of all corporeal things
implies that God cannot be corporeal. He is not subject to bodily accidents,
motion or rest or anger etc.

The Incorporeality of God proves His Unity. Affirming that God is One,
Sa‘adia has some pretexts:

"It is impossible to have two independent causes. For if one is
responsible for the whole, the other would have nothing to control. If one of
them wishes to create a thing and cannot do it without the assistance of the
other, they would be incapable and powerless. If one wants to keep a
creature alive and the other want him dead, his body will be of two
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conditions, alive and dead. If one keeps a secret from the other, neither of
them is all knowing" (Amanat, Arabic PP. 80:82).

God is one in the sense that he has no second, no counterpart, no one
resembles Him.

The Scripture affirms that the Creator is the Only One as, for instance,
Deuteronomy 4: 35 " the lord He is God, there is none beside Him. The two
names Yahaweh, Eluhim) mentioned here and elsewhere in the Scripture are
to perfect signifying the same meaning, similar to the language usage of
synonyms such as in Psalms 49:2

“Hear this all ye people, give ear all ye inhabitants of the world".

God is One in His own essence (His Life, Wisdom and Power are not
distinct from the other and from His essence. They are all one.

Sa‘adia's belief of God's Oneness is similar to Mutazilites A yiedll, tenet

which maintains that understanding God's Oneness makes Him different
from all existent beings created by Him (appendix 9). There is no similarity
between God and His created creatures "nothing like Him" (Quran 42: 11).

Evidences are found in the Paraphrase that God who is Eternal and One
is truly Living, Omnipotent, omniscient and Omnipresent (appendix10).

These are merely names or attributes affirming Monotheism i.e God is

One and Only One, but - as Sa‘adia states - due to the inadequacy of
language to find one expression for all these names (appendix(11).

The facts affirm that God could not be Creator unless He is Potent. He
could not be Potent unless He is Living. The perfected well done could not
be so unless it is done by whom who knows beforehand how it is done
(Amanat, Arabic, P.84).”No calamity befalls on the earth or in yourselves
but it is inscribed in the Book of Decrees before We bring it into existence,
verily that is easy for Allah" ( Quran 57: 22).

Proving Scripture's doctrines of Uniqueness, Vitality, Omnipresence,

Omniscience, Benevolence, Mercy, and Transcendence of God, Sa‘adia

states that these Imperceptible attributes do not at all contradict with
Monotheism.
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Sa‘adia's speculation of God's attributes coincides with the tenet of
Mu'‘tazilites 4 jieall believing that God's attributes do not contradict with

Monotheism. They are one with His essence, inseparable from it. This is
confirmed by approving that God is Powerful, Living, Scient by His
essence. “Whatsoever is in the heavens and the earth glorifies Allah — and
He is the All Might, Allwise He is the Kingdom of the heavens and the
earth. It is He who gives life and causes death. He is the First (nothing
before Him) and the Last (nothing is after Him, the most High (nothing is
above Him) and the Most Near ( nothing is nearer than Him), the Allknower
of everything. He is who created the heavens and the earth in six days and
He rose over the Throne in the manner that suits His Majesty. He knows
what goes into the earth and what comes forth from it. What descends from
the heaven what ascends thereto. And He is with you (by His knowledge)
whatsoever you may be and Allah is the All seer over you" (Quran 57, 1:4)

Following the Mu‘tazilites 4 jixall, who interpreted verses in Quran for
those who may comprehend them wrongly and think that God has the same

attributes as human beings, Sa‘adia purified those attributes mentioned in
the Scripture in order to eliminate any trace of anthropomorphism
(appendix12), such as using the plural when God speaks of Himself in the
Scripture does not indicate plurality (appendix13) but mere Glorification
and Exaltation.

Human features and attributes are symbolized as follows:
Hand: Beneficence, Grace and Capability

Eye: Graciousness and Guardianship

Light: Guidance and showing the right way

Head: Exaltedness and Highness

Ear: Approval and Admission

Face: Content

Heart: Wisdom
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Both Mu'tazilites iyl and Sa®adia endeavored to invalidate
anthropomorphism as a feature of God's attributes, and to explain them
metaphorically, figuratively and allegorically.

