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Abstract:

Rain is always linked in the human mind with prosperity and growth.
However, this is not the case with all occurrences of the word rain and its
inflections in the Glorious Qur’an. This paper focuses on studying the Arabic
lemma ke /motar/ (rain) and its inflections in the Glorious Qur’an. The
presented research elucidates the unusual collocations of this word in all its
occurrences, and deduces the semantic prosody indicated by these collocations.
Moreover, the paper touches on the link between language and culture, and
points out the strong relation between them, and the mutual effect of each of
them on the other. This work takes a linguacultural approach based on corpus
linguistics to analyse the Qur’anic verses in which the lemma ks /mator/ (rain)
and its inflections occur. The study focuses on the collocations and the indicated
semantic prosodies of this lemma. Sketch Engine is used to help in analysing
the verses by automatically obtaining the concordances and collocations. After
that, the indication of the semantic prosody of the lemmas and their collocations
are deeply investigated. Furthermore, the paper gives an informative
background on the relation between language and culture, and the effect of
these two fields on each other. A brief on corpus linguistics and the importance
of automatic tools, such as Sketch Engine, is also given. One of the main
revelations of the qualitative and quantitative analyses presented in this paper is
that all instances of ks« /motar/ (rain) in Qur’an have ‘negative’ semantic
prosody, while its other synonyms all have ‘positive’ semantic prosodies.
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1. Introduction:

“Culture is in language and language is loaded with culture”.
(Agar, 1994, p.28)

The Glorious Qur’an is revealed, not only to the Arabs at a certain time, but
also to all peoples all over the world. However, at the time of the Qur’an’s
revelation, the Qur’an was addressing the Arabs. So, a good number of their
historical events, habits, customs and traditions are related or referred to in
some Qur’anic verses. The present paper tackles one of the main sources that
the Arabs used to depend on in all aspects of life: Rain. The Arab’s land was
vast desert, no rivers, rare natural springs, the sources of fresh water were either
wells (being dug by the old primitive ways) or rain.

‘Rain’ is always related to greenery, fertility, welfare and prosperity. When
it rains heavily in some parts of the world, it may cause floods. However, the
dangerous effects of floods, if any, can be avoided. When it rains in a desert
region, people may celebrate. The benefits of rain are unlimited and
unquestionable. Even in rainy countries, still ‘rain’ is good and preferable. So
what about arid regions, where there are rarity of rain, and no rivers, like the
Arabian Peninsula? Any drop of fresh water is well appreciated. In Islam, there
1s even a special “prayer for rain”, in which people supplicate Allah in order to
send rain to them.

When the Arab disbelievers received the verses of the Glorious Qur’an,
revealed to Prophet Mohammed, they were shocked by those verses relating that
the rain sent down caused the destruction of some towns and nations they knew
from history and passed by its ruins many times. The Arabs’ culture use to link
between rain and prosperity. For the Arab’s at that period of time (and even
until now) rain means that they will be able to cultivate, breed animals. Rain for
them not only means welfare and good living, it even means ‘life’ itself.
However, all occurrences of the word ‘rain’ in the Glorious Qur’an are linked
to divine punishment, complete destruction of towns, death of disbelievers by
rain falling. This is intended for religious purposes. The Arabs at that time, who
were well known of mastering the Arabic language, its rhetoric and eloguence,
grasped well the messages addressed to them through these verses. These
messages can be summed up in one short sentence: If you do not believe in
Allah and the Day of Resurrection, the resource of goodness will turn to be the
source of collective death and destruction.
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Rain is known in all cultures of the world. It has other synonyms in each
language according to the quality and quantity of the drops of falling water. In
Britain, for instance, when it rains heavily, people say “it rains cats and dogs”.
But in the Glorious Qur’an, rain was sent to some people specifically, not with
drops of water, but with very special type of stones that immediately Kill.

It is also noted that in the language of the Qur’an, the other synonyms of
rain denote the natural original meaning of each word. Each synonym denoting
a certain type of fresh water falling from the sky, and each synonym has its
good beneficial effect. The striking word and its results is the word /matar/
‘rain’ only.

The present paper reviews and investigates of the word /matar/ (rain) in the
language of the Glorious Qur’an. It also sheds light on the non-habitual
collocations of this word in all its occurrences, and deduces the semantic
prosody indicated by these collocations. The paper also links between language
and culture, and points out to the strong relation between them, and the mutual
effect of each of them on the other.

2. Aim of the Study:

This paper has two related objectives. The first is to study and investigate
the Arabic root /matar/ (rain) and its inflections in the Glorious Qur’an. Such
investigation, using the tools of Corpus linguistics, will spot light on the
concordances, collocations and semantic prosody of these lemmas (words) in
the Glorious Qur’an. As a result of reviewing the concordances and
collocations, the indication of the semantic prosody of the lemmas and their
collocations will be clearly identified.

The second objective is to show the effect of culture on language. The
word(s) under study is found in all languages of the world. Its collocations are
habitual ones, and logically expected to have ‘positive’ semantic prosodies.
However, the language of the Qur’an employed this word, in particular, to
describe certain exotic incidents. Though the Arabs appreciate rainwater, the
consequences of rain in Qur’an are unpleasant, unexpected, and even
destructive in all its occurrences.

3. Material:
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The Glorious Qur’an is the principal corpus of this study. All the verses of
the Qur’an form the corpora against which the verses comprising the Arabic
root (lemma) [/m/,/t/,/r[] (pronounced: /motar/) and all its inflections represent
the corpus under investigation.

4. Questions of the Research:

The present research aims to answer the following questions:

1- What is the significance of /mator/ (rain) to the Arabs in the Arabian
Peninsula before and after Islam, and at the time of the revelation of the
Qur’an?

2- To what extent do these verses reflect certain ‘cultural heritage’ of the
Arabs at the time of the Qur’an’s revelation?

3- What are the consequences of such type of /motar/ (rain) in these
occurrences?

4- What are the various collocations of /motor/ (rain) in these specific
verses?

5- To what extent do these collocates of /mator/ (rain) contradict the
‘habitual’ collocations of the word in Classical Arabic?

6- What is the ‘semantic prosody’ of the Arabic word /matar/ (rain) and its
inflections, and their various collocations in these Qur’anic verses?

5. Method of Research:

The main corpus used in this work is the Quran Annotated Corpus
(Algassem, 2013) through “Sketch Engine”, as discussed in Section (7.2.). In
this study, | employ the Concordance, Word Sketch, and Collocation tools from
the available ones in this search engine to analyse the word Lk« /matar/ (rain) in
the Qur’an Annotated Corpus; more specifically | used the ‘unvowelled Arabic’
version. The results obtained from “Sketch Engine ” are also verified manually
by consulting Al-Mu’jam Al-Mufahras LialfaZ Al-Qur’an Ak-kareem (Abdul
Baqi, 1987).

The relationship between culture and language is also tackled in this paper.
The Qur’an employs a certain word that has a special value to the Arabs in the
pre-Islamic and Islamic era, accompanies it with extraordinary and striking
collocations. This detrimental usage of the word which naturally has a
beneficial effect, draws the attention of the language’s receiver, and fulfil the
target aim.
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The English translation of the scrutinized Qur’anic verses are taken from
Ghali’s Interpretation of Qur’an: Towards Understanding the Ever-Glorious
Qur’an (2003). | prefer this interpretation as the translator is: a late Professor
of English Linguistics at the Faculty of Languages and Translation, Al-Azhar
University. So, he mastered the English language. He also obtained his Ph.D.
degree from the USA. Moreover, he is a Muslim and a native speaker of Arabic.
His interpretation of the Qur’an is an authentic recent one.

6. Theoretical Background:

This section is divided into two parts, the first one tackles the relation
between language and culture, and the effect of these two fields on each other.
This will help justify the collocation of the word /motar/ (rain) with
extraordinary words and exotic lexical combinations, as will be presented in
section (7) below. The second sub-section deals with “corpus linguistics”, its
origin, usages and significance. This sub- section also identifies the main tool,
I.e. corpus linguistics, which is used here to investigate the concerned word(s)
and verses of the Qur’an.

6.1. Lanquage and Culture:

Before being immersed in the relationship between language and culture,
I think it is necessary to determine the scope of ‘culture’ as referred to in the
present paper. According to Merriam Webster’s Collegiate Dictionary (2003),
“culture: 5 a: the integrated pattern of human knowledge, belief, and behavior
that depends upon the capacity for learning and transmitting knowledge to
succeeding generations; b: ... the characteristic features of everyday existence
(as diversions or a way of life) shared by people in a place or time”. Similarly,
Longman Dictionary of Contemporary English (2017) defines ‘culture’ as: “1
[in a society] the beliefs, way of life, art, and customs that are shared and
accepted by people in a particular society”

One of the “human knowledge” specified in the definition quoted from
Merriam Webster’s Dictionary, is language. Language and culture are tightly
connected, they are always in a state of interdisciplinarity. Culture always
affects and is clearly reflected on language. In the meantime, any language is a
mirror of its people’s culture. In this respect, Guessabi (2016, p.1) says that:

The meanings of a particular language represent the culture of a
particular social group. ... A particular language points to the
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culture of a particular social group. Learning a language, therefore,
is not only learning ... the meaning, the grammar rules ... but it is
also learning the behavior of the society and its cultural customs.

Meanwhile, some scholars, such as Jiang (2000), Goddard and Wierzbicka
(2001) and Rangriz and Harati (2017), agree that one can know the culture of
people through their language. Chaer and Agustina (1995) also state that
“language and culture are two systems that are ‘attached’ to humans. ... Culture
IS a system that regulates human interaction, while language is a system that
functions as a means of sustaining the facility of culture” (pp.217-18 as cited in
Ninsiana 2018, p.344)

In this respect, | agree with the views of the above mentioned linguists and
anthropologists, as well as with ‘Fuller and Wardhaugh’ (2014) in their ‘third’
viewpoint concerning the relationship between language and culture. In this
view, Fuller and Wardhaugh (2014) assume that the relationship between
language and culture is “bi-directional”. Each affects and has a great impact on
the other.

Furthermore, Goddard and Wierzbicka (2001) also conform to the views
that both language and culture are in a sustainable mutual relationship. They
believe that the two related performances influence each other. They (2001, p.1)
explain that:

The structure of any language embodies a myriad of prepackaged
meanings, a large proportion of which are language-and —culture
specific, in two respects: first, in not having exact counterparts in
other languages of the world, and second, in reflecting, embodying
and helping to perpetuate a particular social, cultural, and historical
experience.

In this regard, Ninsiana (2018, p. 345) asserts that (and | totally agree with
him) “Language spoken or used by a community group is a reflection of the
entire culture of the community. In other words, language will only have
meaning in the cultural setting that becomes its framework.”

Moreover, Nida (1998), as quoted by Rangriz and Harati (2017, p.211),
emphasizes that “Every language form we use has meanings, carries meanings
that are not in the same sense, because it is associated with culture and culture is
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more extensive than language. People of different cultures can refer to different
things while using the same language forms”.

Furthermore, another relationship between language and culture is
assumed by what is known as the “Sapir-Whorf Hypothesis”. Before reviewing
this hypothesis, | think it is necessary to give a short account on its background.
As its name suggests, the hypothesis is based on the ideas of Edward Sapir and
his student Benjamin Lee Whorf. However, its roots extend further than these
two very famous linguists and anthropologists.

The commencing story of this hypothesis dates back to the very beginning
of the twentieth century, when the American anthropologist and linguist Franz
Boas focused his research works on the various original languages of the newly
invaded North American continent and their cultural background. Boas
believed, as Sharifian (2015, p.5) mentions, that “words of human languages
reflect cultural interests. Different languages may require different aspects of
experience to be attended to.” Edward Sapir is Boas’ intelligent student who
carried on his research works in the same field. Sapir’s research work concerns
were wider than his teacher Boas. His interests included not only language and
culture but also extended to encompass language and psychology (Beeman,
2012; Duranti, 2001; Goddard and Wierzbicka, 2001; Lucy 2001).

Having great interest in the language and behavior of the native American-
Indians, Sapir focused his research works on the influence of language on
culture and thought. Sapir (1929, p.208 as quoted in Shukla 2018, p.1)
demonstrates that “No two languages are ever sufficiently similar to be
considered as representing the same social reality. The worlds in which different
societies live are distinct worlds, ... the language habits of our community
predispose certain choices of interpretation.”

Moreover, Sapir was also highly influenced by the ideas of the famous
German philosophers Johann Gottfried von Herder and Wilhelm von Humboldt.
Humboldt, and later on Sapir, had distinguished views concerning language and
the role of linguistics. Humboldt believed that the main concern of linguistics is
to disclose how language shapes ideas. Then, as long as language formulates
man’s ideas, it also performs an essential part in forming man’s behavior and
attitude. As a result, it is natural that people who speak different languages will
behave differently and will have different world opinions (Goddard and
Wierzbicka 2001; Hussein 2012; Risager 2015).
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Sapir adopted most of Humboldt’s views, tested them on languages of the
native American-Indians, and came out with his “linguistic relativity
hypothesis” which can be summed in the following points as cited from Hussein
(2012, p.642): “a) The language we speak and think shapes the way we perceive
the world. b) The existence of the various language systems implies that the
people who think in these different languages must perceive the world
differently. ... Sapir realized that there is a close relationship between language
and culture so that the one cannot be understood and appreciated without
knowledge of the other.”

In this respect, Sapir (1929, p.207) explains that:

Human beings do not live in the objective world alone, nor alone in
the world of social activity ... but are very much at the mercy of
the particular language which has become the medium of
expression for their society. ... The fact ... is that the ‘real world’
IS to a large extent unconsciously built up on the language habits of
the group ... the language habits of our community predispose
certain choices of interpretation.

Benjamin Lee Whorf was one of Sapir’s students, although he was an
engineer, he was interested in linguistics, mainly in language and its relation to
thought, culture, cognition, and behavior. His first concern was a result of
observing the behavior of workers at his work as a fire-prevention engineer at a
gasoline power station. He remarked that workers behave carelessly besides
containers on which the word “Empty” was written. This led to many fire
accidents. Hence, he started his studies on language, its effects on behavior, its
connotations and its relation to culture (Kihlstrom and Park, 2018).

Whorf’s studies of the languages of the native American-Indians
particularly the Hopi language made him modify Sapir’s views. He became
convinced not with his teacher’s “linguistic relativity hypothesis” but rather
with his own “linguistic determinism hypothesis”. The two concepts: linguistic
relativity and linguistic determinism, are what scholars generally consider as
“the Sapir-Whorf’s Hypothesis”. Whort’s views can be well grasped from the
following lines that he put down in Selected Writings of Benjamin Lee Whorf
(1956):

The background linguistic system of each language is not merely a

reproducing instrument for voicing ideas but rather is itself the shaper of
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ideas, the program and guide for the individual’s mental activity, for his

analysis of impressions, ... Formulation of ideas is not an independent
process, strictly rational in the old sense, but is part of a particular
grammar, and differs ... between different grammars. ... We cut nature

up, organize it into concepts, and ascribe significances as we do, largely
because we are parties to an agreement to organize it in this way- an
agreement that holds throughout our speech community and is codified in
the patterns of our language. ... we cannot talk at all except by
subscribing to the organization and classification of data which the
agreement decrees. (Whorf, 1956, pp.212-13)

Hussein (2012, p.643) considers “Whorf’s view ... a deterministic one”.
Whorf was totally convinced that the differences in the grammatical systems
and vocabulary between one language and another make speakers of every
language consider the world around them in different ways. Hussein adds that
according to the Whorfian hypothesis:

If language A has a word for a particular concept, then that word
makes it easier for speakers of language A to refer to that concept
than speakers of language B who lack such a word and are forced
to use a circumlocution. ... If a language requires certain
distinctions to be made because of its grammatical system ...
These kinds of distinctions may also have an effect on how
speakers learn to deal with the world, i.e. they can have
consequences for both cognitive and cultural development.
(Hussein, 2012, p.644)

Concerning the above view of Whorf, Kihlstrom and Park (2018) consider
this variation in understanding certain lexical items or even a specific utterance,
as “merely a matter of language and culture”. (p.6) They agree with Hussein’s
viewpoint (2012) that the two most important “aspects” of the Sapir-Whorf
hypothesis are: “linguistic relativity and linguistic determinism”. (Kihlstrom and
Park, 2018, p.7)

Though a good number of linguists disagree, in the seventies and eighties,
with the Sapir-Whorf’s hypothesis and suspect many of its aspects. Beeman
(2012) is convinced with many of Sapir’s viewpoints particularly those tackling
the relation between language and certain “psychological and cultural aspects”
(p. 10). Beeman (2012, p. 11) says that “Sapir maintained that language was
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‘the symbolic guide to culture’”. In this respect, Guessabi (2016, pp.2-3)
explains the special relationship between ‘language and culture’ declaring that:

If culture is a product of human interaction, cultural manifestations
are acts of communication that are assumed by particular speech
communities. ... Language communicates through culture and
culture also communicates through language ... And language is
the medium for expressing and embodying (all cultural
phenomena). It (language) expresses the values, beliefs and
meanings which members of a given society share by virtue of
their socialization into it. Language also refers to objects peculiar
to a given culture

Risager (2015) agrees with Guessabi in his above mentioned viewpoint. She
emphasizes (p.94) that “Any language ... carries meaning potentials that are to
some extent specific for this language.” She believes that the “concept of
linguaculture” can tackle the fact that “languages are never culturally neutral.”
(p.94) However, she demonstrates that linguaculture, up till then, is “used
primarily in fields where there is a special emphasis on dealing with both
language and culture”. (p.97)

Furthermore, the relation between language and culture does not alert the
above mentioned linguists and anthropologists only. Risager (2015) explains
that it rather takes the heed of many others, including Paul Friedrich and
Michael Agar. They were greatly concerned with the relation between language
and culture, and also by what Friedrich termed the “concept of linguaculture”.
This concept originally burst out of the ideas of the two German philosophers
Herder and Humboldt. Such ideas later on -as previously mentioned- impressed
the linguists and anthropologists Boas, then Sapir and then Whorf as well as
many of their students. Thus, it is traced back to Herder and Humboldt “the idea
that language should be seen as related to nation, people, and culture.” (Risager,
2015, p.87-88)

Risager (2015) goes on stating that although the relationship between
language and culture exists throughout history, the term “linguaculture” was not
used until the late eighties of the twentieth century. It was Paul Friedrich, the
well-known anthropologist who first used this term: “linguaculture” in his
article dated 1989. In this article, Friedrich explains “linguaculture” by saying
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that it is “a domain of experience that fuses and intermingles the vocabulary,
many semantic aspects of grammar, and the verbal aspects of culture”. (1989,
p.306, as quoted in Risager, 2015, p.89) He believes that “‘language’ and
‘culture’ constitute a single universe of its own kind” (1989, p.306).

Meanwhile, Risager declares that following Friedrich, the linguist and
anthropologist Michael Agar loaned the term “linguaculture”. However, Agar
changed it to “languaculture” justifying that he “modified it to ‘langua’ to
bring it in line with the more commonly used ‘language™ (Agar, 1994, p. 265
as quoted in Risager, 2015, p. 89) In identifying the term “languaculture” as a
conclusion of the relationship between language and culture, Agar (1994, p.28
as quoted in Risager, 2015, p.89) states that:

Language, in all its varieties, in all the ways it appears in everyday
life, builds a world of meanings. When you run into different
meanings, when you become aware of your own and work to build
a bridge to the others, ‘culture is what you’re up to. Language fills
the spaces between us with sound; culture forges the human
connection through them. Culture is in language and language is
loaded with culture. (Bold font is mine)

Taking heed of Agar’s sentence: “culture is in language and language is
loaded with culture” (1994, p. 28), one finds that there are some lexical items
which are cultural specific. They are found and used in a specific language and
do not exist in another. In this regard, Whorf (1956) gives an example of the
Eskimo who have several lexical items for ‘snow’. These words describe the
various states of ‘snow’ in all its natural shapes. Such case is language/ cultural
specific. It is a particular natural phenomenon in North America, where there
are different ‘forms of snow’ that do not exist in all parts of the world.
Consequently, it is a language/cultural necessity to have as many lexical items
as the states of the existing ‘snow’.