Eliminating the anthropomorphic character of God's manifesting Himself

to human beings (even to prophets), Sa‘adia innovates an idea establishing
that Revelations to prophets were of Divine Glory (Kavod) not of Godhead,
considering that this (Kavod) is a created object.

Sa‘adia explains that the Unknown God has — as a Creator — produced
the Glory as created Light “the first of all creations".

The Glory (kavod) as considered "the great radiance" is equivalent

to the Mu‘tazilites” 41 ji=dl idea of shu‘a‘ (g lx—d) radiance, though stated in

(Scholem, Major trends P. 375): that it is not of Islamic sources, quoting

Altmann, in Sa‘adia studies, ed., Rosenthal, 1943, PP. 4: 25) "who has
shown that with Saadia this conception is but a rationalization of the older
teaching of Merkabah Mysticism on the same subject and is not borrowed
from Islamic sources").

Both terms the created glory (kavod nivra) as well as the created word
(Dibbur nivra) formulate Sa‘adia's theory of Revelation the “created word"
was borrowed directly from Mu‘tazilites i1 jial concept of the Created

Kalam of God. It has been assumed that Sa‘adia was influenced by the

-

Mu‘tazilites” 4 ji=all concept of the created word through the karaites who
adopted this theory first (S. Munk, cited in Rosenthal).

This does not indicate that God ever reveals Himself to creatures, but
points to the appearance of the created glory as immanent in all things.

Theophany in the Bible is justified by Sa‘adia through the fact that it was
the Created Light which manifests itself to prophets. God can never be seen.
Even Moses when he asked to see God was not able to see Him, but stunned
with Great Light. “And when Musa came at our appointment and his Lord
spake into him He said my lord shew Thyself unto me that I may look at
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Thee. He said thou canst not see Me but look at the yonder mount if it
stands in its place then thou will see Me. Then when His Lord unveiled His

Glory - tagalla lad - unto the mount it turned it to dust and Musa fell down

thunderstruck. Then when he recovered he said hallowed be thou I turn unto
Thee repentant and I am the first of believers" (Quran 7: 143).

The Glory (kavod) in Sa‘adia's theory is that light which appears in the
visions of the prophets as a sign is meant to assure the prophet that the
Revelation is from God (appendix14), and that he is not deceived by
demons. This sign is brought out in a form of pillar of fire or cloud or light
"And the angel of the Lord appeared into him in a flame of fire out of the
midst of a bush and he looked and beholds the bush burned with fire and the
bush was not consumed" (Exodus 3: 2-3).

Sa‘adia's innovated idea of the Created Light is grounded on:

1. The concept of God's absolute lincorporality i.e. that God is Incorporeal
because He is the most subtle “scientific knowledge refines the object of
knowledge and this moves gradually and steadily to the abstract. The
idea of the Creator should necessarily be subtler than the subtlest and
more ambiguous than the most ambiguous and more abstract than the
most abstract. It would be impossible to comprehend this character
(Amanat, Arabic P. 77).

2. The concept of His belng Unknowable to the extent that He cannot be
seen by creatures " since knowledge of God is limited by human's
bodies and faculties, human is unable to know what God is, cannot form
a concept of any thing beyond God. God is Infinite while humans are
finite. This leads to the idea that what is Infinite cannot be embraced,
accepted by human's mind (Amanat, Arabic P.78)

Identifying the concept of ( Kavod )with (Shekhinah) (appendix 15) as

being both created is merely an innovation of Sa*adia (Morover, in Sa‘adia's
view Shekhinah exists everywhere (not only in the West as stated in the
Talmud).
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The concept of (Shekhinah), in my point of view, is equivalent to the
concept of Arabic S w (even the two terms have identical meaning,

analogous phones and letters)." A sign of his authority is that there shall
come to you the Ark of the Covenant with an assurance theirein of security
from your Lord....” (Quran 2: 248). Assuring this point, the term is found in
the Talmudic period to symbolize quietness and ease (Shalwah) (Sutah
17:71).