Similarly, the Arabic language has a good number of lexical items
denoting ‘rain’. Opposite to the case of the Eskimo, this state is not due to the
abundance of rains. On the contrary, it is a result of the rarity of rain-falling.
The Arabian Peninsula, the cradle of the Arabic language, is an arid
geographical area. Desert spreads in almost all this region. People always seek
and search for fresh water everywhere. Hence, they estimate any type of fresh
water. On top of such kinds of fresh water comes ‘rain’. Being a very rich and
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elevated language, the Arabic language classifies every drop of rain, each type
with a specific lexical item. Thus, one finds a good number of words, each
describing ‘rain’ according to its quantity, quality, and strength of water-falling.

Meanwhile, the Arabian Peninsula had been affected by climate change
long before the Islamic era in the sixth and beginning of the seventh centuries.
The harsh and dry climate as well as the high temperature posed challenges on
the inhabitants of the Arabian Peninsula. Such very arid climate, the lack of
rainfall and the fear of draught increased the inhabitants’ appreciation of fresh
water in general especially rain, for its importance and influence on agriculture
and livestock (Blench and Marriage, 1999; Sayfo, 2016).

According to Al-Tha’aleby (1952) and Al-Fayrouz Abady (1983), the
Arabic language comprises the following lexical items that denote ‘rain’:
(arrangement of these lexical items are mine)

/mator/ rain (any type of rainwater) e
/nada:/ dew (not mentioned in Qur’an) s
tall/ drizzle or dew dh
/wadag/ shower (of rain) 335
Iwa:bil/ downpour s
lyajo/ any type of rain, falling after a long s

period of dry weather, so that the
land runs dry.

/ma:?/ + /mina water + coming down from heaven O L
?assama:?/

/ma:?/ + (one of | water + (any of the inflections of) (Sl i 2a)) + 5l
the ‘to send down’ "J" LA
inflections of)

/nazala/

Table (1) of Classical Arabic Words denoting any type of k< /mator/ (rain)

After reviewing the relationship between language and culture, the
following section is dedicated to the analysis of the main tool used to scrutinize
the lexical items and the Qur’anic verses under study.
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6.2.1. Corpus Linguistics:

Corpus linguistics has received growing attention over the last decades and
has had a significant impact on language studies. The aim of this section is to
give a brief overview of the field of corpus linguistics by highlighting its
history, key concepts and general scope as well as its application in this paper.

Corpus (plural corpora), in linguistics, can be defined as a large collection
of texts that can be used for linguistic analysis (Sinclair, 1991). A corpus is,
according to Sinclair (1996, p.27), “selected and organized according to explicit

linguistic criteria, in order to be used as a sample of the language”. Sinclair
(1991, p.171) defined the term as:

A corpus is a collection of naturally occurring language text,
chosen to characterize a state or variety of a language. In modern
computational linguistics, a corpus typically contains many
millions of words: this is because it is recognized that the creativity
of natural language leads to such immense variety of expression
that it is difficult to isolate the recurrent patterns that are the clues
to the lexical structure of the language.

Although corpus linguistics, nowadays, has been linked to machine-
readable (i.e. electronic) texts, language studies based on corpora can be traced
back as far as the middle ages @. Since then and until almost the 60's, large
corpora were collected, stored, and analysed manually for various purposes such
as literary studies, lexicography and language pedagogy. Perhaps one of the
most prominent work at that time is the one done by Edward Throndike in 1921
(Leech, 1991 & 1997; Teubert and Cermakova, 2007).

Throndike compiled a list of 30,000 words of the most frequent words in
English from 4.5 million words (Throndike, 1921). Another significant non-
electronic corpus was the Survey of English Usage Corpus (SEU) by Randolph
Quirk in 1959. The SEU was compiled by collecting 200 texts each about 5,000
words of written and spoken English organised in index cards. This resulted in a
corpus of one million words. This work, though done manually, can be
considered the basis of modern electronic corpora. The spoken part of the SEU
became fully electronic in 1989 and became known as the London-Lund Corpus
(Meyer, 2008).
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In the sixties, the development of computer technologies have
revolutionised language research including corpora creation. The first electronic
corpus was compiled by Francis and Kucera (1964) at the Brown University,
Providence, Rhode Island, USA. The corpus comprises around one million
words of written American English texts sampled from different categories.
Thus, it was named as the Brown Corpus of Standard American English.
Around the same time, Sinclair compiled the first electronic corpus of spoken
British English comprising “220 thousand words™ (Sinclair 1995, p.99). A
British counterpart to the Brown corpus was compiled in 1979, referred to as the
Lancaster-Oslo-Bergen (LOB) Corpus. It comprises around one million words
of British English texts (Johansson et al., 1978).

The aforementioned corpora were considered the first-generation corpora
which were widely used for much linguistic research. However, larger and up-
to-date collections of texts were needed to adequately represent the language
(Sampson, 2001; Sinclair, 2004a). A second generation of larger corpora had
emerged in the early nineties. The Bank of English (BoE) corpus, also known as
the CoBuild Corpus, was collected for lexicographic studies. This corpus
consists of around 500 million words of both written and spoken texts from
different genres (Sinclair, 1987; Xiao, 2008). The British National Corpus
(BNC), one of the most well-known corpora publicly available nowadays, was
then released in 1995. The BNC consists of around 100 million words of written
and spoken British English texts sampled from various text genres, namely,
academic, conversation, fiction and news (Aston and Burnard, 1998).

Although the design and creation of corpora is out of the scope of this paper
(for more information see McEnery et al., (2006)), it is worth mentioning that
there are different factors that affect this process such as sampling, balance,
representatives, etc. These factors also guide the design of various types of
corpora such as generalised or specialised corpus, parallel corpus, multilingual
corpus, etc (Sinclair, 2005).

The development of ‘corpus linguistics’ is closely linked to the availability
of electronic corpora. Though emerged in 1960's, corpus linguistics was
established as a field of language study in the 80's and the term was initially
presented by Leech (Leech, 1992). In his viewpoint, corpus linguistics is a
method for language study. He states that:

‘corpus linguistics’ refers not to a domain of study, but rather to a
methodological basis for pursuing linguistic research. In principle
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(and often in practice) corpus linguistics combines easily with
other branches of linguistics: we can study phonetics, syntax,
sociolinguistics, and any other aspect of linguistics by means of
corpora (Leech, 1992, p.105)

Corpus linguistics is referred to as a ‘method’ by many researchers
including Leech (1992) as well as McEnery and Wilson (1996). On the other
hand, there exist a counter approach which views corpus linguistics as a
‘theory’ and is referred to as “the neo-Firthian approach” (McEnery and Hardie,
2013, p.741). Among the researchers who adopt this approach are Sinclair,
Halliday, Stubbs, Tognini-Bonelli and Teubert (for more discussion on this
point, see McEnery and Hardie (2013)).

In this respect, Viana et al. (2011) conducted interviews with fourteen
well-known researchers in the field of linguistics and in each interview the
question of whether corpus linguistics is a theory, a method, a science, an
approach, or something else was raised and discussed. Although some of them
argue that it should be defined as either a method or a theory, others see it as
both. On the other hand, Paul Baker refused such categorisation “assuming that
it can have a different nature depending on its role in any given project” (Viana
et al., 2011, p.17). This view aligns well with the notable response given by
Tony Berber Sardinha who states that:

My view is that it depends on who uses it and for what purpose. It can be
just a method, that is, a set of procedures for collecting and analyzing
data, in which case it may be used in conjunction with a range of different
theories. At the same time, it can make theoretical statements as well,
thus going beyond simply being a method: collocation, semantic
preference, semantic prosody, dimensions of register variation among
others are all theoretical concepts that were either ‘discovered’ or made
evident by means of electronic corpus analysis. (Sardinha as quoted in
Viana et al., 2011, p.30)

With the recent advances of computer technologies, modern corpus
linguistics became the basis for large number of language studies (Baker, 2009)
including lexicography (Sinclair, 1987), discourse analysis (Stubbs, 1996),
applied linguistics (Hunston, 2002), language teaching (Sinclair, 2004b), and
metaphor (Deignan, 2005). It is worth mentioning that although much of the
earlier research pertained to corpus linguistics focused on the English language,
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there has been a growing attention to develop multilingual corpora since the 80's
(McEnery et al., 2019).

However, Arabic corpus-based studies attracted less attention during that
time in part due to the lack of publicly available Arabic corpora (Zaghouani,
2014; Zeroual and Lakhouaja, 2018). Fortunately, in the past decade there had
been increasing interest in compiling Arabic corpora (Zaghouani, 2014; Atwell
and Alfaifi, 2015; Zeroual and Lakhouaja, 2018). One of the prominent Arabic
corpora is the Qur’anic Arabic Corpus (Dukes, 2012; Dukes et al., 2013), which
Is an online electronic source that provides morphological and syntactic
annotation of each word in the Glorious Qur’an.

Corpus linguistics is not only influenced by the availability of electronic
corpora, as discussed earlier, but also by the availability of computer programs
and software tools that facilitate their exploration and analysis. Qualitative and
guantitative analysis could be done on large amounts of texts through looking at
concordances and frequency distribution by means of these programs or tools.
Concordancers® , such as Antconc (Anthony, 2006), a ConCorde (Roberts et
al., 2006), and MicroConcord (Johns, 1986), allow researchers to look at words
in context.

Moreover, a word frequency list can be also produced by some tools, such
as WordSmith (Scott, 1996), which lists all words in a corpus with the number
of occurrences of each word. Collocations and colligations can also be studied
using these tools as well as other corpus analysis tools such as LancsBox
(Brezina et al.,, 2015 & 2020). For example, the recurrences of certain
collocations can be measured by calculating the mutual information score.
Similarly, colligation can be studied by measuring the likelihood ratios of the
co-occurrence between a word and its part of speech in a large corpus (McEnery
and Hardie, 2012; Rihlemann and Clancy, 2018).

Such automatic corpus investigation and analysis is not limited to computer
programs but recently internet interfaces, namely, corpus search engines, for
large corpora, have been developed. Examples of such tools include: Sketch
Engine (Kilgarriff et al., 2014), Corpus Workbench (Hardie, 2012) and
KonText (Machalek, 2020). These interfaces provide reliable and user-friendly
corpora search and query in addition to wide range of analytical functions.
Various online corpus web interfaces rely on these search engines such as the
BNCweb query interface® and the Qur’anic Arabic Corpus®.
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It is worth noting that the automatic study of word occurrence and lexical
co-occurrence patterns can facilitate the analysis and extraction of “socially
significant information from corpora” (Mautner, 2009, p.36), such as semantic
prosody, semantic preference, and lexical priming.