Reading the Hebrew Paraphrase affirms that Sa‘adia's concepts of
Theosophism precede those concepts of Judaic Theosophism known in
Medieval period.

The Hebrew Paraphrase paved the way and had a great influence on
Judaic thought in the area of Theosophism as for example:

- Contemplating the Infiniteness of God, Sa‘adia uses terminology that
influenced those terms of the hasidim later on in order to describe the
pure Spirituality and immeasurable Infiniteness of God (two aspects of
His Being, Living and Hidden).

- The Paraphrase is considered the source of the doctrine of God's

Immanence as expressed in Song of unity (shir Yihud) copying Sa‘adia's
concept of God as follows “Everything is in Thee, and Thou art in
everything. Thou fillest everything and dost encompass it, when
ceverything was created, thou wast in everything, before everything was
created, thou wast everything”.

- These ideas are clearly stated in the Paraphrase on which Bloch
commented. "they are nothing but enthusiastic embellishments of the idea
of Divine Omnipresence as set out in the Old Hebrew Paraphrase of

Sa‘adia's Magnum Opus (cited in Scholem trends P. 108).
- Saadia's idea of the Glory (Kavod) had a great influence on the ideas of
Qabbalah shown in Bahir text " as it becomes the root of Bahir's

postulation of three entities (reason, binah, wisdom, hokhmah, glory,
tifeeret) which multiply into (crown) the highest sphere and (Sefirah) the
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link between (en sof) and the sefirotic tree (Dan, Torat ha Sod, cited in
Michaelson (Internet).

- Sa'adia's idea of the Created Glory (Koved nivra), on the basis of
believing in God's Incorporeality - paved the way for Maimonides’
approach to the same idea. Hence, the Hebrew Paraphrase is considered as
a Proto — guide of the Perplexed (Michaelson, Internet).

- The idea of Glory (Kovod) developed during hasidim period - probably by
Judah Ha hasid, who distinguished in his "Book of Glory" between an
invisible Glory (Kavod pnimi) (with no form but a voice), and " visible
Glory" (Kavod ha hison) (whose forms change with the Will of God),
whose form convinces prophets that the voices they are hearing are not
spurious (cited in Scholem, trends, P. 113).

- One of Sa‘adia's thoughts come down to masidim with respect to
perceiving Glory (Kovod) through which the prophet knows that his
vision comes from God and that he is not mislead by demons “but Allah
will cancel anything (vain) that Satan throws in and Allah will confirm
and establish His Signs"( Quran 22:52).

- Meditating on the idea of Living God - who manifests Himself in the acts

of Creation and Revelation, Sa‘adia initiates in the Paraphrase the concept
of the sphere (sefirah) in the sense of the emergence of Divine Powers
over all the existents.

- A trace is noticed in the Paraphrase as to the idea of Hidden God who
remains eternally Unknowable in the depth of His ownself (according to
the metaphoric expression of the Qabbalists " in the depth of His

nothingness. *EmQe ha' Ain).
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First treatise: Creation of the universe 2
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How is every thing created out of nothing
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4

Evidences of creating the world: the earth is finite/ the spheres
revolve.
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Everything is created by a Creator i.e God . 5
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God Exalted be He created the whole world out of nothing as a

deed of Kindness and goodness .
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7
The Creator- God blessed be He —created everything willingly.
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Four proofs of creating everything
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Four proofs of creating everything.
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God created the whole world to make known to humans His
Might .
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God is Capable of creating everything out of nothing. God is
Living ,Ever lasting.
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Interpretation of the second treatise affirming that God the
Creator of everything is One.
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No one is like God or resembles Him.
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God is Omnipresent
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God is Omnipresent.
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Having three attributes for God (i Creator, Living, Potent)is due
to inadequacy of language.
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T97 DY 1R 2N 190K 20100, ...

18
Eliminating anthropomorphism 11
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Using the plural when God speaks of Himself does not indicate
plurality.
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Divine Glory (Kavod) to assure the prophet that the Sign is
Sfrom God.
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Interpreting Names and attributes of God.
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Interpreting Gods names
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