In this paper, collocations (and colligations) will be investigated and
manifested so as to help study the semantic prosody of the word < /motar/ in
the Qur’an from a linguaculture perspective. | employed “Sketch Engine”
(Kilgarriff et al., 2014) in order to study the Qur’an annotated corpus
(Algassem, 2013) which is built on top of the Qur’anic Arabic Corpus (Dukes,
2012) and the QurAna anaphoric co-reference database (Sharaf and Atwell,
2012). As mentioned earlier, “Sketch Engine” is an online corpus analysis tool
that enables scholars and researchers to study language behaviour through
searching and analysing large collections of texts. It contains around 500
corpora in more than 90 languages®. Section (5) above discusses the
methodology of employing the Qur’an annotated corpus through “Sketch
Engine”. This will help scrutinize the concordance, collocations, and semantic
prosody of the word _t« /matar/ in the Glorious Qur’an.

6.2.2. Semantic Prosody:

“Semantic Prosody” is defined by Coffin et al. (2004, p.xxi) as “The way
in which apparently neutral terms come to carry positive or negative
associations through regularly occurring in particular collocations”. While
Baker et al. (2006, p.58) identify ‘semantic prosody’ as “A term . . . relating to
the way that words in a corpus can collocate with a related set of words or
phrases, often revealing (hidden) attitudes™.

According to Hunston (2002) “The term semantic prosody ... usually
refers to a word that is typically used in a particular environment, such that the
word takes on ... from that environment” (p.141). Stewart (2010) declares that
Sinclair was the first one to tackle the notion of ‘semantic prosody’ in 1987,
though he did not use the term as such. (p.6) Then, Sinclair (1996) discusses
semantic prosody and its role in identifying ‘units of meaning’. He (1996, pp.
87-88) states that:

A semantic prosody ... is attitudinal and on the pragmatic side of
the semantics/pragmatics continuum. It is thus capable of a wide
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range of realisation, because in pragmatic expressions the normal
semantic values of the words are not necessarily relevant. But once
noticed among the variety of expression, it is immediately clear
that the semantic prosody has a leading role to play in the
integration of an item with its surroundings. ... Having arrived at
the semantic prosody, we have probably come close to the
boundary of the lexical item.

Stewart (2010) goes on explaining Sinclair’s (1996, p. 87-88) viewpoint
regarding semantic prosody. Stewart (2010, p.10) states that:

For Sinclair, semantic prosody is to be understood within his model
of the lexical item/extended unit of meaning, which integrates
collocation (lexical choices), colligation (grammatical choices),
semantic preference (the association of formal patterning with a
semantic field) and semantic prosody, which has attitudinal and
pragmatic function and is crucial to the unit because this pragmatic
function very often constitutes the speaker’s reason for making the
utterance.

Meanwhile, Louw (1993), who is the first one to overtly use this term,
defines ‘semantic prosody’ as the ‘“consistent aura of meaning with which a
form is imbued by its collocates” (p.157). He points out (p.157) to the fact that
there is “a transfer of meaning to a given word from its habitual co-text.”

Furthermore, Bublitz (1996) agrees with Louw, and he adopts Louw’s idea
“that a node may be coloured by its habitual co-occurrences, acquiring a ‘halo’
of meaning as a result.” (Bublitz 1996, p.9 as quoted in Stewart 2010, p.9) He
further explains (1996, p.9) that:

Words can have a specific halo or profile, which may be positive,
pleasant and good, or else negative, unpleasant and bad ... Of
course, with semantic prosody, what is involved is negative or
positive semantic colouring of node (e.g., utterly) and collocate
(e.g., meaningless). The node itself is then habitually associated
with its semantic prosody, which is based on a semantically
consistent set of collocates.
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Moreover, Bublitz emphasizes that semantic prosody will differ according
to the various fundamental meanings of a certain word. He also states (1996, p.
11) that “we know from lexical semantics that constantly using a word in the
same kind of context can eventually lead to a shift in its meaning: the word
adopts semantic features from an adjacent item”.

To sum up, the clearest explanation of semantic prosody, from my own
point of view, is that of Sinclair’s (1996) as explained by Stewart (2010, p.10):
“the lexical item ... integrates collocation, ... colligation ..., semantic
preference, ... The semantic prosody is one of the obligatory elements of the
unit of meaning along with the ‘core item’, “which is invariable, and constitutes
the evidence of the occurrence of the item as a whole” (Sinclair 1998: 15),
while the other elements are optional.”

In the meantime, Hunston and Francis (1999), and Hunston and
Thompson (1999) agree with Sinclair’s demonstration of semantic prosody. For
instance, Hunston and Francis (1999, p.137 as quoted in Stewart 2010, p. 13)
state that “a word may be said to have a particular semantic prosody if it can be
shown to co-occur typically with other words that belong to a particular
semantic set”.

While Hunston and Thompson (1999, p. 38 as quoted in Stewart 2010, p. 13)
explain “that words ‘take on’ meaning from their immediate surrounds.” They
stress the fact that:

The notion of semantic prosody ... is that a given word or phrase
may occur most frequently in the context of other words or phrases
which are predominantly positive or negative in their evaluative
orientation ... As a result, the given word takes on an association
with the positive, or ... the negative, and this association can be
exploited by speakers to express evaluative meaning covertly.
(Hunston and Thompson, 1999, p. 38)

In this respect, Stewart (2010, p. 20) comments on the notion of ‘semantic
prosody’ that it is “not a meaning but ... a way, a type of semantic ... process.
... The term ‘semantic prosody’ is thus used to denote not only a type of
meaning but the ways or processes that give rise to that meaning.” While,
Younis (2019, p. 121) explains that “Partington (2004) associates semantic
prosody explicitly with a binary distinction between positive and negative
attitudinal meanings”.
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Having reviewed the various views of linguists regarding semantic prosody
and the role of collocations (including colligations and word combinations) in
identifying the semantic prosody of lemmas. The following section is dedicated
for analyzing the Qur’anic verses in which the lemma s /matar/ (rain) and its
inflections occur, their collocations and the indicated semantic prosodies.

7. Analysis and Discussion:

First, the researcher would like to start this section by a review taken from
Sketch Engine showing the number of words, verses and chapters (i.e. Suras) of
the Glorious Qur’an. This is presented in figures 1 and 2 revealing a general
statistics of the Qur’an’s corpus.

7.1. General Statistics of the Qur’an’s Corpus:

Figures 1 and 2 show screenshots of the general information of the
Qur’an’s corpus from Sketch Engine. As depicted in Figure 1, the Qur’an
corpus consists of 128,243 words ™ in 6,236 verses in the 114 chapters (Suras).
The number of ‘unique’ word lemmas is 4,457, as shown in Figure 2.
Furthermore, the most frequent part-of-speech tags are: nouns and pronouns.

Quran annotated corpus [unvowelled Arabic]

GENERAL INFO TEXT TYPES ©
Language Arabic
Corpus description READ chapter (2) 14
Tagset verse (1) 6,236
Word sketch grammar SHOW
g - seg (1) 127,795
COUNTS @

Tokens 128,243
Words 128,243
Sentences 6,236

Documents 114

Figure 1: General statistics of the unvowelled Arabic version of the Qur’an
annotated corpus as cited from Sketch Engine.
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LEXICON SIZES @ COMMON TAGS
word? 7,496 noun N|PN
tag 45 pronoun PRON|DEM|REL
lemma 4,457 adverh Loc|T
Derived
grammar 11,808 ern:re ADJ| IMPN
nominals
antecedence 4,550
verb \
aconcept 1,028
Preposition P
econcept 1,021
lam Prefixes EMPH]| IMPV| PRP
lemma_lc 4,457
Conjunction CONJ|SUB
lc 7,496

ACC| AMD| ANS| AVR| CAUS)|
CERT| CIRC| COM| COND |
EQ | EXH | EXL| EXP| FUT| |

NC| INT| INTG| NEG| PREV/P
RO|REM|RES|RET|RSLT|SU

PISURIVOC

Particle

Disconnected
Letters

@ All tags

INL

Figure 2: Lexicon information of the unvowelled Arabic version of the Qur’an
annotated corpus as taken from Sketch Engine.

Second, before scrutinizing the lemma /maotor/, its frequency,
concordances, and collocations using Sketch Engine, | prefer to present the
Qur’anic verses in which the lemma /matar/ and all its inflections occur. This
“qualitative” analysis is carried out by the help of Al-Mu’jam Al-Mufahras
Li’alfaZ Al-Qur’an Ak-Karim as well as the text of the Glorious Qur’an itself.

Following are the Qur’anic verses that comprise either the ‘tri-lateral’ root
ke /motor/ “/m/,/t/,/r/” (rain) and/or one or more of its inflections.
(Arrangement of the verses is according to the number of Suras in the Qur’an):

(1) Sura 4, verse 102:

a_ % _ %o g ,1_5;/2 a{,:/&:;:./,za_}/.:. -;T"’;‘ 5.2 ”; ¥ @ o »’,2’) e . JEsY. - yas 3

Jc\d\ﬂ\u!(’aSJJ‘;\}h}aS.t;La\ \MU\L;*")‘FASJ\J&U‘?GJ‘%USU!?SALCBYJ

Uigd Ul G B (V1Y)

And there is no fault in you, in case you are hurt by rain or you are sick, to lay

aside your weapons and take your wary (precautions). Surely Allah has
prepared for the disbelievers a degrading torment.
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(2) Sura 7, verses 83-84:

(84) e u\Su_uS)Lub \JEA?G_\L: Uil (AT) UUA,J\ Cra G843 2 y\ﬂm.\}mu
83. So We delivered him and his family, except his wife; she was one of the
laggards.

84.And We rained down upon them a rain; so look how was the end of the
criminals.

(3) Sura 8, verses 32-33:

(Y‘\‘)?.d\u\.\uh.\.a\}\ Ll G2 5 e & hald Sluie (e BaTT 55 138 98 o) 261 150835
S il 3 2l Al H& 5 (33)

32. And as they said, “O Allah, (The Arabic word has the suffix-unima for
supplication) in case this is (really) the Truth from Your Providence, then rain
down upon us stones from the heaven, or come up to us with a painful
torment.”

33. And in no way indeed would Allah torment them, (while) you are among
them;

(4) Sura 11, verse 82-83:

DJML@S&U}&‘}L@SML@.\S&N&M%‘ ;\ALAS(/\\)@J&JC_LA\UAJ\’C\_\.H\(&JQ)AU\
(83)JMUAA.LJ\ GALAJJJJLQM)m(AY)deMuA

81.... Surely their promised (time) is the morning; is not the morning near?”
82.S0 as soon as Our Command came, We turned it upside-down (Literally:
We made its highest

lowest) and rained on it stones of baked clay tiered, (one on another).

83. Marked from the Providence of your Lord, and in no way is it far from
the unjust (ones).

(5) Sura 15, verses 73-77:

dhgsu\ (vz)dmwwmﬁ_a;uyu@u@;w(wwﬁ ‘W\;@ghu
(77) a3 B b 3 (V) s dated 5 (V2) Csiil 28

73. Then the Shout took them (away) at sunshine.
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74. So We turned it upside-down, and We rained upon them stones of baked
clay.

75. Surely in that are indeed signs for the scrutinizers (i.e., Those who look for
the destroyed cities).

76. And surely it is indeed on a way that still exists.

77. Surely in that is indeed a sign for the believers.

(6) Sura 25, verses 36-40:

(.@_du a@_\s}\d.m)l\\}JASLJC}.’”AJ(TT)\).mma@_afasmb\yaswﬂ\wﬂ\g\mg\um
(\‘/\)\).\.'Sdhuubj)s}w)l\umbb \qu(VV)w\b\muMum\jm\;wuﬂ
T80 2B § 3l Jhaa Gaglaal ol ag sl e T30 s () 1 )sjduw-uuﬂ.)sj

(40) ‘3;13 s Y 188 3 e

36. So We said, “Go you (both) to the people who have cried lies to Our signs.”
Then We destroyed them an utter destruction.

37. And the people of N Gh, (Noah) as soon as they cried lies to the Messengers,
We drowned them, and We made them to be a sign to mankind; and We _have
readied for the unjust a painful torment.

38. And Aad, and Tham d, and the companions (i.e., inhabitants) of DAr-Rass,
and between them

(Literally: that) many generations.

39. And for each We struck similitudes, and each_We annihilated utterly
(Literally: annihilated

annihilation).

40. And indeed they already came up to the town which was rained on by a
woeful rain. Have they then not seen it? No indeed, (but) they did not hope
for an uprising (i.e., resurrection).

(7) Sura 26, verses 169-74:

F(\V\)éﬁ)ﬂ\uﬁbp\kﬂ(\\/ )UM\AJA\}M(\T"\)U}MLAAQJA\}@;JQAJ
ULS\.A}MYJJGSU\(\VV)@JM\J&&MU&A@@.&Gbj&\J(\VY)wﬁY\b)AJ
(174) Gia¥ o 5

169. Lord! Deliver me safely and my family from whatever they do.”
170. So We delivered him safely and his family all together,
171. Except an old woman among the laggards.

Journal of Scientific Research in Arts
(Language & Literature) 3(2021)

126

——
| —



A CORPUS-BASED STUDY OF THE ARABIC LEMMA /MATAR/ (RAIN) AND ITS INFLECTIONS
IN THE GLORIOUS QUR’AN: A LINGUACULTURE® PERSPECTIVE

172. Thereafter We destroyed the others.

173. And We rained on them a rain, so odious is the rain of them that are
warned.

174. Surely in that is indeed a sign, and in no way were most of them
believers.

(8) Sura 27, verses 57-58:
(oA) G el S pludToha agdle Gphaaly (0V) sl (o eh 58 451l V) AlaT 5 aiadls

57. So We delivered him and his family, except his wife; We determined she
should be of the laggards.

58. And We rained on them a rain; so, how odious is the rain of (the ones)
who are warned.

(9) Sura 46, verses 24-25:
e Wb oy ) %o oSAELT L 5b 0 Ulaad (i e 158 1 g1 g0 3l QS U 5315 Ui

(25) a3l Al g 35 QK 2ia W) (53 Tzl ey a0 08 5 (V)
24. Then, when they saw it as a traversing (cloud) proceeding towards their
valleys, they said, “This traversing cloud will be (giving) us rain!” No
indeed, (but) it is what you sought to hasten, a wind wherein is a painful
torment,
25. Destroying everything by the Command of its Lord. So in the morning
they became (dead) and nothing (could) be seen except their dwellings. Thus

We recompense the criminal people.

7.2. Erequency:

The main focus of this work is to analyse the lemma k< /matar/ (rain) and
all its other inflections in Qur’an. Therefore, Sketch Engine is used to search the
unvowelled Arabic version of the Qur’an annotated corpus for this lemma. The
statistics of the string® Lk« /matar/ (rain) is depicted in Figure 3. As shown in
the figure, the string appeared 16 ® times in the corpus which comes down to
0.012% of the whole corpus. It is worth mentioning that the lemma shows
higher frequency in the middle of the corpus. From my point of view, this is due
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to the recurring of the lemma and its various inflections several times in Suras:
7 (twice), 8, 11, 15, 25 (twice), 26 (three times), 27 (three times). The following
figure (3) reveals frequency and distribution of k< /mator/ (rain) as shown in
“Sketch Engine”.

RESULT DETAILS

lemma .* A&s.*

Number of hits 16
Number of hits per million tokens 124.76
Percent of whole corpus 0.012%
Corpus size (tokens) 128,243

Distribution of hits in the corpus

60% 0%

Frequency

20%

0% 40%

CLOSE

Figure 3: Frequency and distribution of s /matar/ in the unvowelled Arabic
version of the Qur’an annotated corpus from Sketch Engine.

7.3. Concordance:

The Concordance tool in Sketch Engine is used to query ks /matar/ (rain)
in the unvowelled Arabic version of the Qur’an annotated corpus. The vertical
reading methodology (Ruhlemann and Clancy, 2018), namely the Key Word in
Context (KWIC) or the concordance line format, is used to facilitate the analysis
of the right and left context surrounding the word/lemma under study. As shown
in Figure 4 (below), the lemmas appeared 16 times in the whole corpus out of
which 15 times, they denote “rain”. As noted from the figure, the tool highlights
that the string “_ks /mtar/” appears once in the word k< /qamtari:ra/ 12
which denotes “distressfulness”. The reason behind that is that Sketch Engine
retrieved only 7 results when | searched for the lemma /matar/ < and ignored
other inflections with the same root such as Lkl /2amtorna:/ (Allah rained
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them), Lkl /2umtirna:/ (the people are rained), for example. Therefore, | had to
use regular expressions ®: (* .*), before and after the lemma < /mator/
(rain) as follows: “.* Jka,*» ®) to include all other inflections of such lemma.

5]

CONCORDANCE | uran annotated corpus [unvowelled Arabic] ® @ @ m &

lemma * "« 16 aQ % = @@ ¥ = =T 22 -0 wcr + ®
1 ickans » 0012% @)
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Figure 4: Concordance of s /matar/ (rain) in the Qur’an annotated corpus
using the KWIC view in Sketch Engine.

7.4. Collocations™® and Semantic Prosody of ks /mator/ (rain)
and its inflections in the Verses of the Qur’an:

The “Word Sketch” tool in Sketch Engine gives an overview of the
grammatical and collocational behaviour of the word under study. It allows the
user to query the corpus to find the collocates of a given word or lemma. The
obtained surrounding words (i.e. its collocations and colligations) are
categorized by their grammatical relations. Figure 5 shows the collocations of
the lemma Lk« /matar/ (rain) in the Qur’an annotated corpus. The grammatical
category of the frequent collocates are either verbs or nouns.
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Figure 5: Collocations and word combinations of the lemma Lk« /matar/ in the
Qur’an annotated corpus using “Word Sketch” from “Sketch Engine .

In order to investigate the collocations of the word /motor/ and to identify
their semantic prosody, | have to refer to the concordances of this word as
shown in figure (4) above. As Baker et al. (2006: 145) remark that the
“examination of concordances generally helps to reveal the existence of
semantic prosodies”. Similarly, Younis (2019) in her study of the semantic
prosody of a number of prepositions following certain verbs in the Glorious
Qur’an as a tool for their translation, emphasized the importance of tracing and
analyzing “the concordance lines, (and) the collocates of each verb”. (p. 126)
She also affirms (2019, p. 126) that:

The semantic prosody of each preposition was identified by
studying the concordance lines and, in particular, its collocates.
Occasional reference was made to concordances ... to check on the
shades of meaning and syntactic and collocational behaviour of the
verbs used.

Meanwhile, a qualitative assessment has to be undertaken here, as the
quantitative one is, sometimes, not a satisfactory test. After studying the
concerned words in their contexts (i.e. Qur’anic verses), I noted the great
similarity between the collocations, and their semantic prosodies. According to
the degree of nearness in meaning of the various collocations, | sub-divide these
Qur’anic verses into groups. This makes it easier for me to carefully examine
the collocations of the word under study and their indicated semantic prosodies.
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Consider the following similar collocates of the word /motor/ (rain) in
three positions as noted from the concordance figure (4) from “Sketch Engine

Following co-text Word/ | Co- Preceding co- No. of
(Lemma) | ord. text Sura &
Conj. Verse
(if
any)
Ll ) eladl (a5 jlas Lile Dkl | Gall e 1 S o | A/ 32
adl 3z | rain then daic (1a
upon us stones from the down in case this is
heaven, or come up to us really the truth
with a painful torment from Your
Providence
i e 3l Lggle Uohdl | 5 Lelil Ledle Ul | 11/82,83
4 puacd e | rained on | and We turned it
it stones of baked clay uppermost
(from Hell) tiered, (one on nethermost
another); Marked from the
Providence of your Lord,
Jinms o Bl pele Lokl | Lelilu Ledle Llea | Yo/ 74
upon them stones of baked | We and We turned it
clay (from Hell) rained uppermost
nethermost

Table (2) revealing concordance and collocates of /?oamtara/ & /?amtarna:/
as presented in “Sketch Engine”.

It is clear from the above table (2) that the lemma /matar/ (rain) collocates
(left-side in Arabic orthography) with: “stones sent from Heaven”, “stones of
baked clay (from Hell)® | whether identified by the name of who will be killed,
or unidentified”. Meanwhile, it is also obvious from the above table, that the
preceding collocates are extremely destructive and terrifying: /dzaalna:
Ca:lijjaha: sa:filaha:/ (We turned it uppermost nethermost [literally: We made its
highest its lowest]). Both right and left-side collocations are extraordinary and

have ‘negative’ semantic prosodies.
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Then, note the following collocates of the word /matar/ (rain) in three
other positions as taken from the concordance figure (4) from “Sketch Engine "

Following co-text Word Co-ord. | Preceding co-text | No. of
(Lemma) | Conj. Sura
(if any) &
Verse
.. agle Lokl | Oasll (e S 17/ 83-
upon them We rained | and she was one of the |84
down laggards.
e g8 s il I3 TS L — 7184

Ol | arain
So look how was the
end of the criminals

el ¢ aall lde Ly [E 20 Uale 13 18 | 46/24-
(=5 JS | giving  us They said, “This |25

... a wind, wherein is a | rain traversing cloud

painful torment; shall be ...”

destroying everything

Table (3) revealing concordance and collocates of /?amtarna:/; /motoran/;
/mumtiruna:/ as presented in “Sketch Engine”

The above table (3) shows the various collocates of the inflections of the
root /mator/ (rain). The following collocates of the word in 7/84, is unidentified,
however it is clear from the collocating phrase /Sa:qibat ?almudsrimi:n/ (the end
of the criminals), that it is a bad end, as those people are described by
“criminals”. In 46/24-25, the collocates are striking and exotic. People expected
a rainy cloud, however they received wind causing torment and destroying
everything. All these words and phrases give negative semantic prosody.

Consider the following collocates of the word /matar/ (rain) in eight other
positions: /?umtirat/, /motora/, /?amtarna:/, /motaron/, as taken from the
concordance figure (4) from “Sketch Engine”:
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Following co-text | Word Co-ord. | Preceding co-text No. of
(Lemma) | Conj. (if Sura
any) &
Verse
s soall (Lhae) IR - A e 1l w8y | 25/ 40
a woeful rain was rained they already came up
on by to the town which ...
s sl she | - (chal) |25/ 40
a woeful (rain) ... rain was rained on
(1 she) ple Uiyl 3 GAY) U 3| 26/
on them a rain We rained | and Thereafter We 172-73
destroyed the others
Lo | e | —en aedle | 26/
so odious is a rain on them 173
Croall B slud | 26 /
of them that are the rain so odious is 173
constantly warned
(1 he) pele Lkl sl (g el 38 | 27 / 57-
on them (a rain) We rained s | We determined she 58
and should be of the
laggards
slud B aede | 27/ 58
so, how odious is arain on them
O3 2l B sLud | 27/ 58
of (the ones) who the rain so, how odious is
are constantly
warned

Table (4) revealing concordance and collocates of /?umtirat/; /matora/
/?omtorna:/; /motoran/; /mogaru/ as presented in “Sketch Engine”

Studying the above table (4), | noticed that the lemma /motor/ (rain) and all
its mentioned inflections are either preceded or followed by the words /?as-su:?/
or /sa:?al (woeful, odious); then followed by /?al-mundari:n/ (those who are
warned). Meanwhile, the preceding co-texts are either /?atu: Sala:-Iqarijati/,
/damarna: ?al?a:xiri:n/, /qadarna:ha: min-al-ya:biri:n/ ([the monuments of a
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destroyed] town, or ‘We destroyed the others’, or ‘should be of the laggards’).
All preceding and following collocates give ‘negative’ semantic prosodies.

Note the following collocates of the word < /mator/ (rain) in one position
as taken from the concordance figure (4) from “Sketch Engine”:

Following co-text Word Co-ord. | Preceding co- | No. of
(Lemma) | Conj. (if | text Sura
any) &
Verse
b Ol pmge WS ) e Ge 3 S S 0l | 41102
Sialul | rain in case you are
or you are sick, to lay hurt by
aside your weapons,

Table (5) revealing concordance and collocates of =« /matar/ as presented in
“Sketch Engine”

The above table (5) shows that if soldiers are hurt by ‘rain’ they can leave
aside their weapons while praying. What | would like to refer in this verse is
that even when the word k< /mator/ (rain) is mentioned without any reference
to torment, torturing, destruction and so on, it collocates with (= 3 [?ada:
min/ (hurt by) in the preceding co-text, and with & < s /kuntum morda:/
(you are sick) in the following co-text. Both collocations denote ‘negative’
semantic prosody.

It is worth noting, that the recurring collocates of the lemma k< /magar/
(rain) and all its inflections in the 15 positions of the Qur’an, are all
‘extraordinary’ and ‘unexpected’ collocations. All collocates are related to
torment, torturing of disbelievers, killing, destroying, raining stones of ‘baked -
in Hell-clay’, those who are warned ... etc.

To sum up, the above collocates of the lemma /mator/ (rain) and all its
inflections occurring in fifteen positions in the Glorious Qur’an, all denote and
indicate ‘negative’ semantic prosodies. In this respect, Alshahrani (2020, p.178)
explains that although the word /mator/ does not come within the list of the
“most frequent natural phenomena” she is investigating in her thesis. This word
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draws her attention as she “found that the word -« (matar) ‘rain’ in the Arabic
Quran is associated with the meaning of punishment in the present life for the
irrevocable sinners; it is a historical sign or portent with a negative
connotational colouring.” (Alshahrani, 2020, p.178)

As the Arabic language, in general, and the Qur’an, in particular,
encompass many synonyms of the word k< /mator/ (rain) in its literal
meaning, i.e. fresh water coming down from the sky. I decided to have a quick
look at the Arabic synonyms of “rain” that are mentioned in the Qur’an. I was
interested to thoroughly scrutinize their collocations and semantic prosodies so
as to compare them with those of the word under study (i. e. =< /matar/ (rain).
With the aid of “Sketch Engine”, and citing the following figures from this
programme of the synonyms <uwe [yaj0/, by fwahil/, b ftall/, G2
/wadag/, s /ma:?/, sleudl (e ¢l /ma:? mina-ssama:?/. These synonyms are also
checked in Al-Tha’aleby (1952) and Al-Fayrouz Abady (1983) (See figures 6-
11 below).

1- The synonym <ue /yaji6/ (‘downpour’ or ‘shower’):

Consider the following figure of the concordance and collocates of the
word <ue /yajif/ (‘downpour’ or ‘shower’ especially after a long dry period), a
synonym of ks /matar/ (rain), as cited from “Sketch Engine”:

& CON CORDAN C E Quran annotated corpus [unvowelled Arabic] Getmorespace @ @ (@ H &
simple —u= ¢ 3 § I = &g > = = D ves KWIC + +
2339 per million tokens » 0.0023% () R © » E - & 8 o & ©
== [ Details Leftcontext ~KWIC  Right context

10 82031034 i ile Gubi ()30 Log al>y 3l 8 Lo playg s J iz deludl ele osic dlll o] <s><5/> y95¢
2 [0 (91367 0 42028 ool Joll gg diamy pairizg Ishaid Lo a2y o s JI Jiiz 53 99 <5><5/> jumy pu 0olusy @5
o [ 9790567020 10, o Liauas @b gy @ Gl )l el it JaS 33g8lg Jlga¥l (6 5ISTg @Siw o lady &

O]
8

Figure 6: Concordance of the word &u¢ /yajif/ in the Qur’an annotated corpus
using the Word Sketch in “Sketch Engine .
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2- The synonym 325 /wadag/ (showers of rainwater):

The following figure presents the concordance and collocates of G-y
/wadag/ (showers of rainwater), another synonym of k-« /matar/ (rain):

CO N CO R DAN C E Quran annotated corpus [unvowelled Arabic]
Get more space (&) (] @ n 2

lemma 55 e 2 a,
15.6 per millon tokens » 0.0016% ()

4=
[l

®@ € X = = 2 8 - M0 kwvcr + ® w

[ Details Left context KWIC Right context

PO 2180024045 15 Lz e clowndl o Jiie N5 G zaz B3 I i LalS) ez @ diwy alby @i bl
2O D 1843030048 ¢ s ol o ) Olol 138 dsls o zam B39 JI 615 LawwsS dlazug slin oS slowll L @

Figure 7: Concordance of the word &5 /wadag/ (shower) in the Qur’an
annotated corpus using the Word Sketch in “Sketch Engine”.

3- The synonym Jil 5 /wa:bil/ (excessive and continuous rain)

Consider the concordance and collocates of the word JJs /wa:bil/
(excessive and continuous rain), one of the Arabic synonyms of ks /mator/
(rain):
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CON CORDAN C E Quran annotated corpus [unvowelled Arabic]

Get more space (¥) (o) @ n 2

lemma s e 3 § T = g v = = o - KWIC +
2339 per millon tokens « 0.0023% () U © A S - & & o T ©
[J Details Left context KWIC Right context

T O 010248020264 5 g 0S Las sk Lle Og)ady B abo aS)is bl dlols Ol dlde Olatue JieS aliad jole I
2 [0 (010245020265 Jing g lgman @l Ol& Guboio Ll cils Qs lalel dgp dix Jics p.g.umﬂu.ab.au.lgd.u
s [0 10245 0 20 265 ] 30,1 <5><5 /> youmy Holoss Loy dlllg Jlas  Jils  Lawas @ 018 (s LalST cils Jlg Lgslis

Figure 8: Concordance of the word Ji5 /wa:bil/ in the Qur’an annotated corpus
using the Word Sketch in “Sketch Engine”

4- The synonym Jk /tall/ (‘very light rain’, ‘drizzle”):
Consider the concordance and collocates of the word Jk /tall/ (‘very light
rain’, ‘drizzle’), a synonym of _ks /motar/ (rain):

& CONCORDANCE Quran annotated corpus [unvowelled Arabic]

Get more space () (o] @ n 2

lemma (- e 1 3 = & — — . e N
7.8 per million tokens » 0.00078% o Q - @ A= N EX E ﬂl v @ ‘f,\s’
[J Details Left context KWIC Right context

PO 010243 0 20 265 | 515 agif <5345 /> sy alosi Lu dllly Jb <8 bl lgwan @) 0l uia LglsT il .

Figure 9: Concordance of the word Jk /tall/ in the Qur’an annotated corpus
using the Word Sketch in “Sketch Engine”.
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Looking at the following two figures, | will review the concordances and
collocates of the word ¢w /ma:?/ (rainwater) with the lemma “J_¥” /nazala/ (to
send); and the phrase slewll (1 ¢l /ma:? mina-ssama:?/ (rainwater falling from

the sky) with the word “slw” /?assama:?/ (heaven or sky):

5- The synonym “sW” /ma:?/ (water) with the lemma “J_ /nazala/ (to send)
and its inflections:
CON CORDAN C E Quran annotated corpus [unvowelled Arabic] Get more space (® (o] @ ﬂ

X
lemma .- @ 20 context [lemma="Jx"] (-5 5 -KWIC) e 20

155.95 per million tokens » 0.016% o 155.95 per million tokens » 0.016%

Q % =@ X FT 88 -0 kwer + O
[ Details Left context KWIC Right context
10243 02022 i al) Iglans M @5) 1)) Ohaill Go w zol  clo  slowdl Galiil g el clawlly Lils o3I @S
502306099 5 1pas dio lizyeld e JS O 4 lzpsls clo  clawdl Galilidll gag <5><5/> ogan psa)
572307057 igall gyo lIBS lpedl JS o 4 Uzpsls  clo Jl @ Lils capo ald didian B blowo bl
3003 0 10024 ) Lap 5,31 LS @ balis U clowall o aliil  clo & Lisll Blgusdl Jio Las] <5><5/> glasi @i
1397 0 130 17 4 151 120 Juwadl Jioim 8 boyaiy dodgl el clo clawadl aliil <53<5 /> lgall aslg)l gng e
1394 0 14052 14l @S) youung @S) 1)) Ohadll go w751 clo clawdl Baliil g Lo Blg Wlglawadl Gl s3I <
1138 015 0 22 ) |l <5><5/> (1)l A @il Log sgaSiniiwld  clo  slawndl (o LJjils zblg) 2Ll Likuo,lg <5><5/
3034 ¢ 16 0 105>25/> g by diog Wl e 98] clo  clowadl (aliilidll oo <5><5/> uaesl 0Siag
3034 #1160 65 ) Gyle J I3 G ol lige a2y 023l 4 Lol slo slowdl il gllly <5><5/> (ginds pod) das
2576 0 18045 _ola Loy Bl wls @ balisl clowdl go il clo & Wil blgundl Jie op) wopmsly <5><S/> L
2253 # 20 ¢ 53 1gIs <5><5[> Gud il oo lalgjl @ Lpsls slo clowdl Gaiil g S Lgad @S0 lluwg lage oo
205402205 555> my ey JS e iaily g wjinl sl Jl Lgale LTI 8anls (631 (s)g Lusb pls
2054822063 s[> 1,5 Cadal dll o] Budine 003l muazs  slo  slewdl alilall ol 33 @l <s><S/> 1Sl GL
1778023018 51a) dy Llad Lo Ulo o, 31 L6 dSwld joiy  slo  clowadl (o Ll g <52<5/> (dsle (glsdl (e |
1440 25 48 o dufinig Lo 8aby 4y Lo <5><S/> [hggb  clo ;LMJI,_-,A LiJpil o diom) (g Cu Lo Faun

16 M1 852031810 1o 1ila vomecls Ao € maee 1€ o o la Alew tia Zlo TR T Pt I B P D AU S N

DO0D0DO00O0O0O0O0O0O0O0O00O0

Do

Figure 10: Concordance of the word <% /ma:?/ (water) in the Qur’an annotated
corpus with the ‘lemma’ JJ /nazala/ ‘to send’, and its inflections using the

Word Sketch in “Sketch Engine”.

6- The synonym <L /ma:?/ (water) with the prepositional phrase "slewll ("

/mina ?assama:?/ (the sky):
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CON CORDANCE Quran annotated corpus [unvowelled Arabic] Getmorespace ® G2 ®@ a =

lemma <L« « 23 context [lemma=":L."] (-5..5,-KWIC) e 23 x
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Q ¥ =04 =T 28~ M0 kwcr + O *

[ Details Left context KWIC Right context

1024302022 ] ql) lglazi M6 @S 18)) il o 4 58 slo slawall o Jiilg £lis slawadlg Lishé ()3l s
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1394 0 14032 1all 08 youuwg @81 18)) whiodll o 4 75 slo  slawll go Jils o)3ls Olglosl 31> s3]
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Flgure 11 Concordance of the word <l /ma:?/ (watér)"{n the Qur an annotated
corpus with the word "sldl"  /?assama:?/ (the sky or heaven) using the Word
Sketch in “Sketch Engine”.

A qualitative analysis of all Qur’anic verses that include the above
mentioned synonyms of ks /matar/ (rain), reveals that the recurring collocates
of these words are confined to the following:

Synonyms Number of | Collocates Translation of collocates
of /matar/ recurrence | of synonym as cited from Ghali
Jhae cildy) 4a | in Qur’an

Iyajo/; ljuya:0/ | 4 times | /junazilu/, /baSda | keeps sending down the

/ &l / <ue | (One as a | ma: qanatu:/; succouring  (rain); He
Sl | verb) /wajanfr rahmatuhu/; | spreads His mercy; whose
[?a8dzaba nabatahu/; | growth (looks)
/Sa:mun fi:hi juya:6u | wonderful;
?anna:s/, a season wherein all

/wa fi:hi jaSsuru:n/ | people will be succoured,
and wherein they press.

[?alwadaq/ twice /juzdsi: saha:ban/, -wafts clouds, ... the
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Sl /G [?alwadaq  jaxrudgz | raindrops coming out of
min xila:lahu | the midst of them? And
wajunazzil  minas- | He keeps sending down
sama:?i/; from the heaven.

-/fatara: ~ ?alwadaq | -rain-drops coming out of
jaxrudzu min | the midst of them,
xilalihi/, /?ida: hum | then they are glad at the
jastabfiru:n/ tidings.
/wa:bil/ 3 times -/dzannatin -a garden upon a mound,
Jils birabwatin a shower hits it, so it
?asa:baha: wa:bilun | brings forth its crop
fa?a:tat  ?ukulaha: | twofold
diSfajni/;
[tall/ once -/fa?in lam jusibha: | yet in case no shower hits
Jha wa:bilun fatallun/ it, then a drizzle.
/ma:?/ sl 63 times -/fa?axradza bihi | -brought out with it (all
(J9) mina-0-0omara:ti kinds of) products as
+ rizqon/; provision;
/nazala/ -/fa?oxradzna:  bihi | -So We bring out there
fjunazil/  Jiu Qomaro:tin/ with products;
OR XD _2al?0rdo. -the earth becomes
Ima:?/ muxdaratan/ verdant
+ /mina

cLadl/?assama/

Table (6) of all ‘synonyms’ of the word k< /motar/ (rain) in Qur’an and their
recurring collocations.

From the above table (6), I notice that the collocations of the ‘synonyms’ of
the word Lk« /mator/ (rain) all have ‘positive’ semantic prosodies. While, the
semantic prosody of all the occurrences of Lk« /matar/ (rain) in Qur’an is
always ‘negative’. Two facts have to be remarked in this regard. The first, is
that the Arabs, before Islam and even after the revelation of the Qur’an,
perfectly evaluate rainwater and appreciate its value. Living in an arid region
and relying on subterranean water, and few raining instances, it is a prize to any

region of the Arabian Peninsula to have rain- falling.
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Therefore, it is striking for the Arabs, being the first ones to receive the
Qur’an, to hear/read that the sky will be sending ‘stones’, ‘torment’, ‘special
torture’, ‘harmful and deadly consequences’ to the disbelievers and the sinners,
instead of ‘fresh rainwater’. Meanwhile, the Arabs, some of them, witnessed
and knew well of the famous historical incident of the “Year of the Elephant”
(just 40 years before the first revelation of the Qur’an). When the sky suddenly
was filled with special type of birds, each carrying in its beak a killing stone of
baked-in-Hell-clay. Such stones killed the whole army that came to destroy the
Kaaba in Mecca.

Second, the ruins of the destroyed towns mentioned in these Qur’anic
verses were well-known to the Arabs. These towns were located in the route of
the Arab’s trade convoys. They related its stories generation following the
other. The Qur’anic verses under study in this paper were referring to such
towns that were completely destroyed together with those who dwelled them by
such mentioned special rain (raining stones). The Qur’anic verses/ words under
study constitute a linguaculture relationship. The Qur’an is using a certain word
with its collocations that all have their well-known cultural and historical
background. It is an embodiment of the relationship between language and
culture.

9. Conclusion:

The following results have been concluded:

1-An extraordinary type of collocations, all indicating ‘negative’ semantic
prosody, accompany the word(s) /matar/ (rain) in Qur’an. However, the
habitual collocations of this word, in general, in the Arabic language indicate
‘positive’ semantic prosody.

2-The ‘habitual’ collocations of the word(s) /mator/ (rain) in Arabic — and even
in English — are not traced in any of the occurrences of this word in the Qur’an.

3-The comparison between the collocations of the word(s) /matar/ (rain) and its
other synonyms used in the verses of the Qur’an, reveals that all instances of
/matar/ (rain) in Qur’an have ‘negative’ semantic prosodies, as shown from the
analysis of tables 2, 3, 4, 5. While the other synonyms of the word /matar/ all
have ‘positive’ semantic prosodies, as revealed from the analysis of figures 6-
11, and table 6. The word /ma:?/ only differ in its collocations and semantic
prosodies according to its context in the verses of Qur’an. However, the
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collocations of most instances of the word /ma:?/ with either the word /nazal/ or
the prepositional phrase /mina ?assama:?/ are habitual collocations with
‘positive’ semantic prosodies.

4- The Qur’anic verses comprising the word(s) /matar/ are revealed for
religious reasons. All were directed to the disbelievers to warn and remind them
of what happened previously to other disbelievers in neighboring towns. This is
performed by the use of ‘paradox’. The falling rain, in a desert region, is
supposed to come down with fresh water, making every piece of land green,
brings provisions, prosperity, and welfare. However, the receiver of Qur’an is
surprised with the destructive rain which, instead of fresh water, is throwing
either special type of killing stones, or bringing a kind of unidentified harm, or
completely destroying whole towns and so on.

5-When the Arabs, who appreciate the value of rain, read these Qur’anic verses
with their striking descriptions of what the rain previously caused, the
admonition and warning impacts of such word(s) /matar/ (rain) and their exotic
collocations are greater and more effective. Thus, after the revelation of the
verses comprising the word /matar/, the Arabs at that time knew that they may
receive divine punishment through rain instead of water and welfare.

6- The Arabs are dwellers of the desert. They depend on subterranean water,
and rainwater in all their life. Rain for the Arabs before and immediately after
Islam equals life itself. They even appreciate every drop of rainwater. However,
these occurrences of rain in Qur’an warn them of disbelieving in Allah. Such
paradoxes are meant to frighten the Arabs with the thing that they adore and
wait for.

7-1t should be noted that what | mean by Classical Arabic in this paper is the
language of the Glorious Qur’an, pre-Islamic Arabic literature, and post-Islamic
Arabic literature till the beginning of the Abasside age.
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Appendix: Y
(10) Sura 11, verse 44:

dﬁ}&d)ﬂ\ésuw\;y‘}[\@aﬁjgw\u&juﬂﬂ‘ﬁwjd;usﬂa\ r)Ld"S}
(£¢) Cyaallall o 380

44. And it was said, “O earth, swallow your water; and, O heaven, desist!" And
the water was made to subside, and the Command was accomplished. And (the
ship) leveled itself on Al-Jadiyy; and it was said, “Away with the unjust
people!”

(11) Sura 54, verses 11-16:

e

(\Y)JMMJA\UJS QLAS\U.L\SHLUAG uaJY\UJMJ(\ \) JA@AA&LAAQM\«_UA\M
wd@m\ug_\s)dmj(\z))ssutsudg\ﬁuzaudﬁ(w) )@}C,x\ g_,u‘;;m}
(16) JJ-'J u.a\.&c o8 u.aSﬁ '°) ‘)S.Lo
11. Then We opened the gates of the heaven to torrential water,
12. And We made the earth to erupt forth springs, so the waters met for a
Command already estimated.
13. And We carried him upon (an Ark), well planked and well caulked,
(Literally: comprising planks and caulks, with nails)
14. Running under Our Eyes, a recompense for him who was disbelieved. (i.e.,
between the she- camel and them)
15. And indeed We have already left it for a sign. Is there then any that will
recollect?
16. How then were My torment and My warnings?
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Notes:

(1) The term “Linguaculture” is quoted from Paul Friedrich’s article (1989) and
Karen Risager’s article ‘Linguaculture: The language-culture nexus in
transnational perspective’ (2015). Meaning and indication of this term is
explained in the body of the research.

(2) The history of corpora has been extensively discussed in (Teubert, 2004;
McEnery et al., 2006; Johansson, 2008; Xiao, 2008; Meyer, 2008; McEnery and
Hardie, 2013).

(3) A ‘concordance’ is a computer program that can produce ‘concordances’
from a specified electronic corpus.

(4) http://corpora.lancs.ac.uk/BNCweb//

(5) https://corpus.quran.com/

(6) This number is at the date of writing this paper.

(7) The number of words of the Qur’an, according to all Islamic websites, are
77,437. While, Sketch Engine calculates them as 128,243 words. This difference
between the two calculations is because Sketch Engine counts conjunctions,
coordinators, and single-letter prepositions as /b/ and /I/ as separate words or
lemmas. Other ways of counting restrict to the white spaces after and before a
word in Arabic regardless of any inflections, whether prefixes or suffixes.

(8) Sketch Engine allows users to search for a word, a lemma or a string (i.e. a
sequence of characters).

(9) Regular expressions are a sequence of characters that can be used as part of a
search pattern. The characters “.*” denote zero or more characters after or
before the given lemma. This is known in ‘electronic analysis’.

(10) “Stones of baked clay” (i.e. baked in Hell): According to exegeses of the
Qur’an, the stones falling down from the sky instead of rainwater, were very
harsh and killing. This is justified as these stones are formed from special type
of clay that is baked in the fire of Hell.

(11) The fifth verse, (Sura 11, verse 44), in this figure and also (Sura 54, verses
11-16), are mentioned in the appendix of this paper, as the collocates of <.
/ma:?/ (water) here have ‘negative’ semantic prosody. These Qur’anic verses are
describing what happened to the Earth at the time of Prophet Noah. Torrential
rain came down, rivers and seas flooded to drown the whole Earth with all its
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living things particularly the disbelievers. Only Noah’s ark was rescued, with
the believers and the chosen living things on board of. Thus, s« ¢ /ma:?in
munhamir/ (pouring down rainwater) in this verse can be calculated among the
verses encompassing k< /matar/ (rain) investigated in the present study. These
words and their collocates give ‘negative’ semantic prosodies.

(12) The number of lemma /motar/ appears in Sketch Engine as 16
concordances, as the string /mtar/ appears in the word /qomtari:ra/ is counted
among the lemmas. That is the reason behind manifesting a qualitative analysis,
following the quantitative one.

(13) For a full discussion of the definitions of the term “collocation” see: Firth,
J. R. (1969); Sinclair, J. (1966) ‘Beginning the Study of Lexis’ in Bazell et al.
(eds.); Cruse, D. A. (1991); and also EI-Wakeel, I. I. (2009).
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List of Abbreviations:

Key Word in Context KWIC

British National Corpus BNC

The Brown Corpus BC

Bank of English BoE (also known as CoBuild)

Lancaster-Oslo-Bergen Corpus  LOB

Reading Conventions:

Reading conventions for transcribed Classical Arabic forms are cited from the
International Phonetic Association (1970) with slight modifications for typing
facilities.

I-Consonants:

Classical Arabic consonants can be defined as follows:

1-Plosives:
/bl voiced bilabial plosive, as in /ba:b/ (door)
It voiceless denti-alveolar non-emphatic plosive, as in /tamr/ (dried dates),
or /ta:mir/ (a person working in dates)
Itl  voiceless denti-alveolar emphatic plosive, as in /tabl/ (drums)
/d/  voiced denti-alveolar non-emphatic plosive, as in /dawa:?/ (medicine)
/d/  voiced denti-alveolar emphatic plosive, as in /domma/ (he held)
Ikl voiceless velar plosive, as in /katab/ (he wrote)
/q/  voiceless uvular emphatic plosive, as in /qa:la/ (he said)
[?l voiceless glottal plosive, as in /?amal/ (hope)
2-Fricatives:
[fl voiceless labio-dental fricative, as in /faqr/ (poverty)
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/sl voiceless denti-alveolar sulcal non-emphatic fricative, as in /sama:?/
(sky)

Isl voiceless denti-alveolar sulcal emphatic fricative, as in /subh/ (morning)

1z/ voiced denti-alveolar sulcal non-emphatic fricative, as in /zara/ (visited)

Izl voiced interdental sulcal emphatic fricative, as in /zuhr/ (noon)

/0/ voiceless interdental fricative, as in /0a:ni:/ (second)

10/ voiced interdental fricative, as in /dikr/ (mentioning)

Il voiceless palate-alveolar fricative, as in /fams/ (sun)

/&l voiced palate-alveolar fricative, as in /dzaro:/ (ran)

Ix/ voiceless uvular fricative, as in /xaradza/ (went out)

Iyl voiced uvular fricative, as in /yina:?/ (singing)

/h/ voiceless pharyngal fricative, as in /hamal/ (lamb)

1§/ voiced pharyngal fricative, as in /Sajn/ (eye)

/n/ voiced/voiceless glottal fricative, as in /hawa:?/ (air)

3-Nasals:

/m/  voiced bilabial nasal (may be voiceless after a voiceless consonant), as in
/ma:?/ (water)

In/ voiced denti-alveolar nasal, as in /nawm/ (sleep)
4-Laterals:

n voiced alveolar lateral (may be voiceless after a voiceless consonant), as
in /lawm/ (blaming)

5-Flaps:

Ir/ voiced alveolar flap, may be trill when geminated, (may be voiceless

after a voiceless consonant), as in /rama:/ (he threw).
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6-Glydes (Semi-Vowels):

Iw/ voiced bilabial gliding consonant, as in /ward/ (flowers)

il voiced palatal gliding consonant, as in /jatu:f/ (to move around)

7-Emphatic Consonants:

Is, t, d, z/ are emphatic consonants which correspond to non-emphatic /s, t, d, z/
respectively. In pronouncing them the tongue is laterally expanded throughout
its length and flattened in rear of the tip, while lips-position is neutral. For /s, t,
d, z/ the tongue is laterally contracted and the front is raised towards the hard
palate, and the lips are spread.

I1-Vowels:

VVowels may be long or short. A long vowel is pronounced,
approximately twice as long as the corresponding short vowel.

1-Front Vowels:

il a short half close spread vowel, close when final or long.
izl along close front spread vowel.
la/ a short half open to open front unrounded vowel.

la:/ a long half open to open front unrounded vowel.

2-Back VVowels:

o/ a short back open vowel.
o/ a long back open vowel.
lu/ a short half-close back to central vowel, rounded, or close rounded
when final or long.

u:/ a long half-close back rounded vowel.
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Vowel Symbols:

Long vowels are indicated by adding /:/ immediately after the vowel
letter-symbol. When pronouncing a long vowel, it is given at least twice the
length given to its single counterpart.

Gemination (Doubled Consonants):

Any Arabic consonant may be doubled. A doubled consonant must be
pronounced at least twice as long as its single counterpart and is characterized
by greater muscular tension in the articulatory organs. Geminate consonants do
not occur initially but they occur medially or finally.

Elision:

Elision here is concerned with the omission under certain conditions of
the short vowels /i/ and /u/ on the one hand, and of /?/ (with or without an
accompanying vowel), on the other hand, where elision of a vowel with or
without /?/ occurs at the junction of words or of a particle and a word. This
feature is marked in writing by hyphen. e.g. /?alharbu wa ?assala:m/ =
[?alhorbu wa-ssala:m/.
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